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“So remain on a righteous course as you have been 
commanded, you and those who have returned with 
you to Allah, and do not sin. Indeed, He sees all that 
you do” [Hud: 112]. 

“Beware of going to the extreme in religious matters, 
for those who came before you who went to extremes 
in religious matters were destroyed” [Source: Ahmad 
and Ibn Khuzaymah, Al-Nasaa’i on the condition of the 
two Shaikhs and approved by Al-Zahabi], 
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Dedication 

To those who follow in the true path of Allah and the 
rightful Sunnah of Prophet Muhammad, the Seal of the 
Prophets, PBUH, in their faith, their understanding and 
practice of Islam, and thereby avoid extremism, 
exaggeration, and the waste of their lives. 
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Introduction to the Second Edition 

Praise be to Allah, the Praiseworthy, the Glorious and 
may peace and blessings be upon Prophet 
Muhammad, the Seal of the Prophets, the Light of Life 
who was commanded by Allah to seek Justice through 
Monotheism, and also to his Household and 
Companions, His Companions’ Wives and Followers, 
who rejected Apathy and Extremism, and for which 
Allah guided them to the true path. 

Dear Readers! 

This is the Second Edition of my book, Denouncement 
of the Idea of Extremism] however, I have changed the 
title in this Edition to Denunciation of Extremism and 
the Refutation of Extremist Ideas. Also, we have 
corrected several typing errors. This Second Edition of 
the Book has been published and distributed by the 
House of Wisdom® in London and the Cairo Center for 
Kurdish Studies, to whom I offer my appreciation and 
thanks. 

The phenomenon of extremism is continually growing, 
for many reasons. Consequently, everyone must be 
prepared to fight this malignant and deadly disease 
that so badly affects everyone. This contagion must be 
eliminated and the causes leading to its development 
must be addressed. 

Islam is the religion of mercy, forgiveness, hope, 
moderation and even-handedness, and is the path 
through which secular and eschatological happiness 
can be achieved for all human beings. However, it is 
badly weakened by the extremism attributed to some 
fanatic and deviant Muslim groups. These radical 
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extremists give a false and distorted image of Islam to 
those who have no knowledge about our faith. Sadly, 
that number, these days, even amongst Muslim 
Communities, accounts for the vast majority of people. 

The Moderate Islamic Current that believes in 
tolerance and coexistence with all segments of society 
unfairly bears the brunt of the consequences resulting 
from the ideas and actions of extremists and their 
practices, which are in direct conflict with the tolerance 
taught in Islamic Sharia. 

I pray to Allah for this book to achieve its purpose and 
in so doing increase the balance of my good deeds so 
that on that day when anyone’s wealth or children will 
count for nothing, what will matter is whether or not 
one “comes to Allah with a sound heart” [Ash-Shu’ara: 
88, 89], 

How perfect You are, O Allah, and I praise You. I bear 
witness that none has the right to be worshiped except 
You. I seek Your forgiveness and turn to You in 
repentance. 


Rabi’ Al-Awwal 26, 1438 A.H. 
December 25, 2016 A.D. 
Erbil 


ameer.maktab@yahoo.com 


/AliBapir 


/AliBapir 


/MediaAmeerOffice 


www.alibapir.net 



Denunciation Of e x t r e m i s i m | 14 


Preface 

Praise be to Allah. We seek refuge in Allah from the 
evils within ourselves and from our wrongdoing. 
Whomsoever is guided by Allah, none can lead astray 
and whomsoever He allows to go astray, none can 
guide. I bear witness that there is no God but Allah, 
the one who has no equal. I testify that Prophet 
Muhammad is His servant and His Messenger: 

“O you who have believed, fear Allah as He should be 
feared and do not die except as Muslims, in 
submission to Him” [Ali’lmran: 102], 

“O mankind, fear Your Lord, who created you from one 
soul and created from it its mate and from whom came 
forth many men and women. And fear Allah, in whose 
name you plead for rights and heed the ties of kinship. 
Indeed, Allah ever watches over you” [An-Nisa: 1], 

“O You who believe, fear Allah and speak words of 
appropriate justice. He will [then] amend for you your 
deeds and forgive you your sins. And whoever obeys 
Allah and His Messenger has certainly attained great 
attainment” [Al-Ahzab: 70, 71]. 

The Book of Allah gives us the true word of God and 
the best possible guidance comes from Muhammad, 
PBUH. The most evil of things are often those that are 
newly invented. Every newly-invented thing is an 
innovation and every innovation leads us astray, and 
every instance of straying leads us to the Fire. 



Denunciation Of e x t r e m i s i m | 15 


Allah, the Almighty created the universe without flaw or 
blemish. As He, the Almighty, said: “[And] who created 
seven heavens in layers. You do not see in the 
creation of the Most Merciful any inconsistency. So 
look up to the sky. Do you see any flaws?” [Al-Mulk: 3], 

The most prominent aspect of the Greatness of Allah 
in His creation is its balance. Allah, the Almighty said: 
“And He created Heaven and imposed balance” [Ar- 
Rahman: 7], 

There is no doubt that the balance Allah created in the 
world is an aspect of His wisdom, ability and absolute 
mercy, as His order and rules stem from His absolute 
knowledge. Allah, the Almighty said: “Say, O 
Muhammad, It has been revealed by He who knows 
[every] secret within the heavens and the earth. 
Indeed, He is ever Forgiving and Merciful” [Al-Furqan: 
6], The Sayings of Allah are incontrovertibly true and 
just. Allah, the Almighty said: “And the word of your 
Lord has been fulfilled in truth and in justice” [Al- 
An’am: 115]. If Muslims adhere to Islam with no 
deviation from His guidance, they will enjoy inner 
peace and balance. This peace will be bestowed on 
His followers both as individuals and as part of their 
societies, as it was on the Companions of the Prophet 
Muhammad, PBUH, and the first forerunners in the 
faith, especially the Muhajireen and the Ansar, and 
those who followed them in good faith, and as a result 
found favour with them and they with Him: “He has 
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prepared for them gardens beneath which rivers flow, 
wherein they will abide forever. That is the great 
achievement” [At-Tawbah: 100]. 

Prophet Muhammed, PBUH, described the First Three 
Centuries of Islam as the best: “The best people are 
those of my generation, and then those who will come 
after them, the next generation, and then those who 
will come after them, and then after them, there will 
come people whose witness will precede their oaths, 
and whose oaths will precede their witness” [Sahih al- 
Bukhari: 2652 and Sahih Muslim: 2533], 

Abdullah Ibn Massoud said of the Companions of the 
Prophet Muhammad: “Whomsoever looks for example 
should follow the companions of the Prophet 
Muhammad, PBUH. His Companions were the most 
kind of all among the people, the deepest in their 
religious knowledge, the least in excess of their 
guidance, the best of their guidance and the best of 
them. Allah has chosen them to accompany His 
Prophet and uphold his religion. You should know their 
priorities, and follow their path because they were all 
on the Straight Path”. 

Motivated by the perceptions of our Islamic World that 
is so full of extremist groups that distort the beauty of 
the Islamic Religion, which in truth is a religion of 
moderation, I found that it was my duty to undertake 
research into extremism. After consultation and 
guidance from the Quran, the Sunnah, and having 
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sought the views of Imams and Scholars, I eventually 
identified Three Key Issues and the necessary action 
that I felt had to be taken to address them: 

• Key Issue One - The refuting of the extreme ideas, 
views and actions of ISIS. 

• Key Issue Two - The identification of the deviant 
nature of the actions of extremists and a clarification 
of the true Islamic stance on these matters so that no 
one remains under the misapprehension that those 
extremist views are representative of Islamic belief as 
a whole. 

• Key Issue Three - The definition of extremism, 
extremists, and an analysis of their characteristics, 
causes, and the effects of their actions so that 
methods of countering extremism can be developed 
and implemented. 

It is worth mentioning that I have published a total of 
22 Episodes on Social Media Networks and on my 
Facebook Page (www.facebook.com/alibapir) before 
they were revised and printed in a book entitled 
Denouncement of Extremism. 

While initially published in the Kurdish Language, the 
Episodes were also published in the Arabic Language 
on my Facebook Page, again under the title 
‘Denouncement of Extremism’. 
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I should like to thank my dear brother Mr. Shehata 
Abdelgayed Elshahat for translating the Series into 
English. May Allah bless him. 

I pray to Allah the Almighty to grant all Muslims such 
success in understanding, and in acquiring a deep 
knowledge of the Quran and the Sunnah of Prophet 
Muhammad, PBUH, that they are spared from extremism 
and exaggeration, and that the Sun of Islam rises on the 
whole world, for only this is worthy of Him, and He alone is 
able to bring this to pass. 

For this publication we have dealt with the Key Issues 
in three separate chapters and re-arranged the order 
in which they are dealt: 

• Chapter One - The definition of extremism, 
extremists and their characteristics, causes, effects 
and methods of addressing extremism. 

• Chapter Two - The deviant nature of the actions of 
extremists and how to avoid their actions leading to 
skepticism about the Islamic faith. 

• Chapter Three - Refutation of the extreme ideas, 
views, and actions of ISIS. 

Glorified be your Lord, the Lord of Honor and Power! 
He is free from what they might attribute unto Him. 
May peace be upon the Messengers of Allah. All 
praise and thanks be to Allah. 

Dhu Al-Hijjah 19, 1436A.H. 

November 3, 2015 A.D. 
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Chapter One: Extremism - The definition of 

EXTREMISM, EXTREMISTS', AND THEIR CHARACTERISTICS, 
CAUSES, EFFECTS, AND METHODS OF COMBATING 
EXTREMISM. 

Preface 

My dear readers! 

I feel very sorry and disheartened to find that so many 
Muslims, both men and women, suffer from 
deficiencies in their understanding of, and negligence 
in, the observance of our religion, Islam. These 
shortcomings are evident in numerous facets of our 
lives, in the fields of thought and belief, in our worship, 
morals, manners, social relationships, in our systems 
of governance and in our politics. Not only that, but 
this chaotic situation in which we find ourselves in the 
Muslim world today is both painful and creates a 
constant state of anxiety and apprehension. This 
unhappy state is the immediate and direct 
consequence of those deficiencies and negligence in 
our practices. Thankfully, there is a handful of Muslims 
who confront those defaulters and help to purge them 
of their sins. Sadly, however, some of our co¬ 
religionists have indulged in extremism, contrary to the 
Sharia of Allah, and by so doing have distorted the 
true Islamic faith which is based on toleration. 

It should be obvious to all that this neglect of the true 
path and the aberrant actions of those who 
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deliberately flout the laws of Islam are harming our 
shared religion. However, attitudes to extremism and 
excess are still, at best, ambiguous. Such ambiguity is 
exploited by those who fish in these troubled waters 
and those opponents of Islam who lose no opportunity 
to defame the Quran and Sharia. I have, therefore, 
found it necessary to write a brief paper on the 
phenomenon of extremism and excess. 

In this series, may Allah help us, we will highlight the 
nature of extremism in five parts: 

1. Definition of extremism. 

2. Characteristics of extremists. 

3. Reasons for the emergence of extrem ism. 

4. Effects and consequences of extremism. 

5. Addressing extremism. 
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Part One: Definition of Extremism 

A-Extremism in the Arabic Language 

The word “extremism” is not referred to in Islamic 
Sharia Texts. Instead, four alternative terms conveying 
the same general meaning are used. However, these 
terms when translated into English have slightly more 
nuanced meanings than those intended in the Quran 
and, therefore, have to be used with additional 
explanations or caveats. For example, the word 
hyperbole in English is a grammatical figure of speech 
that refers to obvious exaggeration, as in the 
statement: “He is as big as a house”. In the context of 
the Quran, what is being referred to is unnecessary 
and unhelpful distortion of the true meaning of the text 
by exaggerating or taking a statement out of context. 
“Ferocity”, in this context, refers to an unnecessary 
ferociousness or savagery in the practice of a religion 
that is fundamentally about tolerance and forgiveness. 
“Rigour”, similarly, refers to an overly rigid 
interpretation of Islam, while “philosophication” is a 
word not generally used in English that refers to the 
tendency to over intellectualise simple, but key 
concepts, and by so doing obscure the intended 
meaning. All of these terms in English are used in non¬ 
religious contexts and, therefore, in this treatise have 
to be used carefully. 

To sum up the Five Key Terms are: 1) Extremis; 2) 
Hyperbole/ Excess; 3) Ferocity; 4) Rigour; and 5) 
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Philosophication. Let us explore the meaning of those 
terms in the context of our analysis of extremism within 
Islam: 

1- Extremism: The tendency to hold extreme views or 
follow extreme paths. 

2- Hyperbole: In the Arabic Lexicon, Al-Mu'jamul 
Waseet, hyperbole is the intentional exaggeration or 
overstatement of facts or situations all aspects of 
life. 

3- Ferocity: Denotes an absence of clemency or 
leniency which are essential components of Islam. 

4- Rigour: Extreme observance of ritual or religious 
practice that is so strict that the core meaning is 
lost. 

5- Philosophication: Means to speculate or theorize 
about fundamental or core issues in a tedious, 
tendentious or pompous way. 

The terms ferocity, rigour and philosophication are the 
negative results of extremism and all result in the true 
meaning of Islam being distorted. 

An extremist, then, is: 

• Someone who resorts to violent and extreme 
actions against people and society. 

• Behaves in a militant manner in pursuit of religious 
goals as he sees them and uses extreme language 
that inflames rather than explains. 
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B- Extremism in Arabic Terminology 

People can be put into one of three categories in terms 
of their degree of religiosity and adherence to Islamic 
Sharia: 

1. The people in this category can be characterized 
as Moderates and they exhibit no extremism 
tendencies or aberrations of any kind. Those in this 
category adhere to Islamic Sharia, and 
consequently avoid the dangers associated with 
extremism. 

2. The second group can be best described as 
delinquent and negligent. This group is 
characterised by their inaction in their observance of 
the duties imposed on them by Sharia, and in their 
willingness to undertake actions or deeds expressly 
forbidden under Sharia. 

3. Those in the third group are best defined as 
extremists. This group is composed of individuals 
who constantly overstep the clear boundaries set by 
Sharia and whose actions and opinions are based 
on a distorted interpretation of the Quran and 
Sunnah. 

Allah Almighty commanded His Messenger, PBUH, 
and Believers to adhere to the righteous path of 
Sharia. The splendor and glory of Islam lies in its 
moderation and incorruptibility and those who truly 
follow its tenets avoid damaging extremism. 
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• “Guide us to the straight path. The path of those 
upon whom You have bestowed favor, not of those 
who have evoked [Your] anger or of those who are 
astray” [Al-Fatihah: 6, 7], 

• “These are the limits of Allah, so do not transgress 
them. And whoever transgresses the limits of Allah - 
it is those who are the wrongdoers” [Al-Baqarah: 
229]. 

• “So remain on a right course as you have been 
commanded, [you] and those who have turned back 
with you [to Allah], and do not transgress. Indeed, 
He is Seeing of what you do” [Hud: 112], 

• “O People of the Scripture, do not commit excess in 
your religion or say about Allah except the truth” 
[An-Nisa: 171], 

• It was recorded that Ibn ‘Abbas said: “On the 
morning of ‘Aqabah, when he was atop his she- 
camel, the Messenger of Allah (Peace be upon him) 
said: ‘Pick up some pebbles for me.’ So I picked up 
seven pebbles for him, suitable for Khadhf.* He 
began to toss them in his hand, saying: Throw 
something like these.’ Then he said: ‘O people, 
beware of exaggeration in religious matters for 
those who came before you were doomed because 
of exaggeration in religious matters” [Narrated by 
Ahmad: 1/215, 347, Ibn Khuzaimah: 4/2867, 2868, 
An-Nasaa’i: 5/268, Ibn Majah: 3029, Al-Hakim: 
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1/446 on the conditions of the two Shaikhs and 
approved by Al-Zahabi], It was recorded that Ibn 
Massoud said: “The Messenger of Allah (Peace be 
upon him) said: ‘Ruined are those who insist on 
hardship in matters of the Faith.’ He repeated this 
three times” [Narrated by Muslim: 2670], 

• “Do not impose austerities on yourselves so that 
austerities will be imposed on you, for people have 
imposed austerities on themselves and Allah 
imposed austerities on them. Their survivors are to 
be found in cells and monasteries. (Then he 
quoted): Monasticism, they invented it; we did not 
prescribe it for them” [Narrated by Abu Dawood: 
4904 and Al-Qadi Abu Ya'la: 3694 and Al-Hindi in 
his book Kanz al-Ummal: 534], Al-Qadi Abu Ya'la 
said: “its ascription is Good Hadith” [Part 6, Page 
365], 

• “Religion is very easy and whoever overburdens 
himself in his religion will not be able to continue in 
that way. So you should not be extremists, but try to 
be near to perfection and receive the good tidings 
that you will be rewarded; and gain strength by 
worshipping in the mornings, the nights” [Narrated 
by Al-Bukhari: 39 and An-Nasaa’i: 121/8], 

• “This religion is strong; therefore enter into it with 
gentleness. Do not make the worship of your Lord 
hateful for yourself, for the one who has fatigued his 
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mount and is unable to continue his journey - that 
is, the one who is excessive - has neither a riding 
animal nor can he travel” [Narrated by Al-Bazzaar: 
74/1. The first segment was narrated by Anas, 
traceable by Ahmad: 199/3. Al-Albani improved the 
first sentence of the Hadith in Al-Jaami As-Sagheer: 
2442], 


ameer.maktab@yahoo.conn 

/AliBapir /AliBapir /MediaAmeerOffice 

www.alibapir.net 



Denunciation Of e x t r e m i s i m | 27 


Conclusion: Definition of Extremism 

The dangers of extremism cannot be overstated as 
those who hold such opinions overstep the clear 
religious boundaries set by Sharia and by so doing 
distort Islam. Extremists can transgress both in 
theoretical and practical ways and often present 
themselves as devoted followers of our religion. 
However, the truth is that their exaggerated 
interpretations of our faith undermine our religion and 
obscure its message of tolerance hope and 
forgiveness: 

Ibn Hajar al-'Asqalani said: “Extremism is to 
exaggerate in one matter to make it much more 
rigorous” [Fath al-Bari Part 13, Page 78], 

Extremists pretend to be more rigorous in their 
adherence to Islam than others. However, their 
religious commitment is not based on Sharia as it 
should be but rather their own personal and misguided 
opinions. True Muslims must follow the path set out by 
Allah in the Quran, and explained by the Prophet 
Muhammad, PBUH, in his Honorable Sunnah. 

Allah willing, we will review the characteristics and 
attributes of extremists in the Parts that follow. 
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Part Two: Extremists and their characteristics 

Extremists and radicals can be defined as people who 
hold extreme religious opinions and views to the extent 
that they break the boundaries set by the Sharia, 
whether in theory or in practice, and while doing so 
claim to act out of a commitment to Islam and 
closeness to Allah. 

Extremism is the antithesis of apathy, as extremism in 
religious matters refers to acting to excess while 
apathy is about non-action. 

However, Authentic Religiosity in Islam is about 
following a righteous path, with no deviation, whether 
in terms of excess or neglect. 

Omar Ibn Abdul-Aziz wrote a letter to a worker, 
advising him to follow the path of the Righteous 
Ancestors and defined their approach: “Some people 
underplayed their part in a given situation and as a 
result the people turned from them, and others 
exaggerated their contribution with a similar result. The 
right path was the middle ground that simply adhered 
to the truth” [Narrated by Abu Dawood: 4612]. 

According to the maxim, “Matters can be identified by 
their opposites”, Ibn Al-Qayyim, may Allah have mercy 
on his soul, said: “Allah does not make any command 
in this respect except to point out that Satan incites 
people in two ways, either by promoting negligence 
and neglect or excess and exaggeration. The religion 
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of Allah occupies the middle ground between being 
detached from involvement and a state of exaggerated 
adherence to an illogical interpretation in religion. 
Islam’s true position is in the valley between two 
mountains and provides the guidance needed to steer 
safely between the two extremes, both of which lack 
any real merit. In the same way that one who holds 
himself aloof from a matter loses any influence or 
benefit from a given situation, in this case his religion, 
so too does someone who acts or speaks to excess in 
relation to his faith. In the first case, the person loses 
the benefits of his religion by not meeting the minimum 
requirements expected and the second by going 
beyond the limits set for true believers in how they 
should conduct themselves [Madarij-ul-Salikin, Part 2, 
Page 496], 

It would be equally correct to define extremists and 
radicals as fanatics who overstep the boundaries of 
the Righteous Path of Islamic Sharia. 

However, this definition begs the question as to who is 
entitled to determine what constitutes extremism, and 
who has the right to prescribe their characteristics? 
Before answering these questions, we must 
understand that there is absolutely no doubt that this is 
a vital issue because if we do not have accurate and 
fair criteria upon which to define extremism and the 
characteristics of extremists, then any conclusions 
reached will be open to challenge and could, indeed, 
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be counterproductive in terms of finding ways to 
address a very real threat to Islam. Not only that but 
without those fair and just criteria any judgment 
reached on the actions and views of others would be 
unfair, and injustice would prevail instead of the justice 
and righteousness for which we strive. To elaborate, I 
will tell you a short story. 

One day, I went to visit an acquaintance. He began to 
criticise his son, accusing him of extremism and being 
detached from his family. He asked for my advice. His 
son was not at home at the time so I told him that 
when his son returned I would talk to him, to find out 
what was wrong. However, when I talked to my 
acquaintance’s son, I could not find anything in what 
he told me that corroborated the opinion his father had 
of him. I returned to the boy’s father and asked him 
why he believed his son to be an extremist. He 
answered by saying that his son prayed using the 
Sunnah, fasted on Mondays and Thursdays, and read 
a great deal from the Quran. I told the father that his 
son was not an extremist. However, I suggested that it 
might be that his apathy had led him to this erroneous 
conclusion. 

Now, let us address the key issue raised above. In 
religious matters, of course, only Allah and His 
Messenger, Prophet Muhammad, PBUH have the right 
to define extremism and prescribe the characteristics 
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of extremists. However, this point does not apply to 
other areas. 

I referred to the story above to explain that the hostile 
attitudes of some who not only oppose fight Islamic 
Current but also Islam is based on their belief that they 
are fighting extremism. They mistakenly confuse the 
observance of the prevailing rites in Islam such as 
congregational and Sunnah prayers, imposed fasting, 
growing a beard, Islamic dress and Jihad as evidence 
of extremism and fanaticism. 

The correct definition of extremists and their 
characteristics can be discerned from their description 
in the Quran and the Sunnah: 
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1 - Following your inclinations: 

Allah Almighty said: “O People of the Scripture, do not 
exceed limits in your religion beyond the truth and do 
not follow the inclinations of a people who had gone 
astray before and misled many and have strayed from 
the soundness of the way” [Al-Ma’ida: 77], 

What is true is that the early sign that someone is 
becoming an extremist is the tendency to follow his 
own inclinations, or the inclinations of others. 
Inclinations in this context are thoughts and actions 
that are inherently against Islamic Sharia, because 
inclination is the total opposite of guidance, as 
articulated in the Quran and Sunnah. 

2- 3- 4- 5- 6- 7- Lack of knowledge, restricted thought, 
arrogance, rudeness, insolence and mistrust, and false piety: 

The six characteristics listed above are derived from 
the following Hadith narrated by Abu Said Al-Khudri: 
“AN bin Abi Talib sent a piece of gold not yet taken out 
of its ore, in a tanned leather container to Allah's 
Apostle. Allah's Apostle distributed that amongst four 
Persons. On that, one of his companions said, "We are 
more deserving of this gold than these persons." When 
that news reached the Prophet, he said, "Don't you 
trust me though I am the truth worthy man of the One 
in the Heavens, and I receive the news of Heaven, that 
is Divine Inspiration, both in the morning and in the 
evening?" There got up a man with sunken eyes, 
raised cheekbones, raised forehead, a thick beard, a 
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shaven head and a waist sheet that was tucked up 
and he said, "O Allah's Apostle! Be afraid of Allah." 
The Prophet said, "Woe to you! Am I not of all the 
people of the earth the most entitled to fear Allah?" 
Then that man went away. Khalid bin Al-Wahd said, "O 
Allah's Apostle! Shall I chop his neck off?" The 
Prophet said, "No, for he may offer prayers." Khalid 
said, "Numerous are those who offer prayers and say 
by their tongues what is not in their hearts." Allah's 
Apostle said, "I have not been ordered by Allah to 
search the hearts of the people or cut open their 
bellies." Then the Prophet looked at him (i.e. that man) 
while the latter was going away and said, "From the 
offspring of this man there will come out people who 
will recite the Qur'an continuously and elegantly but it 
will not exceed their throats. They will neither 
understand it nor act upon it. They would go out of the 
religion (i.e. Islam) as an arrow goes through a game's 
body." I think he also said, "If I should be present at 
their time I would kill them as the nations of Thamud 
were killed” [Narrated by Al-Bukhari: 7432, Muslim: 
2449, Abu Dawood: 4764 and An-Nasaa’i: 4112], 

2- 3- Lack of knowledge and restricted thought: 

There is no doubt that Prophet Muhammad PBUH 
never speaks of his own inclinations, instead, his 
deeds are based on wisdom. For example, his wisdom 
can be seen in the distribution of prizes of war which 
brought Muslims together. Prophet Muhammad, PBUH 
only criticizes ignorance in a person, and in this 
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regard, talking about such people he said: “There 
would arise at the end of the age a people who would 
be young in age and immature in thought, but they 
would talk (in such a manner) as if their words are the 
best among the creatures. They would recite the 
Qur'an, but it would not go beyond their throats” 
[Narrated by Al-Bukhari: 6930 and Muslim: 2459], 

4- 5- Arrogance and rudeness: 

These two characteristics are exemplified in these 
excerpts: “We were more deserving of this (gold) than 
these (persons)”, and “O Allah's Apostle! Be afraid of 
Allah”. Prophet Muhammad PBUH summed them up 
succinctly and correctly by saying: “They will recite the 
Qur'an continuously and elegantly but it will not exceed 
their throats”. 

6- False piety: 

Those who indulge in false piety only pretend to 
practice certain religious rituals and observe moral 
codes but actually do not have the essence of piety. 
Simply growing a beard, shortening clothes and 
constantly reciting from, but without reflecting upon, 
the Quran does not make someone truly pious. 

7- Insolence and mistrust; 

The characteristics of those who exhibit these traits 
can be inferred from the Hadith, as only someone who 
is insolent and mistrusts the Prophet Muhammad 
PBUH would object to his deeds. 
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8-9- Extremists declare Muslims as non-believers 

AND AUTHORIZE THE SHEDDING OF THEIR BLOOD: 

Prophet Muhammad PBUH explained what it means to 
be a Muslim: “A Muslim is one who avoids harming the 
Muslims with his tongue and hands” [Narrated by Al- 
Bukhari: 11, Muslim: 162, At-Tirmidhi: 2504 and An- 
Nasaa’i: 5014], 

Extremists actually harm Muslims both vocally and 
physically and as Prophet Muhammad PBUH said of 
the Kharijites: “They will kill the Muslims but will not 
disturb the idolaters” [Narrated by Al-Bukhari: 7432, 
Muslim: 2448], 

I bn Taimiyyah said about those about whom the 
Prophet PBUH spoke: “Another characteristic of 
Kharijites and Heretics: They make up sins and then 
claim that others are sinners and thus disbelievers, 
consequently, they authorize to shed Muslims’ bloods. 
They also claim that Islam alone is an abode of 
disbelief, but their ideology is an abode of faith, much 
like the claims of the majority of Rafidhah, Mu'tazilites, 
Jahamis and other sects of extremists whom are 
affiliated to the Islamic Scholars and Jurists” [Majmu' 
Fatawa: Part 19, Page 73], 
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10- Militancy and lack of balance: 

Another characteristic of extremists is that they hold 
militant religious views wrapped in the cloak of a 
misguided philosophy. This is obvious from the Hadith: 
“Anas Ibn Malik reported: Three men came to the 
houses of the wives of the Prophet (Peace be upon 
him) to inquire about the worship of the Prophet 
(Peace be upon him). When they were informed, they 
considered their worship insignificant and said: "Where 
are we in comparison with the Prophet (Peace be 
upon him) while Allah has forgiven his past sins and 
future sins". One of them said: "As for me, I shall offer 
Salat all night long." Another said: "I shall observe 
Saum (fasting) continuously and shall not break it". 
Another said: "I shall abstain from women and shall 
never marry". The Prophet (Peace be upon him) came 
to them and said, "Are you the people who said such 
and such things? By Allah, I fear Allah more than you 
do, and I am most obedient and dutiful among you to 
Him, but still I observe fast and break it, perform Salat 
and sleep at night and take wives. So, whoever turns 
away from my Sunnah does not belong to me” 
[Narrated by Al-Bukhari: 5063 and Muslim: 1401], 

There is no doubt that extremism in one or more 
aspects of worship leads to an imbalance in religiosity. 
The beauty and magnificence of Islam lies in its 
balance, a balance that is the basis of moderation and 
temperance. In addition, and crucially, imbalance is 
inevitably transient. 
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The following ten characteristics of extremists can be 
discerned from the Quran and the Sunnah: 

1. The following of personal inclinations, or those of 
others. 

2. A lack of knowledge. 

3. Restricted thought. 

4. Arrogance. 

5. Rudeness and discourtesy. 

6. False piety. 

7. Insolence and mistrust. 

8. Declaration of other Muslims as non-believers. 

9. A willingness to spill the blood of Muslims. 

10. Militancy and lack of balance. 

The characteristics of the extremists are not limited to 
these characteristics. However, these ten are the 
principal ones. 
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Part Three: Reasons for the emergence of 

EXTREMISM 

There are many reasons for the emergence of the 
phenomenon of extremism, which vary in degree 
according to the environment and circumstance in 
which they develop. No single reason, or even several 
reasons, can account for why it occurs. However, in 
my opinion the reasons behind extremism and excess 
can be categorised and summarized under seven core 
headings: 

1. The injustice perpetrated by the Great Powers 
against Muslims. 

2. The oppression practised by ruling regimes, 
violence against citizens, and the deprivation of 
individual rights and freedom. 

3. The divergence of society from Islamic Sharia. 

4. The harassment by Secular Parties and Regimes 
of Moderate Islamists. 

5. The intellectual aberrations suffered by most 
Islamic Jihadist Groups. 

6. Difficulties in maintaining an acceptable standard 
of living. 

7. Psychiatric illness and behavioral disorders. 
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Before exploring these key factors in the emergence of 
extremism and excess of zeal in Muslim societies, I 
would have to analyse numerous secondary reasons 
contained within one or other of the core causes as Dr. 
Abdulrahman bin Mualla Alloahak has done, in his 
book Religious Extremism in the Lives of 
Contemporary Muslims. He identified 50 secondary 
reasons that can be grouped into three categories. 

Group One: Scientific and methodological reasons: 

(A) Reasons related to Ignorance 

• Ignorance of the Quran. 

• Ignorance of the Sunnah. 

• Ignorance of the approach of the Righteous 
Ancestors. 

• Ignorance of Sharia. 

• Ignorance of Divine Law. 

• Ignorance of faith and its relation to actions. 

• Ignorance of Islamic Provisions. 

• Ignorance of different abilities people. 

• Ignorance of the Arabic Language. 

• Ignorance of History. 

(B) Reasons related to Scientific Methodology 

• Turning away from Scholars. 

• Misinterpretation and defamation. 

• Falling in doubtful matters -i.e. matters of religion. 

• Failure to reconcile evidence with fact. 

• Literal interpretation of Islamic texts. 
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• Diligence based on insufficient knowledge. 

• Discussion of Hadiths of fitnah. 

• Relying on visions and dreams. 

(C) Reasons related to Practical Methodology 

• Undue haste. 

• Fanaticism. 

• Lack of understanding of others’ motivations. 


Group Two: Psychological and educational roots: 

(A) Psychological roots 

• Lack of consensus. 

• The inability to meet personal basic needs. 

• Psychological and behavioral disorders. 

• Emotional disorders. 

• The nature of leadership-oriented personality. 

(B) Educational roots 

• Impatience. 

• Despair. 

• Nature of youth. 

• Following personal inclinations. 

• Argument. 

• Faulty educational curricula. 

Group Three: Social and Global roots: 

(A) Social roots 

• The absence of the Law of Allah in the legislation of 
many Muslim countries. 

• Ideological corruption. 
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• Rejection of the concept of the promotion of virtue 
and the prevention of vice. 

• Disruption in the relationship between the ruler and 
the ruled. 

• Accusations and contempt. 

• Violence and ferocity. 

• Moral disintegration. 

• Difficult economic conditions. 

• The diminishing role of scholars. 

• Loss of Islamic identity. 

• The spread of secularism in many Muslim societies. 

• Corruption of many of the mediums of guidance and 
influence. 

• The absence of Shura. 

• Sectarian conflicts. 

• Military and political defeats. 

(B) Global roots 

• Global conspiracies against Islam. 

• Decline of the Ottoman Empire and the Caliphate. 


Now that we have carefully enumerated the causes of 
extremism in Muslim societies, we have to shed light 
on the seven main roots. 
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The injustice perpetrated by the Great Powers 
against Muslims 

It was once said, “Pressure triggers an explosion”. 
Continuous oppression and systematic abuse 
practised by infidels in general, and the Great Powers 
in particular, against Muslims in Muslim countries, and 
other countries where Muslims constitute a minority, 
are the major reasons behind the phenomenon of 
extremism and fanaticism, especially among the 
young. This oppression comes in a variety of forms: 

• Murder, arson and displacement, as was the case in 
Kurdistan, Palestine, Burma, Chechnya, Bosnia, 
Kosovo and South Africa. 

• The looting of wealth, as happened in the Arabian 
Gulf. 

• Direct military occupation, based on various 
pretences, as was the case in both Afghanistan and 
Iraq. 

• Pressure exerted to change the Curricula to effect a 
change in Islam, its faith and heritage. 

• Unquestioning support for Zionism at the expense 
of the Palestinians. 

• Working against Moderate Islamic tendencies while 
supporting tyrannical dictatorial military regimes, as 
happened in several Muslim countries. 
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• The contempt for Muslim sanctuaries and the 
mockery of Islam, the Quran and Prophet 
Muhammad PBUH through media outlets, an 
example of which was the public burning of the 
Quran by Pastor Jones in America. 
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The oppression practiced by ruling regimes, 

VIOLENCE AGAINST CITIZENS, AND THE DEPRIVATION OF 
INDIVIDUAL RIGHTS AND FREEDOMS 

This is an important additional reason that explains the 
rise of extremism and excess in religious observance 
in many Muslim societies. Injustices are perpetrated 
on its own citizens by regimes that deprive them of 
their rights and freedoms. These regimes are 
characterized by a failure of those in power to consult 
with those they govern, which is against the express 
teachings of Allah who directed how people should be 
governed and “whose affairs are determined by 
consultation among themselves” [Ash-Shura: 38], 
Every dictator who fails to consult with his people 
violates the commands of Allah the Almighty who 
made it absolutely clear that rulers should “consult 
them in the matter” [Aali Imran: 159], 

In the 1970s, the Takfir wal-Hijra Group emerged in 
Egyptian prisons, a group fully prepared to use the 
brutal and barbaric methods of torture exercised by the 
dictatorial Egyptian regime as a reaction to the spread 
of radical secularism. The Takfir wal-Hijra Group is an 
example of a number of extremist groups formed 
around this time that had no compunction about using 
totally abhorrent methods to achieve their objectives 
but whose very existence stemmed from the ill- 
treatment that so many Muslims had suffered at the 
hands of ruthless regimes. 
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The tyrannical regime of Bashar Al-Assad in Syria and 
the sectarian based regime of Nouri Al-Maleki in Iraq 
were the principal reasons behind the emergence of 
ISIS. That fact notwithstanding, the groups most 
negatively affected by the so-called “Islamic State” 
were, and are, in general, followers of Islam but in 
particular Sunni Muslims and moderate Islamists. 

Of course, I am not in any way trying to justify the 
emergence of ISIS and other radical groups of that ilk; 
what I am doing is explaining how such a group could 
emerge. Those who become extremists, in effect, 
abandon the True Path but it has to be understood that 
secular extremism, manifested in authoritarian parties 
and dictatorial regimes, bear the primary responsibility 
for the emergence of extremism in the first place and 
continue to create the fertile environment in which it 
flourishes. It is not unreasonable to ask the question 
why Muslims in Egypt are not incensed with the 
political scene in which they live, one that saw a 
legitimately elected President isolated and imprisoned. 
There is, it seems to me, a certain irony in that. 
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The divergence of society from Islamic Sharia 

Another reason for the emergence of extremism and 
excess in Muslim societies is their deviation from 
Islamic Sharia that provides guidance on morality and 
values, as well as Islamic systems of ruling, politics, 
the economy and ethics. When Muslims realize the 
bitter reality of the situation they find themselves in, 
and the dominant position achieved by secular 
regimes in all aspects of their life, they inevitably feel a 
responsibility to Islam and its laws which have been 
abandoned. Consequently, they try to reform and 
purify their communities but, sadly, as a result of 
naivety and inexperience, some are drawn into 
extremism. The tragedy is that they act in good faith 
according to their concepts of righteousness and 
justice while all the time compounding their 
misconception generated by their frustration and lack 
of understanding of the faith they purport to defend. 

The harassment by Secular Parties and Regimes of 
Moderate Islamists 

Yet another reason for the violence and excess 
committed by some Muslims is that secular regimes, 
as well as depriving citizens of their rights and freedom 
through tyranny, oppression and suppression of their 
aspirations, also seek to destroy Moderate Islamists in 
particular, especially if there is any noticeable growth 
in those turning to Islam or any increase in the 
popularity of Moderate Islamic groups. In the event 
that Islamic parties gain a majority in any 
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parliamentary elections, secular regimes sooner or 
later over turn that democratic decision and, if 
necessary, use brute force, imprisonment, torture, 
false accusations, and ultimately a military coups, 
followed by the imprisonment of its leading figures to 
prevent them governing. Moderate Islamists include all 
those Muslim groups and organizations that believe in 
coexistence and use persuasion and education to 
achieve reform and change. This was the approach of 
all Prophets PBUT, from Adam to the Seal of the 
Prophets. Prophet Muhammad PBUH explained the 
Rightful Path all Muslims should follow in their social 
transactions: 

• “The believer is gracious, for there is no goodness 
in one who is neither kind nor friendly” [Narrated by 
Ahmed (335/5) and Al-Khateeb in his book, History 
of Baghdad (376/11), and corrected by Al-Albani, 
Part 1, Page 711]. 

• “Indeed when the Muslim mixes with the people and 
he is patient with their harm, he is better than the 
Muslim who does not mix with the people and is not 
patient with their harm” [Narrated by Al-Tirmidhi 
2507, Ahmed (234/2) and Al-Bukhari in Al-Adab Al- 
Mufrad: 338. Al-Hafiz said: The Isnad is good]. 

It is no secret that those who have not found the 
opportunity to learn about moderate principles and the 
virtuous values of Islam, especially the young, often 
exhibit a tendency to stray onto other paths, exactly in 
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the same way as someone who is thirsty, but cannot 
access fresh water, will drink from bitter and salty 
water and suffer in due course for that decision. Some 
may actually try to seek the advice of one or other of 
the official Islamic institutions, such as Al-Azhar, the 
Union of Scholars, Fatwa Committees and the Ministry 
Of Religious Endowments to clarify their beliefs. 
However, unfortunately, tyrannical secular regimes 
work hard to nullify the influence of these institutions, 
to prevent them from carrying out their duties and, of 
course, because of that many lose confidence in them. 
As long as these regimes undermine Moderate Islamic 
organisations, many people will have no reference 
point, no group in whom they can place their trust and, 
as a result, extremists will emerge and their misguided 
zeal will prevail. 

THE INTELLECTUAL ABERRATIONS SUFFERED BY 
MOST ISLAMIC JIHAD 1ST GROUPS 
Prophet Muhammad PBUH referred to the first 
extremist group in Islam, the Kharijites: "... reciting the 
Quran which will not go beyond their throats” [Narrated 
by Al-Bukhari: 7432 and Muslim: 448], This comment 
by the Prophet PBUH can be interpreted as an explicit 
judgment of the Kharijites’ superficial understanding of 
the Quran resulting from their simplistic recital as 
opposed to contemplation of the Holy Texts. Whatever 
the context, such a comprehensive adjudication 
applies to all extremists and radicals, both from the 
past, and in the present day. Today’s extremists 
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express opinions and perspectives that indicate their 
shallow understanding of, and deviation from the true 
path and values that come from a deep understanding 
of Islam. This intellectual deviation is demonstrated by 
some of these Jihadist groups in how they act, or do 
not act, in the following nine key areas: 

1. Fighting and Jihad. 

2. The promotion of virtue and the prevention of vice. 

3. Relationships with non-Muslims, both in times of 
peace and war. 

4. Reform of Society. 

5. Establishment of a political identity. 

6. Application of Islamic Sharia. 

7. Adherence to the boundaries set by Sharia. 

8. Relationships with deviant tyrant regimes. 

9. Confronting the Great Powers and putting an end 
to their tyranny. 

We will shed light on these matters later in this 
chapter. However, it is essential that the deviant 
actions of extremists do not leave us skeptical of 
Islam. Here, in Chapter Three, there is a detailed 
refutation of the extreme ideas, views and actions of 
ISIS, so this issue is not dealt with at this point. What 
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is important to explore now is the issue of what I term 
the illegitimate reality of societies and how this can be 
countered. 

Whoever wishes to change the current miserable 
political situation in our societies has to have the 
power to effect change. If someone does not have the 
means to enable change, then he is not entitled to take 
the lead in promoting remedies. The Prophet 
Muhammad PBUH said: “Whoever amongst you sees 
an evil, he must change it with his hand” [Narrated by 
Muslim: 176, At-Tirmidhi: 2173, Abu Dawood: 4340, 
An-Nasaa’i: 111/8 and Ibn Majah: 4013], Nowadays, 
power is in the hands of three distinct groups: 

• The people. 

• Parliament. 

• The military. 

Whoever wishes to change the current political 
realities has to win the support of the majority of 
people, gain control of parliament, or initiate a military 
coup, none of which are endorsed in the Quran, and 
none of which lead to lasting prosperity. 
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DIFFICUL TIES IN MAINTAINING AN A CCEPTABLE 
STANDARD OF LIVING 

One of the most important reasons for the emergence 
of extremism and for young people being attracted to 
radical groups is poverty, the lack of the basic needs 
for life, and the frustration and despair that they feel 
about the impossibility of attaining a decent life that will 
provide them with these basic needs, such as food, 
clothing, housing, and the opportunity to marry. To fill 
these gaps, and in retaliation against the society that 
deprives them of these necessities, many young 
people turn to extremist organisations. 

This is, of course, not the only reason for the 
emergence of such groups, and secularists who 
rationalize the phenomenon of extremism by making 
such a claim are being as shallow and naive as Marx 
was in relying on purely economics to interpret all of 
human history, or Freud's reliance on sex to account 
for all human behaviour. The obvious reality is that 
unjust political repression, economic deterioration and 
rampant corruption in the state, and in the society, are 
co-responsible for the emergence and spread of 
extremism. It is clear that the failure to meet the needs 
of our fellow men, all of whom are beloved of Allah, 
conflict with the mercy of Sharia, the Quran and the 
Sunnah. Allah the Almighty said: “We have certainly 
honored the children of Adam” [Al-lsra: 70]; Prophet 
Muhammad PBUH said: “Any community, whosoever 
they are, if a person among them became hungry, they 
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will be removed from the protection of Allah the 
Blessed, the Supreme” [Narrated by Ahmed: 33/2]; 
and “A man is not a believer who fills his stomach 
while he is aware that his neighbor is hungry” 
[Narrated by Al-Bukhari in Page 39 of Al-Adab Al- 
Mufrad, Al-Tabarani, Al-Hakim and Al-Bayhaqi in 
Shu'ab al-lman], 

PSYCHIATRIC ILLNESS AND BEHAVIORAL 
DISORDER 

Human beings can suffer from physical diseases that 
alter a person’s temperament and, in the same way, 
can be infected by psychiatric disorders that lead to 
changes in behaviour and thought processes. 
Psychological and behavioral disorders cannot be 
ignored as potential explanations for extremism and 
excess. A few Companions of the Prophet PBUH were 
affected by such disorders. However, the Prophet 
PBUH willingly guided them to the Righteous Path, as 
can be seen from the following Hadiths: 

• Ibn Abbas, May Allah be pleased with him, said: “A 
man came to the Prophet (Peace be upon him) and 
said: 'O Messenger of Allah! When I consume meat 
and I get around women, my desires get the best of 
me. So I made meat unlawful for myself.' So Allah 
revealed: ‘O you who believe! Make not unlawful the 
good things which Allah has made lawful to you, 
and transgress not. Verily Allah does not like the 
transgressors. And eat of the things which Allah has 
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provided for you, lawful and good’ [Al-Ma’ida: 87. 
Narrated by At-Tirmidhi: 3504, Al-Tabarani: 11981 
in Al-Mu'jam Al-Kabir, Al-Tabari: 9/7 in Jami’ Al- 
Bayan and Tafsir Ibn Abi Hatim: 6687. The Authors 
of Istiab fi bayan al-asbab said it was corrected in 
Page 91, Part 2], 

• Abdullah Ibn Abbas, May Allah be pleased with him, 
said: “Allah Almighty said: ‘O you who believe! 
Make not unlawful the Taiyibat which Allah has 
made lawful to you’ ... He said: There are three 
people come to the house of the Prophet. They 
asked about the religious practices of the Prophet. 
When they are given the news about the religious 
practices of the Prophet, they talk to each other and 
stated: "Where is our position compared to the 
Prophet, even the Prophet has been cleaned from 
wrongdoings and sins both in the past and in the 
future". Then one of them said: "Then I will pray 
continuously throughout the night (without 
sleeping)". The other said: "I will fast all the time 
and will not break. And again the other said: "I will 
stay away from women and I will not get married 
forever". Then the Messenger of Allah came and 
said: "is that you who have said like that? While I 
am, by Allah, is the most scared man to Allah and 
keep my piety, but I fast and break, pray and sleep, 
and I also marry a woman. Anyone who hates the 
tradition of my Sunnah does not belong to my 
Ummah” [Narrated by Al-Tabari: 8/7 in Jami’ Al- 
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Bayan and Tafsir Ibn Abi Hatim: 6689. The Authors 
of Istiab fi bayan al-asbab said it was corrected in 
Page 93, Part 2]. 

• Anas, May Allah be pleased with him, said: “Once 
the Prophet PBUH entered the Mosque and saw a 
rope hanging in between its two pillars. He said, 
"What is this rope?" The people said, "This rope is 
for Zainab who, when she feels tired, holds it (to 
keep standing for the prayer.)" The Prophet said, 
"Don't use it. Remove the rope. You should pray as 
long as you feel active, and when you get tired, sit 
down” [Narrated by Al-Bukhari: 1150 and Muslim: 
784], 

• Ibn Abbass, May Allah be pleased with him, said: 
“While the Prophet PBUH was delivering a sermon, 
he saw a man standing, so he asked about that 
man. They (the people) said, "It is Abu Israil who 
has vowed that he will stand and never sit down, 
and he will never come in the shade, nor speak to 
anybody, and will fast." The Prophet PBUH said, 
"Order him to speak and let him come in the shade, 
and make him sit down, but let him complete his 
fast” [Narrated by Al-Bukhari: 6704], 

• Abdullah Ibn Amr Ibn Al-Aa’ss, May Allah be 
pleased with him, said: “Allah's Messenger PBUH 
said to me, "O 'Abdullah! Have I not been informed 
that you fast during the day and offer prayers all the 



Denunciation Of e x t r e m i s i m | 55 


night." Abdullah replied, "Yes, O Allah's Messenger 
PBUH!" The Prophet PBUH said, "Don't do that; fast 
for few days and then give it up for few days, offer 
prayers and also sleep at night, as your body has a 
right on you, and your wife has a right on you, and 
your guest has a right on you. And it is sufficient for 
you to fast three days in a month, as the reward of a 
good deed is multiplied ten times, so it will be like 
fasting throughout the year." I insisted (on fasting) 
and so I was given a hard instruction. I said, "O 
Allah's Messenger PBUH! I have power." The 
Prophet PBUH said, "Fast like the fasting of the 
Prophet PBUH Dawood and do not fast more than 
that." I said, "How was the fasting of the Prophet 
PBUH of Allah, Dawood?" He said, "Half of the 
year," (i.e. he used to fast on every alternate day). 
Afterwards when Abdullah became old, he used to 
say, "It would have been better for me if I had 
accepted the permission of the Prophet PBUH 
(which he gave me i.e. to fast only three days a 
month)” [Narrated by Al-Bukhari: 1975], 

After meditating upon these Hadiths, it is clear to me 
that some Muslims may overdo the observance of 
some acts of worship and by so doing become 
extreme, lost in a state of psychological and behavioral 
imbalance and, in consequence, lose all semblance of 
moderation. Unless they are guided to the Righteous 
Path, the consequences can be dreadful and end in 
Outcast Extremism. 
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The best example of such a state is to be found in the 
fate of the Kharijites who were overly zealous in their 
worship and eventually claimed that all others were 
sinners, and thus non-believers. On that basis they 
authorized the shedding of the blood of fellow 
Muslims. The Prophet PBUH said of them: “If anyone 
of (you compares his prayer with) their prayer, he will 
consider his prayer inferior to theirs, and similarly his 
fasting inferior to theirs” [Narrated by Al-Bukhari: 6933 
and Muslim: 2453], The Prophet PBUH also noted 
that: “They will kill the Muslims but will not disturb the 
idolaters” [Narrated by Al-Bukhari: 7432, Muslim: 
2448], 

We have repeatedly stated that the splendor of Islam 
lies in its moderation and incorruptibility. Extremism is 
an opposite state to that of moderation. One cannot 
argue that extremism in one field is at the expense of 
moderation in only one other field. Extremism is like a 
cancer that spreads throughout the body destroying it 
all, hence it must be eradicated. 

Part Four: The disastrous effects and consequences 

OF EXTREMISM 

Extremism has disastrous effects, at the levels of both 
the individual and society. Those effects are outlined in 
the 20 points below: 
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DEVI A TION FROM THE RIGHTEOUS PA TH OF 
SHARIA 

The approach of the Prophet Muhammad PBUH, as 
articulated in the Quran and Sunnah, in the metaphor 
of the Ship whose Passengers survive is as follows: 
Allah Almighty said: “Obey Allah and obey the 
Messenger, but if you turn away, he (Messenger 
Muhammad SAW) is only responsible for the duty 
placed on him (i.e. to convey Allah's Message) and 
you for that placed on you. If you obey him, you shall 
be on the right guidance. The Messenger's duty is only 
to convey (the message) in a clear way (i.e. to preach 
in a plain way)” [An-Nur: 54], 

The Prophet Muhammad PBUH said: “I have left two 
matters with you. As long as you hold to them, you will 
not go the wrong way. They are the Book of Allah and 
the Sunnah of His Prophet” [Referenced by Malek in 
Almouta: 899/2 and Al-Hakim in Al-Mustadrak: 93/1 
and refined by Al-Albani in Mishkat Al-Masabih: 77/1], 

It is no secret that extremism, whether intellectual, 
ideological, practical, or moral in nature is a deviation 
from the moderate and balanced approach taught by 
the Prophet Muhammad PBUH. 
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DISTORTION OF THE SPLENDOR OF MODERATE 
AND INVIOLA TE ISLAM 

The splendor of Islam lies in its in moderation, 
equanimity, and incorruptibility, and has to be 
accepted by those of a pure heart and a sound mind. 
Extremism distorts that splendor and hides it beneath 
a mask of shame. Not only that but extremism is a vile 
sin, and a betrayal of Islam and Sharia. This truth 
prompted Salafi Scholars to refute the claims of 
extremists and encouraged them to keep such fanatics 
under control. 

As Sufiyan Ath-Thawri said: “Bid’ah is more beloved to 
Satan than sin. Because there is repentance from sin 
but there is no repentance from Bid’ah” [Narrated by 
Al-Baghawi in Sharh As-Sunnah: 216/1 and Abu Naim 
Al-Asbahani in Hiliat Alawliaa: 26/7.] 

Ibnu Taimiyyah also explains: “The repent does not 
know he is a sinner, until he abandons Bid’ah and 
repents, and then he does good deeds, followed by 
obedience to Allah.” 
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DISDAIN OF MUSLIMS AND DEFILEMENT OF ISLAM 
Another truth that has become clear is that Islam is 
being defiled and Muslims discredited. It is no secret 
the impact of criminal actions and the illegitimate 
positions held by extremist groups, particularly ISIS, 
provokes hatred of Islam and Muslims. As a result they 
adopt an aggressive stance against Islam and 
Muslims. 

ALIENATING PEOPLE FROM ISLAM 
The alienation of people from Islam is one of the most 
damaging effects of extremism, and is explained in the 
following Hadith. It was narrated that Abu Massoud Al- 
Ansari said: “A man came and said, "O Allah's 
Messenger PBUH! By Allah, I keep away from the 
Morning Prayer only because so and so prolongs the 
prayer when he leads us in it." The narrator said, "I 
never saw Allah's Apostle more furious in giving advice 
than he was at that time. He then said, "Some of you 
make people dislike good deeds (the prayer). So 
whoever among you leads the people in prayer should 
shorten it because among them are the weak, the old 
and the needy. When the Prophet PBUH deputed any 
of his Companions on a mission, he would say: Give 
tidings (to the people); do not create (in their minds) 
aversion (towards religion); show them leniency and 
do not be hard upon them” [Narrated by Muslim: 4500 
and Al-Bukhari: 7172.] 



Denunciation Of e x t r e m i s i m | 60 


1. Impermanence 

The phenomenon of extremism does not normally last 
long. As the Prophet Muhammad PBUH said: “This 
religion is strong; therefore enter into it with 
gentleness. Do not make the worship of your Lord 
hateful for yourself, for the one who has fatigued his 
mount and is unable to continue his journey - that is, 
the one who is excessive - has neither a riding animal 
nor can he travel” [Narrated by Al-Bazzaar: 74/1, 
traceable of Jabir. The first segment was narrated by 
Anas, traceable to Ahmad: 199/3. Al-Albani improved 
the first sentence of the Hadith in Al-Jaami As- 
Sagheer: 2442], 

It was narrated from A’ishah that: “Prophet 
Muhammad PBUH entered upon her and there was a 
woman with her. He said: "Who is this?" She said: "So- 
and-so; she does not sleep"- she mentioned her 
excessive praying. The Prophet PBUH said: "Keep 
quiet. You should do what you are able to, for by Allah, 
Allah, the Mighty and Sublime, does not get tired. The 
most beloved religion to Him is that in which a person 
persists” [Narrated by Al-Bukhari: 43, Muslim: 1831 
and An-Nasaa’i: 5050]. 

2. Dispersal, division and isolation from society 

These are also other consequences of extremism in 
religion and the over-zealous observance of religious 
practice. Al-Shatby explained, saying: “Indeed, those 
who have divided their religion and become sects - 



Denunciation Of extremisim \ 61 


you, [O Muhammad], are not [associated] with them in 
anything. Their affair is only [left] to Allah; then He will 
inform them about what they used to do” [Al-An’am: 
159], 

“It is apparent from the Quran that whomever commits 
an innovation “bid’ah” of Kharijites is subject to the 
Verse: Because if they committed an innovation, they 
would argue, quarrel, divide and would become sects”. 

3. Bigotry 

This is yet another characteristic of extremists. They 
are fanatical in their opinions. Imam Shafe’i, May Allah 
have mercy on his soul, explained this aberration: “I 
hold my opinion to be correct, recognizing that it may 
be incorrect; and hold other people's opinions to be 
incorrect, recognizing that they may be correct.” 
However, they say: “I hold my opinion to be correct, 
recognizing that it cannot be incorrect; and hold other 
people's opinions to be incorrect, recognizing that they 
cannot be correct”. This does not leave any room for 
reasonable dialogue with them. 

4. Exaggerated prohibition 

This characteristic plays a major role in the distortion 
of Islam and pushing people away from Islam. It is 
unfortunately the case that extremists prohibit a 
number of things for which there is no basis in the 
Quran. Such prohibitions narrow Islam, and those 
promoting these prohibitions seem to be unaware that 
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such rulings offend Allah Almighty who has been 
explicit in what is allowed and what is forbidden, and 
that any deviation from the injunctions of Allah is 
anathema. 

Allah Almighty said: “And do not say about what your 
tongues assert of untruth, "This is lawful and this is 
unlawful," to invent falsehood about Allah. Indeed, 
those who invent falsehood about Allah will not 
succeed” [An-Nahl: 116]. 

Prophet Muhammad PBUH said: “Verily Allah Almighty 
has laid down religious obligations (fara’id), so do not 
neglect them; and He has set limits, so do not 
overstep them; and He has forbidden some things, so 
do not violate them; and He has remained silent about 
some things, out of compassion for you, not 
forgetfulness — so do not seek after them” [A Hasan 
Hadith narrated by Ad-Daraqutnee: 184/4, Al- 
Tabarani: 221-222/22 in Al-Mu'jam Al-Kabir and Al- 
Bayhaqi: 12/10 in Al-Sunan al-Kubra. It was corrected 
by Al-Nawawi: 1830 in Riyad As-Salihin]. 

An example of the dreadful sin of prohibiting specific 
deeds without any basis in the Quran can be found in 
the issue of the length of a garment, an issue that 
creates division in society. Any deviation from what 
has been laid down, either by lengthening or 
shortening, is equally wrong. As the Messenger of 
Allah PBUH said: “What is below the ankles of a lower 
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garment is condemned to the Fire (Hell)” [Narrated by 
Al-Bukhari: 5787]. 

Scholars have concluded that in the case of such an 
exact instruction, one that is clearly restrictive and 
absolute in its terminology, then it must be adhered to 
totally as written. There are other such texts that 
provide definitive instruction such as: 

• “On the Day of Resurrection, Allah will not look 
at him who trails his lower garment out of pride” 
[Narrated by Al-Bukhari: 5788 and Muslim: 
2087], 

• On that excerpt Abu Bakr said: "O Allah's 
Messenger PBUH! One side of my garment 
hangs low if I do not take care of it." The 
Prophet PBUH said, 'You are not one of those 
who do that out of conceit” [Narrated by Al- 
Bukhari: 3665], 

The point here is that the warning is for those who 
wear their clothes out of conceit or pride. This is a 
Jahiliyyah Habit, referring to the practice of some in 
having a slave, or another person, hold their cloaks, or 
similarly looking after them. Those whom accuse 
people of being sinners if their garment reaches below 
the ankles, without consideration of why they are doing 
so, ignore the guidance of Prophet Muhammad PBUH 
since he was referring to Arabian clothes, such as ‘Al- 
Dishdasha’, but not the clothes of other nations, such 
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as Kurdish garments or formal wear that have become 
normal globally today. These clothes are not covered 
by the provision contained in the Hadiths of the 
Prophet PBUH, and the Hadiths cannot simply be 
generalized to all clothing without specific reference to 
the instructions provided in the Quran. 

All Hadiths use the term “garments” which is in the 
Arabic Lexicon, Al-Mu'jamul Waseet. The term applies 
to clothing that covers the lower half of the body. 

It can be argued that at the time of the Prophet PBUH 
there was another type of clothing, termed ‘sirwal’, 
which was omitted in Hadiths, which justifies the 
extension of the term to include clothing other than 
that specified in them. 

5. Insolence and vanity 

It has been proven by experience that those who 
exaggerate their acts of worship, such as in their 
prayers and in fasting, do not maintain balance, and 
those who lack proper understanding and honest faith 
think they are doing good deeds that those who went 
before them did not. 

The Kharijites are the best example, as Prophet 
Muhammad PBUH said about them: “If anyone of (you 
compares his prayer with) their prayer, he will consider 
his prayer inferior to theirs, and similarly his fasting 
inferior to theirs” [Narrated by Al-Bukhari and Muslim]. 
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Yet the Prophet PBUH did not approve of what they 
did. 

Another example is those three men who asked the 
Wives of the Prophet PBUH about his acts of worship 
and obedience to Allah, and then they determined to 
exceed him in his observance! As narrated in the 
Sahih Al-Bukhari and Sahih Muslim, Ibn Ata Allah Al- 
Iskandari said about such insincere acts of worship: “A 
sin that cause one to repent is better than a good deed 
causing you to be disdainful”. Ibn Ata Allah Al- 
Iskandari agreed with Ali Ibn Abi Taleb, May Allah be 
pleased with him: “Allah finds better a bad deed that 
makes you regret than a good deed that makes you 
feel good”. 

6. Mistrust of people 

Mistrust is endemic amongst extremists and radicals. 
An extremist mistrusts everyone, and exaggerate the 
sins of others. As Prophet Muhammad PBUH said: 
“When a person says: 'People have been ruined, he is 
the one to be ruined the most” [Narrated by Muslim: 
2623, Abu Dawood: 4983, Malek: 981/2 in Al-Muwatta 
and Ahmad: 272/2 in Al-Musnad], 
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7. Violence and fierceness 

Violence is the inevitable result of extremism, while 
Allah Almighty filled Prophet Muhammad PBUH with 
compassion, mercy and lenience, which are contrary 
to violence, ferocity and harshness: “So by mercy from 
Allah, [O Muhammad], you were lenient with them” [Ali 
‘Imran: 159], 

Allah Almighty also said: “There has certainly come to 
you a Messenger from among yourselves. Grievous to 
him is what you suffer; [he is] concerned over you and 
to the believers is kind and merciful” [At-Tawbah: 128], 

In praise of mercy and lenience, and in condemnation 
of violence and ferocity, Prophet Muhammad PBUH 
said: “Whenever there is compassion in something, it 
adorns it, and whenever it is removed from something 
it disgraces it” [Narrated by Muslim: 2594], 

Prophet Muhammad PBUH also said: “He who is 
deprived of forbearance and gentleness is, in fact, 
deprived of all good” [Narrated by Muslim: 2592], 
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8. Calling people to adhere to something not 

COMMANDED BY ALLAH 

Allah Almighty showed, in the Holy Quran, that He 
intends to help those who worship Him and does not 
want any hardship for them. Consequently, He has not 
created any difficulty for anyone in carrying out their 
religious duties. As Allah Almighty said: “Allah intends 
for you ease and does not intend for you hardship” [Al- 
Baqarah: 185], and “He has chosen you and has not 
placed upon you in the religion any difficulty” [Al-Haj: 
78]. 

A’ishah, may Allah be pleased with her, said that: 
“Never did Allah's Prophet PBUH make a choice 
between two things but adopting the easier one, only 
in case it did not involve any sin” [Narrated by Al- 
Bukhari: 3560 and Muslim: 2327], 

However, extremists exhaust themselves looking for 
hardship where none exists, and even when all the 
evidence points to an easier path approved by Allah. 
An example can be found in the use of the niqab. 

Scholars have long argued about the niqab right up 
until the present day. However, as I explained in detail 
in my books, Woman and Family in the Sharia and 
Contemporary Technical Issues, the conclusions of the 
vast majority of those scholars who have interpreted 
the Quran and the views of modernist scholars say for 
women, the “face and palm of the hands to the wrist” 
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are not considered ‘Awrah/Private Parts’ that need to 
be covered. 

Al-Tabari said, interpreting the saying of Allah 
Almighty: “And tell the believing women to reduce 
[some] of their vision and guard their private parts, and 
not expose their adornment except that which 
[necessarily] appears thereof’ [An-Nur: 31]. 

The most accurate interpretation of this Verse deals 
with the phrase “except that which [necessarily] 
appears thereof and concludes that this refers to the 
face and palms of the hands to the wrist, and so 
includes eyeliner, rings, bracelets and blusher. The 
phrase specifically identifies those parts that are 
excluded from the ruling on non-exposure, which are 
quite explicitly the face and palm of the hands to the 
wrist. 

Given that this is the case, the question has to be 
asked as to why the opinion of a minority prevails over 
the opinion of the majority? How is it that issues such 
as the shortening of a garment for men, or the wearing 
of the niqab for women, have become the measure of 
the degree of religiosity and adherence to the Sharia 
of Allah, despite the dubious nature of the basis of 
their practices? 

What really determines the depth of an individual’s 
adherence to the true path lies in his Faith, Creed, 
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Observance of the Pillars of Islam, Halal and Haram, 
and the practice of virtuous ethics. 

13. Innovation in Sharia 

There is no doubt that extremists cannot harm the 
Sharia, nor can they enhance it. This has been true 
throughout the ages. The criterion we must consider, 
and adhere to, is that anything that does not actually 
benefit people should be considered an innovation and 
not related to the Sharia. Allah Almighty said: “He has 
not placed upon you in the religion any difficulty” [Al- 
Haj: 78], And, “We have not sent you, [O Muhammad], 
except as a mercy to the worlds” [Al-Anbiyaa: 107], 

Any difficulties do not stem from Islam and can be 
considered as innovations according to the Sharia of 
Allah and the Approach of the Prophet PBUH. When 
we examine the actions of extremist groups, especially 
ISIS, in regions under their control, we find that they 
impose many difficulties which are clearly contrary to 
Sharia. 

14. Doing one's endeavor in EXCESS 

Islam is the religion of simplicity and a healthy mind, 
and was revealed to enable the happiness of mankind 
in this world and the next. Allah never intended that 
His followers should torment themselves about their 
observances or be tormented by others under the 
pretext of ensuring full submission to Islamic Sharia. 
Allah Almighty said: “Ta, Ha. We have not sent down 
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to you the Qur'an that you be distressed. But only as a 
reminder for those who fear” [Ta-Ha: 1-3], 

There are many Hadiths that prohibit Muslims from 
being distressed in the context of their submission to 
Allah: “Anas Ibn Malik reported that the Prophet PBUH 
saw an old man being supported between his two 
sons. He said: What is the matter with him? They said: 
He had taken the vow to walk (on foot to the Ka'ba). 
Thereupon the Prophet said: Allah is indifferent to his 
inflicting upon himself chastisement, and he 
commanded him to ride” [Narrated by Al-Bukhari: 
1865, Muslim: 1264, Abu Dawood: 3301, At-Tirmidhi: 
1537 and An-Nasaa’i: 2850], 

This excerpt illustrates the splendor and moderation of 
Islam, while the radical extremists, who torment 
themselves and practice hardship in a way that is not 
required by Islam, and thus violate the Quran and the 
Sunnah, torment not only themselves but their 
households and everyone around them. 

15. Limitation of rights 

Extremism in one field can only be at the expense of 
moderation in another, therefore, no wonder that 
extremism inevitably leads to the limitation of rights. 
Let us take a closer look at the following Hadith from 
Abu Juhaifah, May Allah be pleased with him: “The 
Prophet PBUH made a bond of brotherhood between 
Salman and Abud-Darda'. Salman paid a visit to Abud- 
Darda' and found Umm Darda' (his wife) dressed in 
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shabby clothes and asked her why she was in that 
state. She replied: "Your brother Abud-Darda’ is not 
interested in (the luxuries of) this world. In the 
meantime Abud-Darda' came in and prepared a meal 
for Salman. Salman requested Abud-Darda' to eat 
(with him) but Abud-Darda' said: "I am fasting." 
Salman said: "I am not going to eat unless you eat." 
So, Abud-Darda' ate (with Salman). When it was night 
and (a part of the night passed), Abud-Darda' got up 
(to offer the night prayer) but Salman asked him to 
sleep and Abud-Darda' slept. After some time Abud- 
Darda' again got up but Salman asked him to sleep. 
When it was the last hours of the night, Salman asked 
him to get up and both of them offered (Tahajjud) 
prayer. Then Salman told Abud-Darda': "You owe a 
duty to Allah, you owe a duty to your body; you owe a 
duty to your family; so you should give to everyone his 
due. Abud-Darda' came to the Prophet PBUH and 
reported the whole story. Prophet PBUH said, "Salman 
is right" [Narrated by Al-Bukhari: 1968], 

What can be learned from this Hadith is that 
extremism in one field is always at the expense of 
moderation in another, making the extremist a sinner, 
which does not please Allah. 

16. Killing Muslims 

Scholars agree that the mere fact of being an infidel 
does not justify the killing of those non-believers, nor is 
it a reason to declare war on them. Oppression by 



Denunciation Of e x t r e m i s i m | 72 


those infidels does, however, justify fighting them. 
Kharijites and other similar sects authorized the 
spilling of blood and the seizure of the money and 
goods of infidels. However, that was extended to 
include Muslims that they declared to be non-believers 
and they used that as an excuse to kill those they had 
identified and to confiscate their money and property. 
Abu Qilaba said: “Never does a man introduce an 
innovation, except that he makes lawful the usage of 
the sword” [Narrated by Darimi: 100], 

The Prophet Muhammad PBUH said of the Kharijites: 
“They recite the Quran, but it will not pass down their 
throats. They will sever from Islam and leave the 
worshippers of Idols alone” [Narrated by Al-Bukhari: 
3344 and Muslim: 2448], 

17. Distance from Allah 

Innovation and extremism in Islam result in extremists 
distancing themselves from Allah. Man must worship 
only Allah, as he commanded. The greater the efforts 
of the extremist, the more he sins and the more he 
becomes distant from Allah, much like a man who 
desires to go east, however he goes west and the 
faster he walks, the further he ends up from his 
destination. Abu Ayyub Al-Sukhtiani said: “The greater 
the efforts of an innovator, the more he became 
farthest from Allah” [Narrated by Abu Nu'aym: 9/3 in 
Al-Huliyah], 
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It is known that the Kharijites did not gain any 
advantage from their immoderate prayers, fasting and 
recitation of the Quran because of their deviation from 
the Righteous Path and the Approach of Prophet 
Muhammad PBUH. It is worth reminding ourselves 
once again what he said of them: “If anyone of (you 
compares his prayer with) their prayer, he will consider 
his prayer inferior to theirs, and similarly his fasting 
inferior to theirs” [Narrated by Al-Bukhari: 3510 and 
Muslim: 2453], Their extremist ways found no favour in 
the eyes of the Prophet PBUH. 

18. Becoming the most evil of people 

All those who exhibit the characteristics outlined above 
offend Muslims and become the most evil amongst all 
the creations of Allah by declaring people to be non¬ 
believers as a justification for killing them in the name 
of Islam. 

All the evidence that they are the most evil of Muslims, 
and thus the most evil among all the creation of Allah, 
comes in the Hadith of Prophet Muhammad PBUH 
about the Kharijites: “They would be the worst among 
the creation and the creatures” [Narrated by Muslim], It 
was also narrated that: “They would be the worst of 
the creation” [Narrated by Muslim: 2453}. 

It has to be said that the description “the worst among 
the creation” does not apply to all extremists, but only 
to those who have gone to the limits of fanaticism, by 
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declaring Muslims as non-believers and shedding their 
blood. 

Extremists are not a homogenous group that consists 
of one single type; instead, there are degrees of 
extremism, each with its own unique signature. 

19. Declaration of Muslims as non-believers 

This tendency is apparent in all of those who have 
become extreme fanatics and many of the slightly less 
extreme groups, such as the historical Rafidhah and 
Jahamis, the Takfir wal-Hijra Group in Egypt in the 
1970s, and ISIS and Shiite Militias in Syria and Iraq 
today. 

The main reason for this heinous action of declaring 
some Muslims to be non-believers by these groups is 
their misinterpretation of the Verses that were intended 
to refer only to infidels and their applying them to 
believers. Abdullah Ibn Omar, May Allah be pleased 
with him, said about Kharijites: “They went to verses 
that were revealed about the disbelievers and applied 
them to the believers” [Narrated by Al-Bukhari in the 
“Chapter of Killing the Kharijites and Disbelievers after 
the establishment of evidences against them”]. 

Ibnu Taimiyyah said: “The innovators combine 
ignorance and injustice, hence they make introduce 
new ideas in violation of the Quran, the Sunnah and 
the consensus of teachings of the Prophet’s 
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Companions, and eventually, they declare anyone who 
argues with them to be a non-believer.” 

It is true, however, that the definition used by Ibnu 
Taimiyyah applies to all innovators, past and present, 
armed and unarmed. 

20. Doom 

Doom is the inevitable consequence to extremism, and 
every single extremist eventually seals his own fate. 
The Messenger of Allah PBUH said: “O people, 
beware of exaggeration in religious matters for those 
who came before you were doomed because of 
exaggeration in religious matters” [Narrated by Ahmad: 
1/215, Ibn Khuzaymah: 4/286, Ibn Majah: 3029 and Al- 
Hakim 1/446], 

The Messenger of Allah PBUH also said: “Ruined are 
those who insist on hardship in matters of the Faith. 
He repeated this three times” [Narrated by Muslim: 
2670 and Abu Dawood: 4608], 

Al-Nawawi interpreted “those who insist on hardship” 
as being “those who delve too deeply, are extreme, 
and go beyond bounds in their speech and actions”. 

This concludes our research on the disastrous effects 
and consequences of extremism. 
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Part Five: How to address extremism 

There is no doubt that extremism is a complicated 
phenomenon with a variety of roots and causes. 
Consequently, it is not easy to address. The answer to 
the problem lies in finding a number of solutions, each 
involving as many different approaches as there are 
causes. 

Having studied this phenomenon in depth, I believe 
that there are ten approaches that can be applied, as 
well as ten factors that have to be taken into 
consideration when confronting extremism and 
violence. 

The approaches required are: 

1. Raise and educate Muslims in the proper 
understanding, and balanced view, of Islam. 

2. Focus on, and emphasize, the moderate nature of 
Islam. 

3. Refute extreme ideas. 

4. Rectify the oppression of Muslim communities. 

5. Review secular regimes and parties to understand 
the reasons behind their ideological, doctrinal, and 
moral hostility towards Islam. 

6. Pave the way for Moderate Islamists. 

7. Win back the trust of people in official religious 
institutions. 

8. Inform the Great Powers about the true agenda 
and beliefs of Moderate Islamic movements. 
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9. Address the crises afflicting the Muslim world, in 
particular in Kurdistan, Palestine and Kashmir. 

10. Reject extremists, refute their beliefs, and 
punish them for their aggression. 

It is not necessary to elaborate every single factor in 
great detail. However, it is useful to explain each 
briefly: 

1. Raise and educate Muslims in the proper 

UNDERSTANDING , AND BALANCED VIEW, OF ISLAM 

The mis-understanding of Islam by some is one of the 
principal reasons for the emergence of extremism. 
However, providing a proper understanding of Islam is 
a powerful way of countering it and provides the basis 
for its prevention, and ultimate elimination. 

It is the case that providing the proper understanding 
is the basis upon which Muslims can be raised 
properly. 

The phrase “a proper understanding of Islam” 
encompasses the concept of knowing Islam through 
the Holy Quran and the Sunnah, both of which 
embody the beliefs of our religion. However, the 
sayings of the Scholars and the jurisprudence of the 
Imams are only their understanding of Islam, and their 
explanations of revelation, not Islam itself. That is why 
there is a warning: “The sayings of the Scholars are to 
be investigated, but not to be cited.” 
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The most appropriate concept to bear in mind in 
reaching any understanding of Islam is that of deep 
reflection. When studying or examining any matter, the 
verses of the Quran have to be taken into account and 
its guidance taken into consideration when reaching 
any decision. It always has to be remembered that the 
Holy Quran was revealed by Allah, the Righteous, to 
fulfill the truth, and as Allah Almighty said: “And with 
the truth, We have sent the Qur'an down, and with the 
truth it has descended” [Al-lsra: 105], 

And Allah the Almighty said: “And the word of your 
Lord has been fulfilled in truth and in justice” [Al- 
An’am: 115]. 

Let us ponder that excerpt as others have: Allah the 
Almighty sent the Quran down with absolute truth and 
justice, as Allah Almighty said: “It is Allah who has sent 
down the Book in truth and [also] the balance. And 
what will make you perceive? Perhaps the Hour is 
near” [Ash-Shura: 17]. 

The following examples serve to explain the meaning 
further: 

• Faith in Allah and the Day of Judgment is 
mentioned in numerous verses in the Quran. 
However, a less important topic, such as 
inheritance, was only mentioned in three Verses, 
11,12, and 176 of Surah An-Nisa. 

• The Quran focuses on faith and its Five Pillars, as 
well as Monotheism, and its Three Bases: The 
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uniqueness of Allah in His Lordship, His right to be 
worshipped, and His Names and Attributes. 

• As for His Names and Attributes, the Quran devoted 
much of the text to articulating that He is, among so 
many things, Mercy, Knowledge, Mighty, Creation 
and Creativity. 

• In the Quran only a few Verses use adjectives, such 
as: Hand, Right, Leg, Eye or Side in relation to 
Allah. 

• A large part of the Quran is devoted to morality and 
virtues such as honesty, patience, tolerance, justice, 
compassion, jihad, money and self, but does not 
have a great deal to say about secondary matters 
such as growing a beard or Islamic Dress. These 
matters are dealt with in the Sunnah. However, 
some people mistakenly believe that they are 
among the Pillars of Faith and form the roots of 
Islam. 

In my opinion, any proper understanding of Islam and 
any attempt to teach others according to the principles 
of the Quran must prioritize the aspects of faith 
indicated as of the highest importance. Teaching in 
this way is the first step in combatting and eliminating 
extremism. 

The Prophet Muhammad PBUH and his Companions, 
the best generation, were those who most fully 
understood Islam, as they were taught by the Prophet 
Muhammad PBUH, himself. That is why they are 
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characterized as men of balance and moderation. 
Their conduct was guided by the Quran and as it was 
told by A’ishah, may Allah be pleased with her, “The 
manners of the Prophet were the Quran” [Narrated by 
Muslim: 746], 

To repeat, the Quran shaped the approach of the 
Prophet PBUH to people, his family, and other social 
and political matters. 

The Sunnah is an explanation of how the Quran 
should be applied. Allah Almighty said: “And We 
revealed to you the message that you may make clear 
to the people what was sent down to them and that 
they might give thought” [An-Nahl: 44], 

We all must realize that the legacy of Scholars and 
their cultural and intellectual products are deeply 
affected by the era in which they lived, but it is not 
always the case that their words can be characterized 
by the moderation that the Quran and the Sunnah 
require. No Scholar is excluded from this fact; neither 
Al-Ghazali, nor Ibnu Taimiyyah, nor Muhammad Ibn 
Abdulwahab, nor Said Al-noursi, nor Abo Al-Aala 
Almawdoudi, nor Sayed Qotb, nor many others, may 
Allah have mercy on their souls. 

No book, however competent, articulate, or sincere the 
author may be, can ever a replacement for the Quran 
or the Sunnah. I do not doubt that the main root cause 
of the misguided understanding of Islam exhibited by 
Muslims such as Sufists, Salafis, and other Islamic 
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Sects is their over-reliance on the works of some 
Scholars and their acceptance that those works 
deserve parity of consideration with the Quran and the 
Sunnah. That is simply not correct. 

2. FOCUS ON , AND EMPHASISE, THE MODERATE 

nature of Islam 

An important factor in the prevention of the emergence 
of extremism, and in fighting it when it does occur, is 
the clear explanation of the moderate nature of Islam. 
The battle against violence and excess starts by telling 
those infected with extremism of what Islam truly 
stands for. Allah Almighty told the Seal of the Prophets 
PBUH: “So remain on a right course as you have been 
commanded, you and those who have turned back 
with you to Allah, and do not transgress. Indeed, He is 
Seeing of what you do” [Hud: 112]. The Verse 
commands us to remain on the right course, and not to 
transgress, in simple terms meaning, avoiding the 
aberration of extremism and its associated violence. 
No one who embraces fanatical values can possibly 
do as Allah commanded and keep to the path He 
mapped out for us. 

The purpose of following Allah’s commands is that it is 
through that submission to Him that we worship Him. 
Those who torture themselves, and even doom 
themselves, are not doing His bidding. Allah Almighty 
said: “Allah does not intend to make difficulty for you” 
[Al-Ma’ida: 6], 



Denunciation Of e x t r e m i s i m | 82 


There is a vital and important lesson in the story of the 
three men who came to the homes of the wives of the 
Prophet PBUH to inquire how he worshipped. When 
they were informed, they considered their worship not 
worthy and said: "Where are we in comparison with 
the Prophet PBUH while Allah has forgiven his past 
sins and future sins." One of them said: "As for me, I 
shall offer Salat all night long." Another said: "I shall 
observe Saum (fasting) continuously and shall not 
break it." Another said: "I shall abstain from women 
and shall never marry." The Prophet PBUH came to 
them and said, “Are you the people who said those 
things? By Allah, I fear Allah more than you do, and I 
am the most obedient and dutiful to Him among you, 
but still I observe the fast and break it; perform Salat 
and sleep at night and take wives. So whoever turns 
away from my Sunnah does not follow to me” 
[Narrated by Al-Bukhari: 5063 and Muslim: 1401], 

This is a lesson that extremists need to learn. They, 
sadly, believe that the more they suffer, and make 
others suffer, the closer they become to Allah, totally 
ignoring the fact that there is no difference between 
the deviation from the guidance given by the Prophet 
PBUH through excess and aberration, and 
transgression and omission, all of which result in 
damnation. The exaggerated worship of the Kharijites 
was not pleasing to Allah, and as has been already 
mentioned, the Prophet Muhammad PBUH told his 
followers that there was nothing to be gained by 
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following their excessive observances, and that 
comparing themselves with them was not worth the 
effort. Their ways would lead to their downfall in this 
world and in the next. 

3. Refute extreme ideas 

Refutation of extremist ideas is another key weapon in 
the armoury that can be used to prevent the 
emergence of extremism or to combat it once it has 
gained a foothold. The Prophet Muhammad PBUH, in 
his time, constantly fought the disease of extremism 
and tried to stifle it at its inception. He did everything 
he could to create an environment in which excessive 
zealotry could not take root or flourish. 

In my opinion the motivation for extremism today is the 
misunderstanding of seven key issues: 

1. Violence and Jihad. 

2. Promotion of virtue and prevention of vice. 

3. Whether the relationship with non-Muslims 
should be one of peace or war. 

4. Declaration of people as non-believers. 

5. Misrule by governments. 

6. The formation of the political body (the State). 

7. The application of Islamic Sharia. 

Allah willing, we shall highlight these matters in 
Chapter Two and Chapter Three, so there is no need 
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to discuss them in great detail at this juncture. 
However, a brief explanation is provided below. 

1. Violence and Jihad 

• Jihad as per Allah’s command is a means to an 
end; it can never be an end in itself. 

• The purpose of Jihad is to fight oppression and 
aggression, not to annihilate non-believers, or 
force them against their will to convert to Islam. 

• The sole reason for fighting disbelievers is their 
aggression and oppression. It has nothing to do 
with their lack of adherence to our faith as some 
Scholars would have us believe. This is the only 
opinion that is approved, confirmed, and 
unequivocally stated in the texts of the Quran and 
the Sunnah. There are several Verses that explain 
these rules, one of which is the Saying of Allah 
Almighty: “And fight in the Way of Allah those who 
fight you, but transgress not the limits. Truly, Allah 
likes not the transgressors” [Al-Baqara: 190], 

• Allah sent His Prophet PBUH to show His mercy to 
all beings, not to persecute them. As Allah the 
Almighty said: “And We have not sent you, [O 
Muhammad], except as a mercy to the worlds” [Al- 
Anbiya: 107], The Prophet Muhammad PBUH said 
of himself: “I am but a gift of mercy” [Narrated and 
corrected by Al-Hakim: 35/1 and approved by Al- 
Zahabi], 
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2. Promotion of virtue and prevention of vice 

• There must be a consensus among Scholars on 
the commands and the prohibitions contained 
within the Quran and Sunnah, with no significant 
differences in opinions. 

• The actions that are deemed to be prohibited must 
be well known. This point is apparent in the first 
and second principles derived from the sayings of 
the Prophet PBUH: “Whoever amongst you sees 
an evil, he must change it with his hand” [Narrated 
by Muslim: 46.] Consequently, the actions deemed 
to be unacceptable must be agreed and there 
must be no ambiguity or uncertainty surrounding 
its acceptability. 

• The one who identifies and then forbids an evil 
deed must have the authority and the capability of 
doing so, and not be subject to other influences or 
coercion, for Allah Almighty said: “Allah does not 
charge a soul except [with that within] its capacity. 
It will have [the consequence of] what [good] it has 
gained, and it will bear [the consequence of] what 
[evil] it has earned. "Our Lord, do not impose 
blame upon us if we have forgotten or erred. Our 
Lord, and lay not upon us a burden like that which 
You laid upon those before us. Our Lord, and 
burden us not with that which we have no ability to 
bear. And pardon us; and forgive us; and have 
mercy upon us. You are our protector, so give us 
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victory over the disbelieving people” [Al-Baqara: 
286]. 

• One condition necessary for the promotion of 
virtue and prevention of vice is that the insistence 
of one virtue does not prevent the promotion of a 
better one, nor should the prevention of one vice 
result in one even worse. The danger of either 
scenario coming to fruition is highlighted in the 
Rules of Sharia as agreed upon by Scholars: “The 
promotion of the best of two Virtues, by 
abandoning one. The prohibition of the worse of 
two vices by the selection of the least of two 
damages”. 

• The promotion of virtue and prevention of vice 
must be through appropriate behavior, as it is said: 
“Promote Virtue by means of Virtue and Prevent 
the Vice by not using Vice”. 

3. Whether the relationship with non-Muslims 
should be one of peace or war 

• There is no doubt whatsoever that it is better to be 
in a peaceful relationship with non-Muslims. The 
Prophet Muhammad PBUH was told by Allah that 
“And We have not sent you, [O Muhammad], 
except as a mercy to the worlds” [Al-Anbiya: 107], 
Allah sent the Prophet Muhammad PBUH to 
deliver His message as a reminder to the world, 
and said explicitly: “It is not except a reminder to 
the worlds” [At-Takwir: 27]. It is patently obvious 
then that the Prophet PBUH, sent as he was on 
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that mission, would never declare war on 
humanity, to which he was sent as a mercy and a 
guide. 

• Allah the Almighty was clear about the relationship 
Muslims should have with peaceful non-believers: 
“So if they remove themselves from you and do 
not fight you and offer you peace, then Allah has 
not made for you a cause [for fighting] against 
them” [An-Nisaa: 90], 

4. Declaration of people as non-believers 

• A declaration by one person that another is a non¬ 
believer is fraught with danger for the one making 
the claim. The Hadith of the Prophet Muhammad 
PBUH explained: “When a person calls his brother 
(in Islam) a disbeliever, one of them will certainly 
deserve the title” [Narrated by Al-Bukhari: 3508 
and Muslim: 212], 

• If the one accused is proven to be a non-believer 
then the one accusing suffers no harm but if the 
accusation proves to be false then it is the accuser 
who has condemned himself as a non-believer. 
The point is that the sin of unjustly declaring 
someone to be a non-believer is reprehensible. 

• Scholars concur that no-one must denounce 
someone else as a non-believer, only unless the 
person so accused has declared himself to be a 
non-believer, or acted in ways that can be proven 
to be against Islamic law. The burden of proof is 
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on the accuser to provide: “Proven conditions and 
absence of impediments”. 

• The three conditions that have to be met to 

confirm non-belief are: 1- Clear notification, 2- 
Reason, and 3- Intimation. The six 

contraindications for disbelief are: 1- Inability, 2- 
Ignorance, 3- Aberrant, 4- Oblivion, 5- Compulsion 
and 6- Interpretation. None has the right to call 
anyone a non-believer, for any action, or 
expression of opinion, except for specialized 
Scholars. 

5. Misgovernment 

• Any ruler who has declared his adherence to Islam 
and recognized it as the true religion must be 
assessed and treated according to his actions: 
“We are just aware of the acts, but Allah is aware 
of the secrets”. In other words, only Allah knows 
the whole truth. The exception is when those 
actions by rulers are directed against Islam. 

• An infidel ruler has no legitimacy. Consequently, 
Muslims must remove him from power. 

• If Muslims cannot remove an infidel ruler they 
must be prepared to change to meet the bitter 
reality in which they find themselves. Whoever 
does this cannot be considered to be sinful if he 
has done his best to fulfill his obligations. 
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6. Establish a political entity (the State) 

• Every Muslim has a duty to help in the 
establishment of an independent political identity, 
and by so doing establish Islamic Sharia. Allah 
Almighty said: “Establish the religion and not be 
divided therein” [Ash-Shura: 13], 

• The only way to establish a political Islamic entity 
is through the free will of Islamic society because: 
“There shall be no compulsion in [acceptance of] 
the religion” [Al-Baqara: 256], 

• It is mandatory to establish an independent 
political society in which Islamic Sharia can be 
applied. However, society must be thoroughly 
prepared for this through a proper understanding 
and grounding in Islam. Islam is a religion of 
guidance and only through that guidance can it 
then be a religion of righteousness. The important 
point to remember is that righteousness cannot be 
attained without that proper instruction and 
guidance. Allah Almighty said: “It is He who has 
sent His Messenger with guidance and the religion 
of truth” [At-Tawba: 33], 

7. Application of Islamic Sharia 

• Sharia is the term for Islamic law which is based 
on the Quran. When it is coupled with faith, Islam 
is applied. 

• The application of Islamic Sharia necessitates the 
establishment of its higher values and virtues in 
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the minds of Muslims, before the introduction of its 
rules and punishments. The Prophet PBUH told 
Mo’az Ibn Jabal when he sent him to Yemen: “You 
are going to people of a (Divine) Book. First of all 
invite them to worship Allah (alone) and when they 
come to know Allah, inform them that Allah has 
enjoined on them, five prayers in every day and 
night; and if they start offering these prayers, 
inform them that Allah has enjoined on them, the 
Zakat. And it is to be taken from the rich amongst 
them and given to the poor amongst them; and if 
they obey you in that, take Zakat from them and 
avoid (do not take) the best property of the people 
as Zakat” [Narrated by Al-Bukhari: 139 and 
Muslim: 123], 

4. Rectify the oppression of Muslim 

COMMUNITIES 

The doom of societies is a natural consequence of 
injustice, as Allah Almighty said: “And We would not 
destroy the cities except while their people were 
wrongdoers” [Al-Qasas: 59]. 

The reformation and purification of society to remove 
injustice and oppression is a successful proven 
means by which to eliminate the roots of extremism. 
Injustice, class discrimination, party and tribal 
affiliations, corruption and State monopoly all 
contribute to the creation of a fertile environment for 
the growth and spread of extremism in societies. 
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Extremists use all such factors as excuses for exacting 
revenge and as justifications for their actions. 

5. Review secular regimes and parties to 

UNDERSTAND THE REASONS BEHIND THEIR 

INTELLECTUAL, DOCTRINAL, AND MORAL HOSTILITY 

towards Islam 

Reason suggests that those who have devoted their 
lives to the service of the people and their nation must 
respect the identity and beliefs of those they serve. 
This implies that they should never offend them by 
denigrating their religion, as some secular extremists 
do at all levels of policy and action, whether that is 
through the agendas of political parties, organizations, 
regimes or governments. 

I urge all of the secular groups exhibiting a lack of 
respect to consider their actions. 

If secular parties and regimes are truly honest and 
devoted to securing the best interests of their people, 
and their nations, they must respect the religions, 
beliefs, virtues, and morality of their people. It is not 
their role to produce people with a shallow and naive 
understanding of the world they live in. Those that 
keep their population uninformed, and in the dark, and 
try to prevent them from learning about their religion 
and culture only serve the interests of extremists. For 
example, in the 1970’s in Egypt, oppression, 
implemented by secular forces, simply led to the 
emergence of Gamal Abdelnasser and the Anwar 
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Alsaddat: Takfir wal-Hijra Group from the dark prisons 
in which their founders had been incarcerated. 

If justice is to be achieved through uprooting 
extremism, you must first deal with secular extremism 
because it is that form of extremism that generates an 
extremist counter-reaction by some Islamic Groups. 

Looking at this issue from another perspective, the 
question can be asked as to what exactly is the 
alternative to the Islamic Faith and its morality and 
values that secularists propose? They do not 
understand, sadly, that only Islam provides a belief 
system that meets all the needs of humanity and 
science, and thus provides the best way for all people 
to live their lives in personal happiness, as well as 
harmony with their neighbours. 

6. Pa ve the wa y for Moderate Islamists 

If water is prevented from flowing from fountains, it will 
seek other less acceptable routes. This analogy is 
much like the situation facing Moderate Islamists when 
they are imprisoned and suppressed, as happens in 
many Muslim countries. Many people react to that 
situation by turning to violence and extremism, 
resulting in dire consequences for all concerned. 

It is hard to believe that Moderate Islamists Current, 
who are committed to peaceful coexistence, are 
imprisoned by military forces for calling to Allah. 
Military coups have been mounted in, for example, 
Algeria and Turkey in the 20 th century, and Palestine 
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and Egypt in the present one, in response to the 
electoral victories of Muslim political parties. These 
unjust practices perpetrated by secular authoritarian 
regimes force people to take a stand against such 
injustices out of a sense of responsibility and, often, 
because they have reached a state of utter despair 
and frustration. 

I do not justify the violence employed by extremists in 
any way whatsoever. However, I do want to analyze 
and understand the reasons for its existence. The 
positions of secular parties in the fight against the 
Moderate Islamic Current fuel the extremism of 
extremists and, consequently, the explosion of the 
confrontation kills everyone! 

7. Win back the trust of people in official 

RELIGIOUS INSTITUTIONS 

Yet another important way of combatting the 
emergence of extremism is through helping Muslims to 
regain the trust that has been so eroded in recent 
decades in our official religious institutions. Much of 
that trust has been lost because of the interference of 
secular regimes in the affairs of those institutions. 
Trust has been lost both in the Muslim world at large, 
in such organisations as Al-Azhar, and at the local 
level, in such institutions as the Ministry of 
Endowment, the Union of Scholars and the Fatwa 
Committees. 
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Therefore, every single effort must be combined to 
lessen the fears of people with regards the credibility 
of these institutions as a prelude to regaining the trust 
of the public. Then they can get their Fatwas accepted 
by the people. 

There is no doubt that secular regimes, if they 
demonstrated just a little foresight, would realize that 
any partisan advantage that might result from their 
interference in the affairs of religious institutions is far 
outweighed by the harm they do to those same 
institutions that can play such a part in combatting 
extremism. Those undermining those key 
organisations are deaf and blind to the fact that the 
loss of status suffered by these institutions through the 
selfishness of that policy is extremely harmful to 
everyone, not just the institutions attacked. It was once 
said: “Your love for one thing makes you blind and 
deaf. 

8. Inform the Great Powers about the true 

AGENDA AND BELIEFS OF MODERATE ISLAMIC 

MOVEMENTS 

During the presentation on the root causes behind the 
emergence of extremism and excess amongst 
Muslims, we referred to one particular issue, the 
injustices practiced by the Great Powers against the 
Muslim world in general, and Islamic movements in 
particular. It can be stated with absolute confidence 
that reconsideration of their policies by the Great 
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Powers, especially the United States, in their 
antagonism to those Moderate Islamists that believe in 
peaceful coexistence and in working to apply Islamic 
Sharia by gaining the trust and minds of people, with 
no resort to violence, would go a long way to solving 
the problem. All of the Prophets PBUT, especially 
Prophet Muhammad PBUH, refused to resort to 
violence as a way of changing and reforming society. 
Moderate Islamists follow that example and the 
support of the Great Powers in their endeavours could 
play a vital role in blocking the road to extremism and 
violence. However, the question is can the Great 
Powers ever be persuaded to offer that support? Are 
the Great Powers actually serious about eliminating 
violence and extremism in Muslim countries, by 
eliminating their roots and all the other factors that 
contribute to their growth? 

There is no doubt that the Eastern and Western 
Powers fighting against Islamists and the unlimited, 
and obvious, support provided to their enemies such 
as the Zionists and secular authoritarian regimes is 
proof enough of their lack of interest in such a way 
forward. One example is that of the military coup in 
Egypt against the legitimately elected President, 
supported by the United States of America. This 
support of such a clearly illegitimate action by the 
military had the greatest impact on the spread of 
violence and extremism in that country 
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9. Address the crises in the Muslim World, in 

PARTICULAR IN KURDISTAN, PALESTINE AND 

Kashmir 

I wish to eliminate the roots of extremism, but on the 
other hand, I do not want the pursuit of that objective 
to be used as an excuse to achieve other, unfair, 
goals. The Great Powers and international institutions, 
such as the United Nations and the Security Council, 
must not remain silent about the just causes of 
Muslims, which are often contrary to the interests of 
the Great Powers. The tendency of these 
organisations to constantly work in the interests of the 
Great Powers leads Muslims to believe that they are 
being attacked simply for being Muslim. 

It is perplexing to Muslims that if they fight the many 
instances of injustice and tyranny to be found the 
Muslim world, such as in Palestine, Kashmir, Burma 
and Chechnya, they are invariably, and very quickly, 
condemned as terrorists and rebels against the 
established government. 

I repeat that in no way do I wish to justify extremism 
and terrorism. Nonetheless, I do need to make it clear 
that not only Muslims should be punished for the 
extremism found in the Muslim world. The Great 
Powers also bear a heavy responsibility for the 
emergence of extremism and for the way they fight it. 
If the Great Powers and international institutions are 
seriously and sincerely willing to address excess and 
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extremism, they must cooperate with the Moderate 
Islamists. 

10. Reject extremists, refute their beliefs, and 

PUNISH THEM FOR THEIR AGGRESSION 

Another method that can be employed in the fight 
against the phenomenon of extremism is the 
confrontation and punishment of those involved in the 
use of violence and the use of force, as the Kharijites 
did. It has been said that: “The last method for curing a 
disease is cauterization.” It has also been said that: 
“Diamond is cut only by diamond.” We are obliged to 
fight against oppression, as Allah Almighty said: “So 
whoever has assaulted you, then assault him in the 
same way that he has assaulted you” [Al-Baqara: 194], 

The majority of Scholars described the Kharijites as 
aggressors, though they could not be killed unless 
they killed. Ibn Abdul-Barr, in this regard, said: “I do 
not recognize any Hadith Scholar called them infidels, 
or considered them as apostates” [Narrated by Abdul- 
Razzaq in Al-ouqoul: 18578, and Ibn Abi Shaybah in 
Al-Jamal: 39048], 

It is worth noting that the opinion of AN Ibn Abi Taleb, 
may Allah bless him, in dealing with the Kharijites was: 
“AN, may Allah bless him, was asked about Kharijites: 
Are they infidels? He said: They fled from disbelief, 
and then he was asked: Are they hypocrites? He said: 
Hypocrites do not mention Allah except a little, and 
then he was asked: What are they? He said: They are 
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a people who were struck by a fitna, so they have 
become blinded and deafened, and they have 
aggressed against us. And they fight us, so we fight 
them” [Narrated by Abdul-Razzaq in Al-ouqoul: 
10/174, Ibn Abi Shaybah in Al-Jamal: 39097 and Al- 
Baihaqi in Al-Kubra 8/174 about AM]. 

“It was narrated that Ali once spoke to people, when a 
man at the door of the Mosque said: There is no rule, 
but only Allah rules. Ali responded: A word of 
righteousness wanted to be used unfruitfully. Ali 
responded: “You have three rights we must fulfill: Not 
to prevent you from praying in the Mosques of Allah, to 
remember Allah Almighty; Not to prevent you from the 
Fai as long as your hands remain with us; Not to 
precede you in fighting” [Narrated by Ibn Abi Shaybah 
in Al-Jamal: 39085, Al-Tabarani in Al-Awssat: 7771, 
Al-Baihaqi in Al-Kubra 8/184 and was told weak by Al- 
Albani in Irwa al-Ghalil: 2467], 

“It was narrated that when Ali fought against the 
Kharijites, he told his companions: Do not start the 
fight against them. He sent to them: Who killed 
Abdullah ibn Khabbab. They responded: We all killed 
him” [Told by Abdul-Razzaq in Al-ouqoul: 18578, Ibn 
Abi Shaybah in Al-Jamal: 39048, Al-Darqatni in Al- 
Sunan: 3/131 and Al-Baihaqi in Al-Kubra 8/184 about 
Ali]. 

As long as extremists are considered Kharijites, there 
is considerable evidence that oblige us to oppose and 
fight them: 
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• “Thus, you do no wrong, nor are you wronged” [Al- 
Baqara: 279], 

• “Fight in the way of Allah those who fight you” [Al- 
Baqara: 190], 

• “And those who, when tyranny strikes them, they 
defend themselves” [Ash-Shura: 39], 

• “Fight against the one that oppresses until it returns 
to the ordinance of Allah” [Al-Hujurat: 9], 

• “So whoever has assaulted you, then assault him in 
the same way that he has assaulted you” [Al- 
Baqara: 194], 

• The Prophet Muhammad PBUH said of the 
Kharijites: “They would be the worst among the 
creation and the creatures” [Narrated by Muslim: 
1064], 

• Prophet Muhammad PBUH said: “Towards the end 
of the time there will be people who are young in 
age and from Islam as an arrow goes through the 
animal aimed at, and their faith will not pass their 
throats. Wherever you meet them kill them, for their 
killing will bring a reward for him who kills them on 
the day of Resurrection” [Narrated by Al-Bukhari: 
3611, Muslim: 1066, Ahmad in Al-Musnad: 616, Abu 
Dawood: 4767 and An-Nasa’i: 4102 about Ali], 

In summary, Islam prohibits the torture or killing of 
man for his religion, beliefs, or political opinions, in any 
circumstance but Islam encourages us to fight 
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ideology with ideology, and politics with politics. 
However, if the extremists enforce their opinions on 
society, they must be fought, stopped, and guided 
back to a righteous path, so society can return to 
security and peace. AN I bn Abi Taleb is the best 
example of how to deal with oppressors, as he dealt 
with them in the way we have outlined. 

Our research into extremism and excess is now 
complete: 

“How perfect You are, 0 Allah, and I praise You. I bear 
witness that none has the right to be worshiped except 
You. I seek Your forgiveness and turn to You in 
repentance.” 

Safar 28,1436 A.H. 
December 20, 2014 A.D. 
Erbil 
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Chapter Two: Deviant actions of extremists must 

NOT LEAVE US SKEPTICAL OF ISLAM 

Introduction 

This Chapter is Section Two of “Denouncement of 
Extremism”, composed of Ten Parts, each one of 
which one discusses a vital and sensitive matter that 
has been distorted by the illegitimate and irreverent 
actions of a few extreme deviant Islamic groups. 

Preface 
My dear readers! 

Islam, the last revelation of Allah to man is polluted by 
a number of ignorant, naive adherents in general, but 
by extremists in particular. It is damaged by those 
followers, as much as it is by its non-believer enemies, 
and those hypocrites who seek to stigmatise our faith. 

Allah Willing, I will defend Islam, as revealed in the 
Quran and the Sunnah, by elaborating on some of the 
misguided thinking and deviant policies of some 
extreme Islamic groups, especially The Islamic State 
of Iraq and Levant, known as ISIS. My intention is to 
show them, through reason and reference to Sharia, 
the errors in their thinking and to offer them advice as 
to the true path. 

This section aims to open the eyes of those who would 
love to know more about Islam and shorten the road in 
front of those who seek a return to Islam, having 
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been seduced into becoming involved in the wrongful 
actions and criminal behavior advocated and practised 
by some of those extremist Islamic groups. Those 
groups wreak havoc on Islam and Muslims, and use 
our beliefs and values in a totally un-lslamic way to 
distort the tolerance and reason that is at the core of 
Sharia for their own misguided objectives. 

There are, sadly, many Islamic slogans and sayings 
that are being distorted and then used by these 
groups. However, we are going to highlight and 
investigate the ten most important ones: 

1. Islam is mercy, not intolerance. It is a religion that 
an individual must embrace willingly, not reluctantly 
or through coercion. 

2. Jihad and violence can only be justified if it is used 
to protect the political entity. It is not legitimate to 
use those methods to establish that state. 

3. The state emerges from a Muslim society, not from 
killing or torture. 

4. The application of Sharia starts by inviting and 
raising people properly, and by providing them with 
the necessities of life, not by punishing them. The 
application of punishment achieves nothing. 

5. Islam opposes any disruption of society and any 
individual who violates the rights and freedoms of 
others. 
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6. It is essential that virtue, good manners, and the 
prevention of vice are promoted in an appropriate 
way. 

7. An Islamic ruler can only be determined by a 
consensus amongst Muslims. 

8. The illegal murder of man, whether Muslim or non- 
Muslim, is the second most grievous of all sins, after 
polytheism. 

9. Forcing people to swear allegiance is an 
unacceptable legacy of hereditary monarchies, such 
as that of the Ottomans. 

10. Those Islamic Groups that unjustly participate in 
political elections and describe themselves as true 
believers are guilty of apostasy. 

Each of these aspects will now be looked at in more 
detail: 

Part One: Islam is mercy, not intolerance. It is a 

RELIGION THAT AN INDIVIDUAL MUST EMBRACE WILLINGLY, 
NOT RELUCTANTLY OR THROUGH COERCION 

Allah Almighty, All-Knowing and the Most-Wise, 
described the glorious Quran and the Seals of the 
Prophets as a mercy. Allah Almighty said: “And We 
have not revealed to you the Book, [O Muhammad], 
except for you to make clear to them that wherein they 
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have differed and as guidance and mercy for a people 
who believe” [An-Nahl: 64]. 

“And We have not sent you, [O Muhammad], except 
as a mercy to the worlds” [Al-Anbiyaa: 107], 

Allah Almighty gave man the free will to decide what 
he wanted to believe in and what he wanted to reject: 
“There shall be no compulsion in [acceptance of] the 
religion” [Al-Baqara: 256], 

It is fair to say that whomsoever is forced to embrace 
Islam cannot be thought of as a Muslim. In fact, he is 
forced to be a hypocrite and remains an infidel. Islam 
is a religion of faith and monotheism, and belief in it 
emerges from, and rests in, the heart. If people are 
forced to embrace Islam, which requires belief and a 
personal commitment, it is obvious that they can never 
be true followers of our religion. 

Extreme groups, led by ISIS, forcibly convert people to 
embrace Islam and insist that they observe specific 
practices such as circumcision, “khitan”. Forcing Yazidi 
prisoners, for example, to declare the words of the 
Prophet PBUH, or making them say Friday prayers, 
conflicts with any concept of rationality and is totally 
against the guidance given in so many Verses and 
Hadiths. Not only does this coercion fail to bring 
people into the Muslim fold, it is against Sharia as it 
denies justice, equity, freedom, forgiveness, mercy 
and morality. Such actions are a negation of 
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everything that Islam and Muslims stand for, and 
brings shame on all of us. 

Hereby I declare that Allah Almighty, with the Holy 
Quran and the Seals of the Prophet, brought mercy, 
and in consequence, those groups that violate this key 
principle bring only trouble and woe to both Muslims 
and non-Muslims alike, instead of providing all with 
security and happiness, whatever their religion. There 
are several issues that have to be raised about these 
extremists who so distort and violate the revelation of 
Allah! 

True Islam, which involves adherence to Sharia and 
the honest following of Allah and His Prophet PBUH, 
lies in the fact that Muslims and their communities, all 
believers in monotheism, are a source of mercy and 
happiness for everyone, Muslims and non-Muslims. 
Consequently, whenever an individual Muslim, 
community, or group turns away from this core aspect 
of Islam the opposite of mercy occurs and becomes, 
instead, a source of misery. This aberration is a curse 
and an indication of false belief and deviation from the 
true path. 
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Part Two: Jihad and violence can only be justified if 

IT IS USED TO PROTECT THE POLITICAL ENTITY. IT IS NOT 
LEGITIMATE TO USE THOSE METHODS TO ESTABLISH THAT 
STATE 

As will be further explained in No. 3, an Islamic 
political entity emerges from a Muslim society that 
seeks to manage people’s lives according to our 
religion through establishing the pillars of free will. This 
is based on the concept that power is only a shield to 
protect that entity once it has emerged from the freely 
expressed decision of society. We provide various 
pieces of evidence to prove and confirm this fact: 

• The Prophet PBUH and his companions were not 
allowed to fight in Mecca, but only after they 
immigrated to Medina, where they established an 
Islamic political entity. This point was referred to in 
the Sunnah of the Prophet PBUH. Ibn Hisham said: 
“The Prophet had not been given permission to fight 
or allowed to shed blood before the second Aqaba [a 
place where a pledge was made between Prophet 
Muhammad PBUH and his followers from Medina], 
He had simply been ordered to call men to Allah and 
to endure insult and forgive the ignorant”. The 
Biography of the Prophet PBUH, Part 2, Page 241 by 
Ibn Hisham tells us that the authorization to use 
violence was given by the two Verses 39 and 40 of 
the Surah Al-Hajj, when Allah Almighty said: 
“Permission [to fight] has been given to those who 
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are being fought, because they were wronged. And 
indeed, Allah is competent to give them victory. [They 
are] those who have been evicted from their homes 
without right - only because they say, "Our Lord is 
Allah." And were it not that Allah checks the people, 
some by means of others, there would have been 
demolished monasteries, churches, synagogues, and 
mosques in which the name of Allah is much 
mentioned. And Allah will surely support those who 
support Him. Indeed, Allah is Powerful and Exalted in 
Might” [Al-Hajj: 39, 40], 

• The establishment of a political entity based upon 
power and violence violates the instructions of Allah, 
who wished for freedom of belief and prohibited the 
coercion of people to embrace Islam. Allah the 
Almighty said: “There shall be no compulsion in 
[acceptance of] the religion” [Al-Baqara: 256], Allah 
Almighty also said: “And had your Lord willed, those 
on earth would have believed - all of them entirely. 
Then, [O Muhammad], would you compel the people 
in order that they become believers” [Yunus: 99], 
Allah the Almighty also said: “And say, "The truth is 
from your Lord, so whoever wills - let him believe; 
and whoever wills - let him disbelieve” [Al-Kahf: 29], 

• In situations where a political entity has been created 
through power and violence, those who are 
oppressed should seek an opportunity to rectify a 
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situation that is unacceptable and one which forces 
them to be hypocritical and duplicitous. 

Those who think that Jihad in Islam can be used 
legitimately to purify, as they see it, society and to then 
establish a political entity, lack any understanding of 
the realities of our faith, do not follow the Sunnah, and 
do not respect Islam, as embodied by the Holy Quran 
and the Sunnah. 

Part Three: The state emerges from a Muslim 

SOCIETY, NOT FROM KILLING OR TORTURE 

Allah Almighty ordered us to take as our example in all 
aspects of life the Prophet PBUH. Allah Almighty said: 
“There has certainly been for you in the Messenger of 
Allah an excellent pattern” [Al-Ahzaab: 21]. If we look 
at the establishment of a political entity in the Sunnah, 
we find that a large number of people from various 
strata of society in Mecca embraced Islam. However, 
the majority did not, and the Prophet PBUH reached 
an impasse. Those that he could not win over were led 
by the rich of Quraysh, who were driven by their desire 
to preserve their illegitimate interests to oppose the 
emerging religion that advocated equality between 
masters and slaves, male and female, and the rich and 
the poor. Consequently, the Prophet PBUH began to 
search for a tribe that had regional influence, as well 
as social, political, and military stature. Ibn Hisham told 
us: “The offer of the Prophet PBUH to the tribes. The 
Prophet PBUH used to offer to the tribes in the 
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seasons, to call them to Allah, tell them that he is 
indeed a Messenger of Allah, and to ask them to 
believe him to show them what Allah promised them 
of. In the 11th year of the Prophecy, the Prophet 
PBUH met six men from the Yathrib tribe of Khazraj, 
and in the 12th year of the Prophecy the Prophet met 
twelve men from Aws and Khazraj and pledged with 
them the First Allegiance of Aqaba. There were nine of 
the Khazraj and three from the Aws. To the latter, the 
allegiance was known as “the pledging allegiance of 
women”, for no fighting was mentioned therein. 

In the 13th year of the Prophecy, in the same place 
and in the presence of 73 men and 2 women, the 
Second Allegiance of Aqaba was pledged, which was 
later known as “the pledge of war”, because the 
Prophet PBUH said: “I give you my pledge that you 
debar me from whatever you debar your women and 
children from”, as narrated by Ibn Hisham about Ka’b 
Ibn Malik, may Allah be pleased with him, who was 
present at the pledge. 

“The Prophet began to speak, recited some Quranic 
Verses, called people unto Allah, exhorted them to 
enter the fold of Islam and concluded saying: "I give 
you my pledge that you debar me from whatever you 
debar your women and children from." Here Al-Bara’ 
Ibn Ma'rur caught him by hand, and said: "Oh yes, we 
swear by Allah, Who sent you as a Prophet in Truth, 
that we will debar you from whatever we debar our 
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women from. Have confidence in us, O Messenger of 
Allah. By Allah, we are genuine fighters and quite 
reliable in war, it is a trait passed down to us from our 
ancestors.” Then ‘Abul Haitham At-Taihan interrupted, 
and said: "O Prophet of Allah! Between us and the 
Jews, there are agreements which we would then 
sever. If Allah grants you power and victory, should we 
expect that you would not leave us, and join the ranks 
of your people (meaning Quraish)?" The Prophet 
smiled and replied: "Nay, it would never be; your blood 
will be my blood. In life and death, I will be with you 
and you with me. I will fight whom you fight and I will 
make peace with those with whom you make peace.” 

This was how the Prophet PBUH came to establish the 
first Islamic political entity, which derived its legitimacy 
from the Yathrib of Medina through the pledges of its 
representatives. The whole establishment was in three 
stages: the first and second pledge, and then the order 
from the Prophet PBUH to his Companions to 
immigrate to Medina. 

Upon the immigration, the Prophet PBUH established 
the Islamic political entity, derived from the power of 
society and the vast majority of Muslims, who believed 
in him and pledged to obey him and adhere to the 
Sharia in a merciful, not a merciless, manner. It is well 
known that there were few Muslims in Mecca; that was 
why the Prophet PBUH never declared a political entity 
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there, because the majority declined the opportunity to 
embrace Islam and pledge to obey the Prophet PBUH. 

No one can deny that an Islamic political entity can 
only be established by the support and will of the 
public, which is the only way to legitimize such a 
development. I have elaborated on this issue in my 
books, Islam and Ruling: Vol. 2 and Islam as shown in 
the Quran: Vol. 7. 

After realizing this fact, we must understand that all 
entities based on killing, oppression, and domination 
are illegitimate and we must make a stand against 
them. These entities lack any core values, have no 
interest in the welfare of the communities they are 
supposed to support, and are, invariably, short term. 

As long as these regimes are based on falsehoods, 
their rulers are disgraced in the eyes of the world and 
will be condemned as sinners on the Day of 
Resurrection. 
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Part Four: The application of Sharia starts by 

INVITING AND RAISING PEOPLE PROPERLY, AND BY 
PROVIDING THEM WITH THE NECESSITIES OF LIFE, NOT BY 
PUNISHING THEM. THE APPLICATION OF PUNISHMENT 
ACHIEVES NOTHING. 

The wisdom of Allah implies that a gradual process 
was involved in the creation and establishment of 
order. For example, Allah the Almighty created the 
earth and the heavens in 6 days, or put another way 
over six periods of time. Allah the Almighty said: 
“Indeed, your Lord is Allah, who created the heavens 
and earth in six days and then established Himself 
above the Throne” [Al-A’raf: 54], Allah the Almighty 
also revealed the Quran to His Prophet PBUH in 
stages over 23 years. 

Similarly, the provisions contained within Sharia were 
revealed gradually, for example: 

A. Before the provision of the five Prayers, Zakat, and 
the Fast in Ramadan, there were Prayers, Alms, 
and Fast, but of lesser degrees. 

B. Allah prohibited the consumption of wine in four 
stages, as follows: 

1. Allah Almighty said: “And from the fruits of the 
palm trees and grapevines you take intoxicant and 
good provision. Indeed, in that is a sign for a people 
who reason” [An-Nahl: 67], The Verse differentiated 
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between intoxicant and “good provision”, meaning 
that intoxicating liquids do not constitute “good 
provision”. 

2. Allah the Almighty said: “They ask you about wine 
and gambling. Say, "In them is great sin and [yet, 
some] benefit for people. But their sin is greater 
than their benefit” [Al-Baqara: 219], This comment 
preceded prohibition. 

3. Allah Almighty said: “O You who have believed, do 
not approach prayer while you are intoxicated until 
you know what you are saying” [An-Nisaa: 43], It is 
clear then that no Muslim should approach prayer 
while he is under the influence of alcohol. This 
effectively limits the time available to drink 
intoxicants. 

4. Then comes the final prohibition: “O you who have 
believed, indeed, intoxicants, gambling, [sacrificing 
on] stone alters [to other than Allah], and divining 
arrows are but defilement from the work of Satan, 
so avoid it that you may be successful” [Al-Ma’ida: 
90], The Holy Quran explains the reason for 
prohibition. Allah Almighty said: “Satan only wants 
to cause between you animosity and hatred through 
intoxicants and gambling and to avert you from the 
remembrance of Allah and from prayer. So will you 
not desist?” [Al-Ma’ida: 91], 
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The application of Sharia (as the law pertaining to all 
aspects of faith, belief, worship and relationships) is 
characterized by this gradual clarification from 
important provisions to the most important ones. Two- 
thirds of the Quran was revealed in Mecca, where 
Muslims had no political entity. Therefore the Mecca 
Quran focused on knowledge of the universe, faith, 
worship, behaviour, stories of the Prophets PBUH, 
their nations, the day of judgment, and Heaven and 
Hell, without reference to the issues of peace and war, 
relationships, governance and politics, economics, 
social ethics, Halal and Haram, borders or 
punishment, as these issues relate to the operation of 
a political entity and an independent society. 

The following Hadith explains the necessity for 
gradation, from the less important to the most 
important matters, when applying the Sharia: It was 
narrated by Ibn ‘Abbas they Mo’az said: The Prophet 
of Allah PBUH sent me as a governor and he 
instructed me thus: “You will go to people of the 
Scripture (i.e., the Jews and the Christians). First of all 
invite them to testify that La ilaha ill Allah (There is no 
true God except Allah) and that Muhammad PBUH is 
His slave and Messenger; and if they accept this, then 
tell them that Allah has enjoined upon them five Salat 
(prayers) during the day and night; and if they accept 
it, then tell them that Allah has made the payment of 
Zakat obligatory upon them. It should be collected 
from their rich and distributed among their poor; and if 
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they agree to it, do not take (as a share of Zakat) the 
best of their properties. Beware of the supplications of 
the oppressed, for there is no barrier between it and 
Allah” [Narrated by Al-Bukhari: 7372, Muslim: 121, Abu 
Dawood: 7372, Al-Tirmidhi: 2014 and Al-Nasaa’i: 
2521], 

I do not mean the gradual application of the Sharia 
only at the time of the revelation of the Quran! No, 
because the obligations of Halal and Haram, and all of 
the other obligations identified in the Sunnah, and all 
the other provisions within Sharia, cannot be changed. 
What I mean is, however, when applying Sharia, one 
must take into account the order of classification; faith, 
dogma, worship, and then economy. Also, the 
provisions of Sharia must be applied in order, 
beginning with providing an environment suitable for 
the application of Sharia. 

The Second Caliph, Omar Ibn Al-Khattab, may Allah 
be pleased with him, gave us a perfect example when 
he prevented the cutting off of the hand of the thief 
(the year of Famine), and not collecting the share of 
those whose hearts were reconciled in Zakat, upon the 
consolidation of the Islamic State. In both, the 
circumstances were not favorable for the application of 
Sharia Law, not as the misguided Shiites claim, that he 
stopped the application of the Law of Allah! 

Extremist groups, led by ISIS, apply boundaries to 
Islam on people with no consideration as to the 
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suitability of its application in a given situation. It is, for 
them, apparently perfectly correct to do this. However, 
such enforcement violates the spirit of Sharia and 
undermines its ultimate purpose. The application of 
Sharia Law starts with spreading awareness of our 
faith among people, teaching and guiding them. 

This is followed by doing whatever is required to 
provide them with the necessities of life, to lessen the 
pressure on them, and to help resolve their problems. 

Finally, it is incumbent upon us to assist them in 
gaining their rights and freedoms, and in punishing 
those who have assaulted or threatened: 

• Their religion. 

• Their security. 

• Their lives. 

• Their children. 

• Their honor. 

• Their freedom of thought. 

• Their wealth. 

ISIS claims to apply Sharia Law but uses only 
coercion, enforcement, and by such measures as the 
cutting off of the hands of thieves. They begin their 
application of Sharia at what is the end of the guidance 
provided in the Law, as revealed to the Prophet PBUH. 
The evidence for this conclusion is fourfold and comes 
in the form of the penalties for involvement in 
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corruption and theft, in the prohibitions on the use of 
alcohol, or any other intoxicants, and gambling. 

The Islamic approach to these matters was revealed in 
Surah Al-Ma’ida (Verses 33, 38 and 90), which was 
the last Surah to be revealed to the Prophet PBUH. 
A’ishah, may Allah be pleased with her, told us that: “It 
was the last Surah to be revealed. What you find in it 
to be permissible treat as permissible, and what you 
find in it to be prohibited treat as prohibited” [Extracted 
by Ahmad, Al-Nasa'i, Ibn Munzir and Al-Hakim and 
corrected by Ibn Mardawayh and Al-Bayhaqi], 

There is no doubt that the actions of those extremist 
groups and organizations are totally against Sharia 
and are carried out by those who neither know the 
teachings of Islam, nor are aware of the tenets of the 
beliefs within it. The actions of these groups are 
abhorrent and extremely harmful to Islam and 
Muslims. 

Islam opposes any disruption of society and any 
individual who violates the rights and freedoms of 
others 

Allah the Almighty sent His messengers and revealed 
His books to guide Man and Jinn in their worship of 
Him, and to assist them to succeed in this earthly life 
and in the hereafter. It would, therefore, not be 
rationale to believe that a religion based on mercy 



Denunciation Of e x t r e m i s i m | 118 


could be a cause of trauma or distress to people, 
whether Muslims or non-Muslims. 

Allah indicated that those who follow His path would 
be prosperous, successful and achievers. Allah the 
Almighty said: 

• “And as for those who were [destined to be] 
prosperous, they will be in Paradise, abiding 
therein as long as the heavens and the earth 
endure, except what your Lord should will - a 
bestowal uninterrupted” [Hud: 108], 

• “Certainly will the believers have succeeded” 
[Al-Mu’minoon: 1], 

• “The ones who have believed, emigrated and 
striven in the cause of Allah with their wealth 
and their lives are greater in rank in the sight of 
Allah. And it is those who are the attainers [of 
success” [At-Tawba: 20], 

Allah the Almighty explained that there was no 
difficulty in following Islam, as Islam was a mercy for 
believers and others alike. Allah the Almighty said: 

• “He has chosen you and has not placed upon 
you in the religion any difficulty” [Al-Haj: 78], 

• “Allah does not intend to make difficulty for you” 
[Al-Ma’ida: 6]. 

• “O mankind, there has to come to you 
instruction from your Lord and healing for what 
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is in the breasts and guidance and mercy for the 
believers. Say, "In the bounty of Allah and in His 
mercy - in that let them rejoice; it is better than 
what they accumulate" [Yunus: 57-58]. 

We can clearly see that Allah the Almighty confirmed 
that His intention was to provide a path that was not 
difficult for an individual or a society to follow. 

Allah, the most Compassionate with his servants, 
whether Muslims, or non-Muslims, explained that the 
Holy Quran provides a remedy for all of humanity’s ills 
and shows us how we should lead our lives to ensure 
we enjoy His grace and mercy. I ask again how can 
anyone believe that such a religion of compassion and 
healing be seen by anyone as requiring that a follower 
should undergo misery and suffering in order to keep 
to the path prescribed by Allah. 

The answer is that there is absolutely no reason for 
anyone to hold such a view and those who do have 
failed to understand what Islam teaches and requires. 

Hereby we declare, vile acts, radical attitudes and 
behaviour that deviates from the supreme purposes of 
Sharia, such as those perpetrated by extremist groups, 
led by ISIS, are clear violations of the Quran and the 
Sunnah. If they were not, the Book of Allah could not 
be described as one of mercy, and goodness, or as 
the Prophet PBUH describes it, a mercy for the world. 
The Prophet PBUH told the nations: “Make things easy 
and do not make them difficult, cheer the people up by 
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conveying glad tidings to them and do not repulse 
(them)” [Narrated by Al-Bukhari: 69 and Muslim: 1734], 

We all know that by advocating that people should be 
cheered up, and that Islam should be made accessible 
to all, does not mean legitimizing deeds that are not 
acceptable within our religion. It is clear that both 
allowing individuals to “get away” with actions that are 
not acceptable, and thus legitimizing them, and the 
extremist practice of deeming perfectly legal actions as 
illegal, are opposite sides of the same coin, and both 
damage Islam. 

Following the Quran and the Sunnah cannot harm any 
man or any society, whether Muslim or non-Muslim. 

However, the extreme actions of groups like ISIS do 
and their transgressions are many: 

• Forcing women to wear a particular uniform, the 
“Niqab”, even when the opinion of the majority of 
most qualified interpreters of the Quran and jurists 
is that a woman is allowed to have her face and 
palms uncovered. Allah Almighty said: “Tell the 
believing men to reduce [some] of their vision and 
guard their private parts” [An-Nur: 30], If Allah had 
imposed the Niqab on women, believers would not 
have had to reduce their vision, a point I explained 
in detail in my book, Woman and Family in the 
Sharia. 
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• Punishing those who listen to music or singing. 
Whether it is right to punish people who listen to 
music or singing is a matter that has been debated 
by many scholars and is still unresolved in many 
people’s minds. I, however, believe that I provided 
ample evidence in my book, Singing, Music and 
other technical matters in the scope of the Quran 
and the Sunnah, that singing and music are 
acceptable and perfectly legitimate provided that 
they are not undertaken in conjunction with 
prohibited activities, or result in improper or 
negative consequences. 

• Punishing people for smoking. 

• Punishing people for not praying, or not being 
present during congregational prayer. 

• Punishing people for shaving their beards. 

One cannot deny that smoking is prohibited, as stated 
by many modern scholars. Prayer is a religious duty 
and congregational prayer is a Sunnah. Growing a 
beard is a duty in the opinion of some scholars, and a 
Sunnah for the majority of them. However, some 
scholars do not consider that growing a beard attains 
the level of a Sunnah. 

However, having agreed that these actions are either 
forbidden or required, the question is whether 
punishing transgressors is the best and most effective 
way of encouraging adherence to the Law. The simple 
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human psychological phenomenon of increasing 
desirability by forbidding something has to be taken 
into consideration. For example, does the prohibition 
of smoking decrease or increase the number of 
smokers? 

Coercing people to worship Allah and forcing them to 
observe the ordinances of our faith is surely an 
abhorrent approach. How can the coercion of others to 
worship fulfil Allah’s divine purpose? What do those 
who are forced to conform to the demands of those 
coercing them really feel about the religion they are 
being made to follow? It must be understood that all 
decisions made under duress by an illegal entity are 
null and void. Any legitimate entity, to maintain its 
status as legitimate, must adhere to Sharia in its 
gradual implementation and the arrangement of 
matters, from less important to the most important. 
Only then is it possible to promote virtue and prevent 
vice. 

We will explain the concepts of the promotion of virtue 
and the prevention of vice, and the improper approach 
to these issues by extremists in the following section, 
Allah Willing. 

It is essential that virtue, good manners, and the 
prevention of vice are promoted in an appropriate 
way 

The promotion of virtue and the prevention of vice are 
two of the most vital duties of a Muslim society, and 
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one of the finest characteristics of Islam. The Quran, 
on many occasions, focuses on such matters and they 
are constantly referred to in its Verses. The Quran also 
explains that the promotion of virtue and the 
prevention of vice are the reasons behind the 
formation of a society and the basis for reforming it. 
This viewpoint is confirmed in a number of texts: 

• “And let there be [arising] from you a nation inviting 
to [all that is] good, enjoining what is right and 
forbidding what is wrong, and those will be the 
successful” [Aali Imran: 104], 

• “You are the best nation produced [as an example] 
for mankind. You enjoin what is right and forbid 
what is wrong and believe in Allah” [Aali Imran: 
110 ]. 

• “The believing men and believing women are allies 
of one another. They enjoin what is right and forbid 
what is wrong and establish prayer and give zakah 
and obey Allah and His Messenger. Those - Allah 
will have mercy upon them. Indeed, Allah is Exalted 
in Might and Wise” [At-Tawba: 71]. 

• “By Him in Whose Hand my life is, you either enjoin 
good and forbid evil, or Allah will certainly soon 
send His punishment to you. Then you will make 
supplication and it will not be accepted” [Extracted 
by Al-Tirmidhi: 2169 and corrected, and extracted 
by Ahmad: 2/1]. 
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What is true is that the obligation to promote virtue and 
prevent vice is unambiguous. However, the fulfillment 
of such an obligation requires wisdom and careful 
consideration, otherwise attempts to fulfill that 
obligation could entail negative impacts, and it is 
conceivable that the damage done would exceed any 
good. An example is the emergence of extremist 
groups. It is no secret that the promotion of virtue and 
the prevention of vice is an aspiration espoused by 
many sides and that, in itself, makes it difficult to come 
to an understanding of the motivations of each group. 
However, we shall try to highlight the three essential 
components this great obligation placed on Muslims. 

A point that has to be borne in mind at all times is that 
this obligation should only be undertaken when and if 
the situation is appropriate. The issues covered by this 
obligation should not be controversial and any action 
or behaviour in its pursuit must at all times be 
appropriate and positive. Extremist groups, led by 
ISIS, misunderstand the key elements of our obligation 
and, in consequence, invariably go down an 
inappropriate path in trying to fulfill it. 

The first consideration is whether the situation in which 
you find yourself is appropriate to the fulfillment of your 
obligation. The circumstances must be appropriate to 
be able to fulfill any legitimate obligation otherwise the 
consequences can be dire. No one can apply every 
single obligation indicated by Sharia as they see fit, no 
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matter what the circumstances, whether we are talking 
about a duty or a Sunnah. It is also the case that not 
all “bad” deeds, as defined by Sharia, are necessarily 
prohibited or unacceptable in every situation. 

The following are two examples from the Sunnah: 

A. The Prophet PBUH did not renovate the wall of 
the Kaaba, taking into account the feelings of people, 
as is explained in the Hadith: “O A’ishah, Were it not 
for the fact that your people are close to the pre- 
Islamic Period of ignorance (i.e. they have recently 
become Muslims) I would have done so” [Narrated by 
Al-Bukhari: 1507 and Muslim: 772], 

We can see that the Prophet PBUH abandoned a 
great project, the rebuilding of the Kaaba on the 
foundations laid by Ibrahim, because the 
circumstances were not favorable. 

B. The Prophet PBUH abandoned the fight with 
Kharijites, fearing that this would negatively affect 
public opinion of Muslims and the image of Islam: Al- 
Bukhari, under the title “The Chapter of abandoning 
the fight with Kharijites”, referenced the Hadith: Abi 
Said said: “While the Prophet PBUH was distributing 
(war booty etc.) one day, Dhul Khawaisira, a man from 
the tribe of Bani Tamim, said, "O Allah's Messenger 
PBUH! Act justly." The Prophets said, "Woe to you! 
Who else would act justly if I did not act justly?" 'Umar 
said (to the Prophet PBUH), "Allow me to chop his 
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neck off." The Prophet said, "No, for he has 
companions (who are apparently so pious that) if 
anyone of (you compares his prayer with) their prayer, 
he will consider his prayer inferior to theirs, and 
similarly his fasting inferior to theirs, but they will 
desert Islam (go out of religion) as an arrow goes 
through the victim's body (games etc.) in which case if 
its Nasi is examined nothing will be seen thereon, and 
if its Nady is examined, nothing will be seen thereon, 
and if its Qudhadh is examined, nothing will be seen 
thereon, for the arrow has gone out too fast even for 
the excretions and blood to smear over it. Such people 
will come out at the time of difference among the 
(Muslim) people and the sign by which they will be 
recognized, will be a man whose one of the two hands 
will look like the breast of a woman or a lump of flesh 
moving loosely." Abu Sa'id added, "I testify that I 
heard that from the Prophet PBUH and also testify that 
I was with 'AM when 'AM fought against those people. 
The man described by the Prophet was searched for 
among the killed, and was found, and he was exactly 
as the Prophet PBUH had described him. Then the 
Verse was revealed. “And among them are some who 
criticize you concerning the [distribution of] charities” 
[Narrated by Al-Bukhari: 6933], 

We should note that the Prophet PBUH abandoned 
the fight with Kharijites because the circumstances 
were not appropriate at that time to take the measures 
necessary to resolve the issue. 
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The circumstances, then, must be appropriate to the 
promotion of virtue and the prevention of vice, and the 
matter must be considered in relation to the next point, 
which is that what is or is not obligatory should not be 
the subject of contention or controversy. 

Scholars have considered the issues promoted and 
prohibited by Allah in terms of obligations of duties. 
The question must be posed as to whether the 
interpretation of what constitutes virtue, or vice, are 
agreed by all or whether there are disagreements 
amongst them. 

Most scholars consider that these controversies do not 
fall under the category of Hisbah (that is 
accountability). Muhammad ibn Muflih al-Maqdisi said: 
“No denial shall be of any controversial matter, 
whether to those who made efforts or those who 
imitatively endeavored.” 

Shaikh Mohieldin Al-Nawawi also said: “We cannot 
deny controversial matters, however, if it was to put an 
end to the controversies, it is considered healthy, as 
long as it is done leniently.” 

In my opinion, and I would argue it is a very rational 
viewpoint, if we accept that everyone who has an 
opinion is entitled to it, and entitled to promote it, 
provided that he characterises those views as being 
his attempt to promote virtue or prevent vice, this is 
simply a recipe for chaos. Such an approach would 
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inevitably lead society into a downward spiral of 
constant controversy based on the concept that all are 
equally equipped to interpret the intentions of Allah, 
and hence, each opinion would have to be considered 
as valuable and worthy of respect as any other, a 
standpoint that to my mind is patently untenable. All 
behavior and action aimed at the promotion of virtue 
and the prevention of vice should itself be positive. 

Put another way, a precondition for ensuring the 
legitimacy of any actions designed to promote virtue 
and prevention of vice is that it conforms to the 
guidance provided by our greatest Scholars who said: 
“Promote the virtue by means of virtue and prevent the 
vice not by means of vice.” 

Muhammad ibn Muflih al-Maqdisi also said: “Those 
who promote the virtue and prevent the vice must be 
humble, lenient, merciful and compassionate, neither 
rude, nor harsh in heart and obstinate. They must also 
be aware of the legitimate Sharia virtues and vices, to 
promote the virtue and prevent the vice to only please 
Allah Almighty, establish His religion, supports the 
following of the Sharia, with no hypocrisy, cant, 
blandishment, or pride. They must not say what they 
do not do, be cheerful, courteous and forgiving.” 

These are at least 30 characteristics identified in this 
paragraph as being necessary for those who take 
upon themselves the role of promoting virtue and 
preventing vice. In addition, there are many others that 
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are also essential to secure success. In light of our 
discussion, if we consider the actions of extremist and 
radical groups that claim to follow our “Righteous 
Ancestors”, led by ISIS, we can clearly see that they 
violate the approach defined by the Scholars and 
jurists, and do not exhibit the characteristics necessary 
in those who genuinely seek to promote virtue and 
prevent vice. This affectation by these extremists that 
they are promoting the true version of Islam is the 
reason why so many are being alienated from our 
religion, and why, given that these groups carry out 
desperate acts of inhumanity, so many are fearful and 
disturbed by what they are being told Islam stands for. 
These groups distort the facts about Islam, instead of 
trying to guide people to know Allah. 

The misapplication of Sharia is evident in every area 
under their control. 

An Islamic ruler can only be determined by a 

CONSENSUS AMONGST MUSLIMS. 

The nomination of a Caliph is an action by ISIS that, at 
first sight, appears to be in compliance with Sharia but 
in fact is not. ISIS nominated a Caliph for all one and 
half billion Muslims, without consulting, or even 
informing them of the choice. 

There is no doubt that this action, as with other 
decisions they have made, is a violation of the Sharia 
of Allah, and a deviation from the righteous path He 
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laid out for us. Modern Islamic Scholars have been 
unified in their condemnation of this announcement by 
ISIS. The World Federation of Muslims issued a 
statement denouncing ISIS's appointment of a Caliph 
on Ramadan 5, 1435 A.H., corresponding to July 3, 
2014 A.D. 

I would also like to clearly state my opinion on the 
matter. People are the sole legitimate source of any 
political power. Islam confirms that viewpoint in the 
Quran: 

• It should be remembered that the Quran addresses 
all people, with no reference to any specific group of 
people, such as scholars, officials, or sheikhs, with 
the notable exception of those parts specifically 
directed to the Prophet PBUH. There are many 
examples in the Quran where Allah addresses the 
people directly: 

■“O mankind, worship your Lord” [Al-Baqara: 21]. 

■“O mankind, fear your Lord” [An-Nisaa: 1]. 

■“O you who have believed, fulfill [all] contracts” [Al- 
Ma’ida: 1], 

■“O you who have believed, shall I guide you to a 
transaction that will save you from a painful 
punishment?” [As-Saff: 10]. 

• Allah Almighty explained that Muslim Affairs must 
be based upon consultation with Muslim groups, or 
society, and affirmed that “Shura/Consultation” is a 
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characteristic of Muslims. Allah made it clear that 
the prayer is the spiritual pillar, spending is the 
economic pillar and Shura is the political and social 
pillar. Allah Almighty said: “And those who have 
responded to their lord and established prayer and 
whose affair is [determined by] consultation among 
themselves, and from what We have provided them, 
they spend” [Ash-Shura: 38], 

• I reminded us all in Part Three that the Prophet 
PBUH did not announce the foundation of a political 
entity until he had gained the support of tribesmen 
who had embraced the teachings of the Prophet 
PBUH in the first and second Allegiances of Aqaba. 
The legitimacy of any political entity in Islam is 
dependent on its acceptance by the people. It is the 
political body that is responsible for providing 
people with all that is necessary to sustain a good 
quality of life and so has to represent them and act 
where necessary as the conscience of the people. 

• It is told in Sahih Al-Bukhari that Omar Ibn Al- 
Khattab, may Allah be pleased with him, said of the 
nomination of a Caliph without consultation with all 
Muslims: “If any person gives the Pledge of 
allegiance to somebody (to become a Caliph) 
without consulting the other Muslims, then the one 
he has selected should not be granted allegiance, 
lest both of them should be killed” [Narrated by Al- 
Bukhari: 6830], 



Denunciation Of e x t r e m i s i m | 132 


Consequently, no Islamic political entity or body can 
be considered legitimate unless it has been founded 
following consultation with all Muslims who then 
pledge their allegiance. 

The state, known as the Caliphate at the time of the 
Righteous Caliphs, may Allah have mercy on their 
souls, had seven specific characteristics: 

1. The Caliphs were known among Muslims 
for their righteousness in the observance of our 
religion and in their personal lives. Abi Bakr, Omar and 
Othman, may Allah have mercy on their souls, were 
men of honour and distinction. 

2. The Caliphs were appointed after 
thorough consultation with Muslims in general, and 
dignitaries in particular. This process is obvious in the 
choice of the Caliphs: Abi Bark, Omar, Othman, and 
AN. Abi Bakr nominated Omar, may Allah have mercy 
on their souls, as Caliph. But that was only his 
suggestion, not a directive. As Ibnu Taimiyyah said, if 
Muslims had not freely given their pledge to Omar, he 
would not have become a Caliph simply because he 
had been nominated by Abi Bakr. Ibnu Taimiyyah said 
in this regard, as included in the book of Al-Muntaqi by 
Al-Hafiz Al-Zahabi by Ibnu Taimiyyah: “Omar became 
an Imam for those who gave their pledge to him, 
however, if they were meant not to give their pledge to 
him, he would not have been a Caliph.” It is worth 
noting that the book of Al-Muntaqi by Al-Hafiz Al- 
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Zahabi is a summary of the book of Minhaj As-Sunnah 
by Ibnu Taimiyyah. 

3. People were completely free to choose 
the Caliph, with no threats or coercion, either physical 
or verbal, involved. 

4. The Caliphate was a means of creating 
well-being for Muslims and was never meant to lead to 
bloodshed or conflicts. The conflicts that did occur at 
that time between AN and his opponents were fueled 
by unknown players. The dissenter Mou'awya and his 
followers were called by the Prophet PBUH the 
Transgressors in the Hadith: “Ammar would be killed 
by the Transgressors” [Narrated by Muslim: 7253], 
Ammar was killed in the Battle of Saffin by the troops 
of Mou'awya, and this was the main reason for 
sedition. The shallow understanding displayed by the 
Kharijites also played a significant role in the conflict 
but the Caliph did not start it. 

5. In general, Muslims lived in peace under 
the Islamic Caliphate. 

6. The Righteous Caliphs followed the path 
laid out by the Prophet PBUH in all aspects of their 
governance, especially in their relations with non- 
Muslims. The Caliphs were as merciful as was the 
Prophet PBUH; like him, they were a mercy and a 
blessing on the world. They did not differentiate 
between Muslims and non-Muslims in the rights 
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granted to citizens but followed the Hadith of the 
Prophet PBUH: “They shall have the rights as 
Muslims, and they shall also fulfill the duties as 
Muslims.” 

7. In the Righteous Caliphate, all the 
essential and higher values advocated in Sharia, such 
as justice for all, equity, freedom, security and peace, 
happiness, development and progress, the spread of 
science and knowledge, morality, as well as fear of 
Allah and good relationships between people were 
realized. This regime, known as “The State of the 
Righteous Caliphate”, was defined by these seven 
characteristics and any state that lays claim to be the 
inheritor of that mantle must contain all of those 
characteristics before it could be considered to be a 
legitimate Caliphate, led by a legitimate Caliph. 


There is no text, however, in the Quran that obliges 
Muslims to follow the path of the Righteous Caliphate 
in political matters, whether in form or in title. 

The reason for not obliging Muslims to follow that path 
in political matters is that the fundamental principles 
governing the “relationship” between people are 
those of consent and what is permitted. This is very 
different from the principles governing worship, where 
what is not permitted is key. Scholars explained that: 
“The ruling of “worshippment” is impermissibility, 
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except for what Allah made permissible, while the 
ruling of “relationship” is permissibility, except for what 
Allah made impermissible”. 

For these reasons it is perfectly acceptable for 
Muslims to be governed through variations in the 
structure of the political body and for that body to 
develop and evolve to meet the changing needs of the 
political and social context in which Muslims find 
themselves. 

No one can argue based on our faith that there is ever 
any justification, necessity, or legitimacy in forcing a 
political structure on Muslims against their will and to 
do so is against Sharia. As I stated in Part One of my 
book, Islam and Ruling , Muslims must seek to regain 
the glory of their state, but forcing Muslims to accept 
one kind of structure, emanating from human efforts, 
differs entirely from the necessity to seek the 
establishment of a political entity, and a limited or 
extended degree of Islamic power. 

Those who speak about the necessity of the 
establishment of the Caliphate invariably refer to the 
sole Hadith about this issue: 

“This narrative is reported on the authority of 
Hudhayfah: The Messenger of Allah PBUH said: 
Prophethood will remain in you for as long as Allah 
decides for it to remain and then Allah will remove it 
when He decides to remove it. After Prophethood, 



Denunciation Of e x t r e m i s i m | 136 


there will be a rule on the style of Prophethood and it 
will exist for as long as Allah decides for it to exist, 
then He will remove it when He decides to remove it. 
Then there will be a kingdom in which people will face 
trials and tribulations and it will continue to exist for as 
long as Allah decides for it to exist. Then He will 
remove it, when He decides to remove it. After this, 
there will be an oppressive kingdom and it will 
continue to exist for as long as Allah decides for it to 
exist. Then He will remove it, when He decides to 
remove it. Then there will once again be a rule on the 
style of Prophethood. After saying this, the Prophet 
PBUH was silent” [Narrated by Ahmad, among others]. 

It is worth noting that the Scholars argued about the 
Isnad or authority behind this Hadith. It is believed by 
some to be the “Hassan” Hadith. However, this Hadith 
is not considered by many prominent Scholars to 
provide a sufficient basis upon which to oblige Muslims 
to apply the Caliphate. From another perspective, this 
text does not place an obligation on Muslims, but 
rather foretells what is to come in the future. 

If we consider the reality of the Muslim world today, we 
will find that if Muslims really hope to be united under 
the umbrella of one political entity, they must think 
about applying a federal regime, much like that which 
existed in the Islamic States in the Fifth Islamic Eras: 
The Era of the Prophet PBUH, the Righteous Caliphs, 
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Umayyads, Abbasids and Ottomans. It is a regime that 
followed the Islamic Rule. 

The authority of ISIS is neither based on a Caliphate, 
nor an Islamic State. 

In light of our discussion, there is no legitimacy for the 
political entity, the Caliphate, proclaimed by ISIS. It 
violates Sharia in many ways. ISIS did not consult with 
the people living in the lands where they proclaimed 
their state, Syria and Iraq, far less did they consult 
Muslims living in other parts of the world. 

Their entity lacks the seven essential characteristics of 
the Righteous Caliphate: 

1. Abu Bakr Al-Bughdadi is not well-known, neither 
is he endorsed by any prominent or renowned 
Scholar. In short, he is not entitled to be nominated 
as a Caliph. 

2. The members of this group number at most 
some thousands. They failed to consult other 
Muslims, whose number exceeds 1.5 billion. How 
can we seriously compare the number of ISIS 
members and all Muslims in the world and agree 
that this small group have the right to make a 
decision on behalf of so many? 

3. The appointment of Abu Bakr Al-Bughdadi as a 
Caliph took place in a time of utter chaos, one of 
extreme violence and destruction, and a time when 
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there was no freedom. It was a time of dictatorship 
and, hence, has no legitimacy since it was not 
possible to obtain the free consent of the people to 
the establishment of any political entity or its leader. 

4. The entity that ISIS did create divided Muslims 
in Syria and Iraq, and has been vicious in its 
promotion of violence, death, and destruction. 

5. As we have mentioned, in the territory 
controlled by ISIS, they failed to provide Muslims 
with the means to live. However, they forcibly 
obliged millions of people to follow them against all 
the values of our faith. 

6. ISIS treated Christians and Yazidis abominably, 
killing, abusing, displacing and enslaving them and 
kept them in abject conditions. 

7. The leaders of ISIS failed to live up to the 
values of justice, freedom, equity, social peace, 
security, happiness, growth and development that 
are the hallmarks of Islam. 

The truth is that what they promote is the antithesis of 
what our faith teaches. ISIS is a project of death and 
ruin, not a project of life and construction. It lives in the 
distant past, not in our modern era, and has no place 
in it. 
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The illegal murder of man, whether Muslim or non- 
Muslim, IS THE SECOND MOST GRIEVOUS OF ALL SINS, 

AFTER POLYTHEISM. 

The unjustified killing of people, the spilling of blood, 
and the overstepping of the boundaries set by Allah 
are the worst practices of extremist groups, foremost 
of which is ISIS. Their actions violate Sharia and are 
acts of terrorism that spread fear among people. They 
are cruel in their dealings with Muslims and non- 
Muslims alike. Let us meditate on these actions and 
compare them with the teachings of the Holy Quran 
and the guidance of Sharia. 

Verses in the Holy Quran refer to the judgment of 
unjustified killing as being amongst the worst of all 
sins: 

Allah the Almighty said: “Because of that, We decreed 
upon the Children of Israel that whoever kills a soul 
unless for a soul or for corruption [done] in the land - it 
is as if he had slain mankind entirely” [Al-Ma’ida: 32], 

Allah Almighty also said: “But whoever kills a believer 
intentionally - his recompense is Hell, wherein he will 
abide eternally, and Allah has become angry with him 
and has cursed him and has prepared for him a great 
punishment” [An-Nisaa: 93]. 

There were also Hadiths that deal with unjustified 
killing, which is thought to be the first sin that will be 
judged before Allah: 
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The Messenger of Allah PBUH said: “The first matter 
concerning which judgment will be passed among the 
people on the Day of Resurrection will be bloodshed” 
[Narrated by Al-Bukhari: 6864 and Muslim: 4357]. 

The Messenger of Allah PBUH also said: “No doubt! 
Your blood, your properties, and your honor are 
sacred to one another like the sanctity of this day of 
yours, in this (sacred) town (Mecca) of yours, in this 
month of yours.” The Prophet PBUH repeated his 
statement again and again. After that, he raised his 
head and said, 'O Allah! Haven't conveyed (Your 
Message) to them'. Haven't I conveyed Your Message 
to them?' "Ibn 'Abbas added, "By Him in Whose Hand 
my soul is, the following was his will (Prophet's will) to 
his followers:--lt is incumbent upon those who are 
present to convey this information to those who are 
absent Beware don't renegade (as) disbelievers (turn 
into infidels) after me, Striking the necks (cutting the 
throats) of one another” [Narrated by Al-Bukhari: 7447 
and Muslim: 4359], 

“A believer continues to guard his Faith (and thus 
hopes for Allah's Mercy) so long as he does not shed 
blood unjustly” [Narrated by Al-Bukhari: 6862], 

“Indeed what I fear most for you all is that a man 
recites the Qur’an until you can see the effects on his 
face [enlightened] and he will be like a shield for Islam 
by the permission of Allah, then he detaches himself 
[from the Qur’an], he ‘threw’ it behind himself and he 
rushed upon his neighbor with the sword and he will 



Denunciation Of e x t r e m i s i m | 141 


accuse him of Shirk [polytheism]”. One of the 
companions said “O Prophet of Allah which of them 
will be the polytheist, the accuser or the one accused? 
He said, “The accuser” [Narrated by Al-Bukhari in al- 
Tarikh, Abu Ya’li, Ibn Habban, Al-Bazzarand corrected 
by Al-Albani in Sahih: 3201 about Hudhayfah], 

“There is nothing that prevents an intervention coming 
between one of you and between Paradise, while he 
spills a handful of a Muslim's blood unlawfully” 
[Narrated by Al-Bukhari: 7152 about Janddab Ibn 
Abdullah as discontinued Hadith and narrated by Al- 
Tabarani, traceable to Janddab, as Al-Hafiz said in his 
book Al-fath: 13/130], 

“If a man kills a believer intentionally, his recompense 
is Hell, to abide therein (Forever): And the wrath and 
the curse of Allah are upon him” [Narrated by Al- 
Tirmidhi: 1395, about and traceable, and Al-Nasaa’i: 
3987, Al-Bayhaqi in Al-Kubra: 8/22 and corrected by 
Al-Albani in Sahih Al-Tirmidhi: 1126], 

“Whosoever takes up arms against us, is not from us” 
[Narrated by Al-Bukhari: 7071 and Muslim: 100], 

It is certain that whoever believes in these Verses and 
Hadiths would not dare to shed the blood of a fellow 
human being unjustly, whether Muslim or non-Muslim. 
Some texts are directed specifically at those who 
believe in Allah but others are directed to humanity in 
general. 
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The slaughter and beheading of people is against 
Sharia. The slaughter of people is an act of terrorism 
that shows the true nature of ISIS. What is the ruling 
for such cruelty? We say unequivocally that it is 
against Sharia and we say that for many reasons: 

There are texts that explicitly forbid such action, for 
example: 

It was told that the Prophet PBUH prohibited mayhem: 
“Fight in the name of Allah and in the path of Allah and 
with him who disbelieves in Allah fight and do not be 
treacherous and do not be dishonest about booty and 
do not deface (in killing” [Narrated by Muslim: 1731, 
Ahmad in Al-Musnad: 2978, Abu Dawood: 2612, Al- 
Tirmidhi: 1408 and Ibn Majah: 2858], 

The Messenger of Allah, PBUH said: “The most 
merciful of the people in respect of killing are believers 
in Allah” [Narrated by Ahmad: 3728, Abu Dawood: 
2666, Ibn Majah: 2682, Ibn Abi Shaibah: 28506 and 
Ibn Habban: 5994]. 

“Uqbah ibn Amir reported: He came to Abu Bakr, may 
Allah be pleased with him, with a severed head and 
Abu Bakr condemned it. Uqbah said, “O Caliph of the 
Messenger of Allah, they do that to us!” Abu Bakr said, 
“So you follow the way of the Persians and Romans? 
Rather, do not come to me with a severed head. It is 
sufficient for you to write and inform me” [Narrated by 
Al-Nasaa’i in Al-Kubra: 5/204, Al-Baihaqi in Al-Kubra: 
9/132 and Ibn Abi Shaibah: 34303], 
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Some try to justify their actions by claiming that the 
Companions of the Prophet PBUH slaughtered some 
enemies and refer to Allah mentioning beheading in 
the Quran, saying: “strike [their] necks” [Muhammad: 
4], We respond to this assertion by pointing out that at 
the time of the Companions, may Allah have mercy on 
their souls, beheading provided the quickest and 
easiest death and one which allowed the soul to be 
released but that is no longer the situation. 

The reason why beheading and slaughter are 
prohibited these days is that Muslims are required to 
show kindness in everything they do and to follow the 
best possible ways to fulfill their duties. All their 
observances and practices, whether in private or 
public life, must be in accordance with Allah’s 
guidance. Allah the Almighty said: “And do good; 
indeed, Allah loves the doers of good” [Al-Baqara: 
195], 

Allah the Almighty, in many Verses, praised those who 
performed good deeds and constantly asserted his 
love and support for those who strove to be merciful 
and kind to others. For them he promised great 
rewards in the hereafter: 

• “Indeed, Allah does not allow to be lost the 
reward of the doers of good” [At-Tawba: 120], 

• “And indeed, Allah is with the doers of good” 
[Al-Ankabut: 69]. 
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• “Allah loves the doers of good.” [Aali Imran: 

134] 

The Seal of the Prophets, the fulfilled Light of Allah, 
Muhammad PBUH said: “Verily Allah has enjoined 
goodness to everything; so when you kill, kill in a good 
way and when you slaughter, slaughter in a good way. 
So every one of you should sharpen his knife, and let 
the slaughtered animal die comfortably” [Narrated by 
Muslim: 1955], 

There is no doubt that the concept of “slaughter in a 
good way”, which was imposed on Muslims, is about 
choosing the easiest and best methods by which to kill 
a fellow human being, if that is necessary and 
allowable. It is clear that custom plays a part in this 
matter. In my opinion, execution by shooting, hanging, 
or lethal injection is easier and more acceptable 
methods in our times. The Prophet PBUH said: “The 
most merciful of the people in respect of killing are 
believers in Allah”. As Muslims we must always use 
the most merciful way to kill those who deserve this 
ultimate punishment. 

As long as mayhem is prohibited and slaughter is part 
of that mayhem, so it, too, is prohibited. Scholars have 
agreed that Sharia Law relating to what is acceptable 
and what is not can change as society and its norms 
change. Al-Qarafi said: “Rulings based on traditions 
shall change in case the traditions change: Otherwise, 
such actions are considered a violation of the 
consensus and an ignorance of the religion. Sharia is 
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based upon traditions, and thus, when a tradition 
changes, the ruling changes to fit the new traditions”. 
Al-Qarafi concluded by quoting the words of Ibn 
Abdeen: “If you captured an infidel in times of war, you 
must not inflict mayhem on him”. 

It is clear that the concept of mayhem changes 
according to the customs and traditions of the time. 
Slaughter in our time is aligned with the notion of 
mayhem, so we must avoid it, even as a reaction to 
the acts of enemies, and under no circumstances can 
a true Muslim ever instigate or initiate such actions. 
Islam forbids it and places on us an obligation to 
perform good deeds and to act at all times in ways that 
uphold the values of our religion. The Prophet PBUH 
guided us in this matter: “The most merciful of the 
people in respect of killing are believers in Allah”. 

Abu Bakr, the Caliph, may Allah be pleased with him, 
gave us a good example: “So you follow the way of the 
Persians and Romans?” He criticized Uqbah Ibn Amir 
who beheaded the Patriarch and justified his action by 
saying: “They do the same to us”. Muslims must follow 
only the guidance of the Prophet PBUH who 
advocated mercy and kindness at all times. 

These days, sadly, extremist groups slaughter people 
without compunction, having no idea of how to bring 
people to Islam except through the exercise of brutal 
force and fear. As for the horrendous ways they use to 
murder their victims, including burning alive, drowning 
and the other methods they employ, I do not think we 
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need to look to Holy texts to confirm that such actions 
are reprehensible and against the principles of our 
faith except, some argue, where such action can be 
justified as a reaction to similar treatment of Muslims. 
Other Scholars, however, do not accept that even 
when there might be a case to be made to justify such 
actions because of the ill treatment of Muslims, that 
such practices can even then be acceptable because 
they violate the core values of tolerance and mercy 
that are fundamental to Islam. 

Abi Bakr, the Caliph of the Prophet PBUH, may Allah 
be pleased with him, explained this point on the 
prohibition of killing unarmed civilians and non- 
combatants saying: “And fight in the Way of Allah 
those who fight you, but transgress not the limits. 
Truly, Allah likes not the transgressors” [Al-Baqara: 
190], This is clear evidence that Allah prohibited the 
killing of unarmed civilians, even in the times of war. 

It was said of Ibn Omar that: “During some of the 
Ghazawat of the Prophet PBUH a woman was found 
killed. Allah's Messenger PBUH disapproved of the 
killing of women and children” [Narrated by Al-Bukhari: 
3014 and Muslim: 1744], 

Abi Bakr, may Allah be pleased with him, said to one 
of the army commanders, Yazid Ibn Abi Soufian: “I 
advise you ten things: Do not kill women, children, or 
an aged, infirm person. Do not cut down fruit-bearing 
trees. Do not destroy an inhabited place. Do not 
slaughter sheep or camels except for food. Do not 
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burn bees and do not scatter them. Do not steal from 
the booty, and do not be cowardly” [Narrated by Malik: 
965, Abdulrazzaq: 9375 and Al-Bayhaqi in Al-Kubra: 
9/89], 

However, women and boys could be killed if they were 
fighting Muslims. Based on this guidance today, it is 
prohibited to kill journalists and members of civil 
organizations, even if their regimes and countries are 
in a state of war, as long as they do not directly or 
indirectly contribute to fighting Muslims. 

Extreme groups, led by ISIS, have killed journalists 
and members of civilian organizations, and by so 
doing have disgraced themselves and lost favour in 
the eyes of Allah. Their whole approach in this respect 
has, moreover, proved to be counterproductive and 
brought only negative consequences upon 
themselves. 

The International Media, in general, and the Western 
Media, in particular, initiated a huge campaign against 
the murder committed by these groups, while ignoring 
the massacre of thousands of innocent people by 
states and regimes. 

The following quotation applies very much to those 
extremist groups, led by ISIS: “The ignorant may harm 
himself, much more than an enemy can harm him.” 
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Forcing people to swear allegiance is an 
unacceptable legacy of hereditary monarchies, 
such as that of the Ottomans. 

Forcing people to give their allegiance, obedience, and 
enforce obligations on them that they do not desire are 
among many illegal actions perpetrated by ISIS and 
other extremist organizations. 

Islam, in contrast, is never about forcing people to 
embrace it as the last heavenly message Islam does 
not accept the right of any person, group, or 
organization to force anyone to pledge allegiance and 
obedience. 

Allah Almighty said: “There shall be no compulsion in 
[acceptance of] the religion” [Al-Baqara: 256], There is 
no doubt that this important aspect of our faith is 
ignored by those of the so-called Islamic State. 

It can be argued that forcing others to obedience to 
what they do not freely accept is a part of the political 
heritage of the Umayyads, Abbasids and Ottomans, all 
authoritarian regimes that have no relation to the true 
practice of Islam. 

Indeed, the approach of those regimes led people to 
revolt against the regimes of the Umayyads, Abbasids, 
and Ottomans in order to restore the Shura concept of 
“Consultation” and to revert to a righteous path. 
Scholars have always supported these uprisings, 
which were sometimes led by individuals who had their 
own selfish and illegitimate agendas. 
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It is worth noting that when Mou'awya Ibn Abi Sufiyan 
went astray, and did not adhere to the Shura, he 
fulfilled what the Prophet PBUH said: “The first man 
who will change my Sunnah, will be a man from Banu 
Umayya” [Extracted by Ibn Abi A’ssem in Al-A’wa’el: 
2/7, Ibn Kathir in Al-Bidaya Wal Nihaya Part 2, Page 
243, Al-Souyouty in Al-Jamea Al-Saghier: 2841], Al- 
Albani in Silsilat Al-Ahadeeth Al-Sahiha: 1749, Pages 
329 and 330 said: “The Isnad is good. Maybe the 
Prophet PBUH desired to change the procedures 
followed to nominate the Caliph and make it by 
succession.” 

Following that deviation, Scholars could not remain 
silent, and it was described in the History of Al-Tabari 
of Mohammed Taher Al-Barzanji Part 4, Page 111: 

Al-Bukhari in Sahih Book “Tafseer Book” Part: 4827 
said of Youssif Ibn Mahiq: “Marwan had been 
appointed as the governor of Hijaz by Muawiya. He 
delivered a sermon and mentioned Yazid bin Muawiya 
so that the people might take the oath of allegiance to 
him as the successor of his father (Muawiya). Then 
'Abdur Rahman bin Abu Bakr told him something 
whereupon Marwan ordered that he be arrested. 
Nevertheless, 'Abdur-Rahman entered 'Aisha's house 
and they could not arrest him. Marwan said, "It is he 
('Abdurrahman) about whom Allah revealed this 
Verse: “And the one who says to his parents: 'Fie on 
you! Do you hold out the promise to me..?” [Al-Ahqaf: 
17]. On that: 'Aisha said from behind a screen, "Allah 
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did not reveal anything from the Qur'an about us 
except what was connected with the declaration of my 
innocence of the slander”. 

In my opinion, the explanation of Abdulrahman Ibn Abi 
Bakr is confirmed by Ibn Abi Hatim talking about 
Abdullah Ibn Almadeeny when he said: “I was in the 
mosque when Marwan made his speech: Allah told 
that Yazid will be a righteous commander of the 
believer, as Omar was the successor of Abi Bakr for 
the same reason. Abdulrahman Ibn Abi Bakr said: 
Would we follow the path of the Romans? I swear to 
Allah, Abu Bakr never gave it to one of his sons, 
neither one of his household, neither did Mou'awya, 
only as a mercy towards his sons” [Tafseer Ibn 
Katheer. Surah Al-Ahqaf, Verse 17]. 

Muslims have always known that since the beginning 
Mou'awya went astray and did not adhere to Sharia, 
following instead the ways of the despotic Persian and 
Roman regimes. Everyone must realize that forcing 
people to pledge and submit to a particular regime, as 
in the case of ISIS, is an illegitimate action and not one 
that can ever be condoned by true Islamists. 


Those Islamic Groups that unjustly participate in 
political elections and describe themselves as true 
believers are guilty of apostasy. 

Earlier, I mentioned that a principle characteristic of 
extremist groups is their unlawful declaration that 
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some people are non-believers, much in the same way 
as the Kharijites declared war against Imam AN Ibn Abi 
Taleb, May Allah be pleased with him. Like them, 
modern extremists embrace their misguided principles 
today. 

Upon reviewing the Verses of the Holy Quran, I 
conclude that the declaration of Muslims as non¬ 
believers is a major crime and a sin. Allah Almighty 
said: 

• “O you who have believed, when you go forth 
[to fight] in the cause of Allah, investigate; and 
do not say to one who gives you [a greeting of] 
peace "You are not a believer” [An-Nisaa: 94], 

This Verse was revealed when a Muslim was declared 
a non-believer and, in consequence, was killed by 
fellow Muslims. This incident was recounted by Al- 
Bukhari: 4591 and Muslim: 3025: “There was a man 
amidst his sheep. The Muslims pursued him, and he 
said (to them) "Peace be on you." However, they killed 
him and took over his sheep. 

Thereupon Allah revealed in that concern: 

• “O you who have believed, if there comes to 
you a disobedient one with information, 
investigate, lest you harm a people out of 
ignorance and become, over what you have 
done, regretful" [Al-Hujurat: 6], 

The Verse was revealed when people were unjustly 
declared nonbelievers in the Verse [explained by Al- 
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Tabarani in Al-Mujam Al-Kabeer: 4, Ibn Abi Assem in 
Al-Ahad W Al-Mathany: 2335, Abu Na’eem in Ma’refat 
Al-Sahabbah: 5453 and Ibn Al-Atheir in Assad Al- 
Ghabah: 3/585]. 

• The Messenger of Allah PBUH also said: “If 
anyone says to his brother, 'O misbeliever! 
Then surely, one of them is such” [Narrated by 
Al-Bukhari: 6104 and Muslim: 213], 

• The Prophet PBUH also said: “If somebody 
curses a believer, then his sin will be as if he 
murdered him; And whoever accuses a believer 
of Kufr (disbelief), then it is as if he killed him” 
[Narrated by Al-Bukhari: 6047], 

There is a general rule that Scholars contemplate: 
“Doubt does not annul Certainty”. In this regard, Ibnu 
Taimiyyah said: “None has the right to declare a 
Muslim as an infidel, even if he went astray, until it is 
evidenced. Whomever is proven to be a Muslim shall 
not be doubtfully declared an infidel, instead, it must 
be evidenced” [Majmu' Al- Fatawa, Part 12, Page 501], 

The Sunnah Scholars are distinct from the members of 
extremist groups since they follow strict precautions 
before taking the step of declaring anyone to be an 
infidel. Al-Nawawi said: “Be aware that the righteous 
path implies that none has the right to declare a 
Muslim or a heretic as a disbeliever, and whoever 
abandons the teachings of Islam is declared as an 
infidel, unless he recently embraced Islam, or was 



Denunciation Of e x t r e m i s i m | 153 


raised in a distant desert. As well, whoever practiced 
adultery, drank intoxicants, or killed an innocent man, 
or committed whatsoever forbidden actions is 
considered an infidel” [Sahih Muslim explained by Al- 
Nawawi Part 1, Page 150], 

It is against the Quran, Sunnah, and the consensus of 
Muslim Scholars to declare a Muslim believer as an 
infidel. This is a general ruling for all Muslims, and one 
that some Islamic organizations and parties ignore 
when they declare Muslims as infidels based on their 
interpretation of Sharia. 

Abu Omar Al-Bughdadi, in his speech entitled: “Say, 
for me, I (work) on a clear sign from my Lord”, March 
13, 2007 said: “We shall witness the approach of 
disbelief of all who participated in politics, such as Al- 
Moutlaq, Al-Daleemy, Al-Hashimy and other parties. 
As well, in our opinion, the approach of the Islamic 
Party is close to apostasy.” The declaration of people 
as non-believers without incontrovertible evidence is a 
crime against Sharia and a deviation from the 
conclusions of Islamic Scholars. 

These types of declarations are not confined to ISIS. 
Other parties and Islamic groups that believe in 
participation in political activities do the same; it is an 
approach that all extremist groups utilise. In my 
opinion, the reasons for this can be identified, though 
not condoned. 
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A major reason is the injustices suffered by Islamic 
groups under authoritarian secular regimes who often 
imprison, torture, deprive, and displace them. 

A second lies in the simplistic understanding of the 
Quran and the Sunnah by members of those groups, 
and the misguided understanding and interpretation of 
the approaches and objectives that are articulated in 
the Holy texts. 

Related to this point is their ignorance of the nature of 
the most eminent Islamic Scholars. 

Mistrust and distaste for these Islamic groups is 
fostered through their tendency to issue instant fatwas, 
often promulgated by people who are ignorant of 
reality and who display a fanaticism for their particular 
ideology, which they mistakenly think is Islamic. 

Fanaticism is a characteristic that invariably blinds the 
fanatic to the reality of his environment. 

Instead of taking the position that anyone is entitled to 
hold the view that their opinion is correct but, at the 
same time, acknowledge that they might be mistaken 
and that the opinions of others may actually be valid, 
they dig in and refuse to even consider the possibility 
that they may be in error or that others may be right. 

It is hard to understand how some of these groups can 
hold the view that any Islamists that take an active part 
in the political system are non-believers when the 
opposite is the case, they are in the vanguard of the 
promotion of Righteous Islam. 
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The reason for such corrupted thinking about, and 
untenable position against, the moderate Islamists is 
their objection to taking part in Parliamentary and 
governmental elections that they claim is against 
Islamic Sharia and the Sharia of Allah. 

This allegation is based on obsolete evidence and a 
corrupted interpretation of the relevant texts. The 
reality is that whoever knows Islamic Sharia 
understands that there is no contradiction between 
them. 

Islamic groups that take part in politics rely on 
concrete evidence to justify their positions towards 
taking part in elections, Parliament and government. I 
refer to that evidence in my book, Contemporary 
Political Matters in light of the Revelation and Reason. 

I shall conclude with a key statement. When Muslims 
face an illegitimate or illegal reality, they have an 
obligation to deal with it either by facing it head on, 
abandoning it, accepting it, or taking steps to reform it. 
Many Islamic Groups adopt the fourth option for the 
following reasons: 

Facing the situation head on, while apparently having 
its attractions, invariably means rejecting the guidance 
provided by the Messengers in general, and the 
approach of our Prophet Muhammad PBUH in 
particular. The use of force to realise reform and 
change by confronting non-believers is prohibited by 
the Prophets. Allah the Almighty said: “Restrain your 
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hands [from fighting] and establish prayer and give 
Zakat” [An-Nisaa: 11]. Islamic groups, therefore, must 
not try to achieve change through confrontation, force 
or violence. 

Escaping from the reality you face may be permissible, 
but it is a practical solution for only a few. The People 
of the Cave were only seven in number and so could 
take that option but such an answer could not work for 
the millions that make up our numbers. There is no 
need to run away and hide when Allah’s guidance can 
be called upon. We are not in the situation faced by 
the People of the Cave, who faced a stark choice if 
they wanted to retain their faith: “Indeed, if they come 
to know of you, they will stone you or return you to 
their religion. And never would you succeed, then - 
ever” [Al-Kahf: 20], 

However, surrender to an illegal illegitimate political 
reality is not permissible, and is a sin. Submission by 
an individual to an unacceptable situation, as most 
Scholars confirm, renders that individual an infidel, one 
who has abrogated his responsibilities to Sharia. 
Occasionally Muslims may live in a society that 
violates Islam, without being able to rectify that wrong, 
because they are weak. However, they can never 
willingly submit to such an illegitimate reality or accept 
it in any way. 

That means that there is actually only one practical 
option left, which is to take on the task of reforming 
society as much as possible from within. This is the 
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approach of all Messengers, from Adam to the Seal of 
the Prophets PBUH. 

Allah the Almighty said, and his words were repeated 
by all Prophets, in relation to their deviant and despotic 
rulers and cultures: “And we will surely be patient 
against whatever harm you should cause us. And 
upon Allah let those who would rely [indeed] rely” 
[Ibraahim: 12]. 

Prophet Muhammad PBUH said: “A believer who 
mixes with people and endures their annoyance is 
better than the one who does not mix with them and 
does not endure their annoyance” [Narrated by Al- 
Tirmidhi: 2507, Al-Bukhari in Al-Adab Al-Mufrad: 388 
and Ahmad: 2/43 as narrated by Ibn Omar], 

Al-Hafiz Ibn Hajar said: Isnad is good. “The believer is 
gracious, for there is no goodness in one who is 
neither kind nor friendly” [Narrated by Ahmad: 5/335, 
Al-Khateeb in the History of Baghdad: 11/376 and Al- 
Haythamy in Al-Mujma’a: 10/273 who said: It was 
narrated by Ahmad and Al-Tabarani and the Isnad is 
good. Al-Albani referred to the Hadith in Silsilat Al- 
Ahadeeth Al-Sahiha, Part 1, Page 711]. 

Al-Nawawi entitled a chapter in his famous book Riyad 
Alsalheen, “Excellence of mixing with People, 
attending social activities, discussions of Islamic and 
remembrance of Allah, visiting the sick, attending 
funerals, consolation with the neediest, guiding the 
ignorant and whatsoever means to mixing with people, 
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for those who are capable of promotion of virtue and 
prevention of vice, as well as preventing oneself from 
harming others and being patient to the harm practiced 
by others.” 

This, then, is the intellectual and ideological restraint 
that characterizes the approach proposed by Moderate 
Islamists, and is one that follows the guidance of the 
Prophet Muhammad PBUH and Islamic Scholars. The 
accusations made by extremists against this balanced 
Islamist trend that is based on Sharia are all baseless 
and have no foundation in Sharia. 


I hereby conclude Chapter Two 

All Praises be to Allah, who is the First before every 
other first and the Last after every other last, both 
inwardly and outwardly. 
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Chapter Three: Refuting the extreme ideas, views, 
AND ACTIONS OF ISIS 

Introduction 

It is no secret that extremism and excess have 
become major topics of conversation amongst 
Muslims, particularly since the emergence of The 
Islamic State group known as ISIS. Therefore, I think it 
appropriate to devote this section to the refutation of 
the ideas promulgated by that group. 

I feel I need to do this for three reasons: 

The first of these is to defend Islam as it is embodied 
in the Quran and the Sunnah, and in so doing to 
disperse the fog with which the misguided actions of 
these extremists surround the brilliance of True Islam. 

The second is the need to enlighten our enthusiastic 
young people who are seduced and deceived by the 
false slogans and messages used by extremists. If we 
cannot bring those young people back to the true path, 
then they are doomed to regret and sorrow in this life 
and in the Hereafter. 

The third reason is to counter the ways those who hate 
Islam and Muslims in general, and moderate Islamists 
in particular, use the fight against ISIS to justify their 
campaigns against us. 
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This section consists of a preface and six separate 
elements focusing on the reasons for extremism and 
how to address it. These elements are: 

• An evaluation of the principles and actions of ISIS 
and an account of what it is. 

• An explanation as to why keeping fellow human 
beings in captivity in our modern world is against 
Sharia. 

• An explanation of why the displacement of non- 
Muslims and the seizure of their properties are 
sinful acts. 

• Why it is legitimate duty for Kurds to defend their 
homeland. 

• Why any Muslim, if killed while defending his 
religion, life and homeland, is a martyr. 

• Why the illegal practices of some under the banner 
of Jihad must not be allowed to distort the concept 
of true Jihad. 

Preface 

The past and present history of the world 
demonstrates that violence and extremism is a global 
phenomenon not related to any particular religion, 
ideology, particular community, or people; it afflicts all 
of humanity. 
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The factors of violence and extremism, for both 
individuals and groups, can be put into one of two 
general categories: 

A. Subjective factors, such as intolerance and 
isolation. 

B. Objective factors, such as injustice and 
oppression. 

The reasons why some Islamic groups resort to 
violence and extremism these days are many faceted 
but can be summarized as follows: 

Muslims have been held back in terms of developing 
their religion and standards of living due to the 
continuous tyranny and injustice to which they have 
been subjected by non-believers and the tyranny of 
the Great Powers. That situation has resulted in many 
Muslims feeling that they were being stifled, hemmed 
in to specific areas and, in consequence, some as a 
reaction have resorted to violence and extremism. 

The stance taken by repressive dictatorial regimes that 
torture or imprison Islamic Scholars and who negate 
the results of Parliamentary elections won by Islamists 
by mounting military coups supported by the Great 
Powers has led to frustration amongst many believers. 
This was the reason why many Muslims resorted to 
violence in Algeria, Egypt and Palestine, after they 
realized the hollowness of the democratic slogans that 
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offered them the opportunity to take power through the 
ballot box. They were disappointed and exasperated 
by their experiences of democracy, which proved not 
to be the light at the end of the tunnel but rather an 
extension of a very dark one. 

Some young people have only a superficial 
understanding of Islam and the texts of the Sharia, and 
through their misinterpretation of the Quran and the 
Sunnah they come to believe that violence and 
extremism is not only sanctioned but encouraged. 
They are sadly very wrong. 

The evidence that a superficial understanding of 
Sharia leads to extremism and excess comes from the 
Prophet PBUH who said of the Kharijites that they 
were the first group to only superficially understand 
Islam: “They recite the Quran, but it will not go beyond 
their throats”. The meaning is clear; they recite the 
Quran diligently but have no real understanding of its 
core messages. 

There is no doubt that the sectarian dictatorial 
hereditary Ba’ath regime of Bashar Al-Assad 
destroyed Syria, and overwhelmed the Muslim Sunnis 
that comprise the majority of the Syrian people and 
covered them in blood. 

The sectarian regime of Nouri Al-Maleki in Iraq 
disregarded the Sunnis for eight years. Not only that 
but they were murdered, imprisoned and displaced. 
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Their Scholars were particularly viciously treated. The 
actions of his government were in response to their 
legitimate requests as expressed in demonstrations in 
the squares of Baghdad, Mosul, Ramadi, Falluja and 
Samarra for their grievances to be resolved. For a 
whole year, the regime confronted them with secular 
military forces that set fire to their tents, arrested and 
killed them. Those two regimes and their militia were 
the principle reason for the instant emergence of 
extremist groups, foremost of which is ISIS, in Syria 
and Iraq. However, those most affected by the vile 
practices of ISIS are the Sunni Arabs. 
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How TO ADDRESS EXTREMISM AND EXCESS 

In my opinion there are a number of ways in which to 
address and eliminate extremism and excess among 
Muslims. 

In the first place, Muslims must themselves take the 
responsibility and lead in reforming their religion and 
their lives. Changes in the way of thinking on issues of 
ideology, dogma and behaviour is the basis upon 
which to change and reform for the better the 
conditions in which we find ourselves. Allah the 
Almighty said: “Indeed, Allah will not change the 
condition of a people until they change what is in 
themselves” [Ar-Ra’d: 11], 

Muslims can only reform themselves if they have an 
informed and deep understanding of Islam, based on 
knowledge and guidance provided in the Quran and 
the Sunnah. The beginning of that process comes with 
the realization that the Divine Revelation is valid for all 
times and all places. We must open our eyes and 
hearts freely in order to understand the Quran and the 
Sunnah, and they must be contemplated in light of our 
reality. Sharia provides general guidelines in all 
aspects of life, including relationships but it left 
individuals with the task of supplying some answers for 
themselves through their own efforts. Just as human 
beings are responsible for providing themselves with 
the basic necessities of life, so too must they play their 
part in feeding their minds. The understanding of 
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Scholars, whether Salafi or contemporary, in areas of 
worldly relationships, valuable as they are, must not 
act as restrictions on our own thought processes. 

There are a number of facts that must be identified 
and understood if we are to address the blight of 
extremism. 

According to Islamic Ontology, Allah made Man His 
successor on Earth, but He made Earth the place 
where Man could be honed and tested. Allah the 
Almighty said: “[He] who created death and life to test 
you [as to] which of you is best in deed - and He is the 
Exalted in Might, the Forgiving” [Al-Mulk: 2], Allah 
granted Man free will: “The truth is from your Lord, so 
whoever wills - let him believe; and whoever wills - let 
him disbelieve...” [Al-Kahf: 29], Hence, one cannot 
even consider imposing Islam on non-Muslims 
because this violates Allah’s purpose in creating man. 
Any imposition of Islam on others simply makes them 
into hypocrites, it can never make them believers. 

The Political Entity, founded by and after the Final 
Message of Allah to Man, must accommodate 
everyone, no matter their beliefs or values. That is why 
Allah the Almighty said of His Prophet PBUH: “And We 
have not sent you, [O Muhammad], except as a mercy 
to the worlds” [Al-Anbiya: 107], Following the guidance 
of the Seal of the Prophets cannot ever be, in any way, 
a source of harm to anyone. If that were not the case 
then the whole mission of the Prophet PBUH would be 
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in vain. In the era of the Islamic State, all followers of 
other religions had peacefully co-existed for thirteen 
centuries. Jews, Christians, Yazidis, Sabeans, 
Buddhists, Idolaters, Hindus, and many others who 
chose to live in peace with Muslims did so without ever 
being harmed. The severity of the actions of ISIS, in 
just 15 days, against Yazidis and Christians, if 
extended today to Muslims would lead to their utter 
annihilation. 

The basis of relationships between Muslims and non- 
Muslims has always been “righteousness linked to 
justice” unless confronting enemies or warriors. Allah 
the Almighty said: “Allah does not forbid you from 
those who do not fight you because of religion and do 
not expel you from your homes - from being righteous 
toward them and acting justly toward them” [Al- 
Mumtahanah: 8], 

It is an irrefutable fact that extremism and violence is 
forbidden in Islam and whomsoever practices either is 
a sinner. Allah the Almighty said: “O People of the 
Scripture, do not commit excess in your religion” [An- 
Nisaa: 171]. The Prophet Muhammad PBUH said: “O 
People of the Scripture, do not commit excess in your 
religion. He repeated this three times” [Narrated by 
Muslim], The Prophet Muhammad PBUH also said: “O 
people, beware of exaggeration in religious matters for 
those who came before you were doomed because of 



Denunciation Of e x t r e m i s i m | 167 


exaggeration in religious matters” [A verified Hadith 
narrated by Ahmad, An-Nasaa’i and Ibn Majah]. 

It is clear that willingly enduring unnecessary hardship 
and exaggeration are examples of extremism. The 
beauty of Islam is that it is consistent with common 
sense, is moderate, and rejects extremism as an 
aberration. Islam is a true religion, which is to neither 
over, or under, state Sharia Law. 

Eminent Salafi and contemporary Scholars, based on 
their knowledge of the Quranic Verses and Hadiths, 
consider that the declaration of Muslims as non¬ 
believers, with no indisputable and legitimate 
evidence, is a major sin. 

The argument put forward by ISIS that Islamic States 
that do not apply Islamic Sharia or states where 
Muslims live in but where Sharia is not enforced are 
infidels is both invalid and a sin against Muslims. 

The declaration that Islamic Parties that take part in 
political elections in their respective societies where 
Sharia is not applied are also infidels is similarly 
illegitimate and contrary to the conclusions reached by 
all major Islamic Scholars. The Prophet PBUH said: 
“When any Muslim accuses another Muslim of sin or of 
disbelief, the reproach rebounds upon the one who 
utters it, if the other person is not deserving of it” 
[Narrated by Al-Bukhari], 
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The establishment of the Islamic State, the application 
of Sharia and the nomination of a Caliph, as ISIS did, 
is against reason and Sharia for several reasons. An 
Islamic State derives its legitimacy from society; if that 
is not the case then it is illegitimate. The Sunnah of the 
Prophet PBUH is the best proof of this contention 
because he himself did establish a political entity in 
Mecca, where the majority did not follow him. Instead, 
he kept searching for a base, until he met the people 
of Yathrib in Aqaba, where they pledged to follow him 
in the first and second Allegiances of Aqaba, in years 
12 and 13 of the Prophecy. Upon the migration of the 
Prophet and his companions to Medina, he called for 
the establishment of the Islamic State and founded a 
political entity, as included in the Biography of the 
Prophet for Ibn Hisham. Any application of Sharia can 
only be realized by legitimate means, through 
persuasion and argument, and through addressing the 
problems that face people and meeting their needs. It 
can never be realised by punishing them. 

Any analysis of the necessity in our times of 
nominating a Caliph must take into consideration the 
changes and developments in the approaches to 
governance and ruling. Islam obliges us to strive for 
the best in every aspect of life. Allah the Almighty said: 
“So give good tidings to My servants Who listen to 
speech and follow the best of it” [Az-Zumar: 17-18], 
Scholars of the Ummah must, after consultation, 
decide the best ways forward for society, as Allah the 
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Almighty said: “And those who have responded to their 
lord and established prayer and whose affair is 
[determined by] consultation among themselves, and 
from what We have provided them, they spend” [Ash- 
Shura: 38], It is neither reasonable nor acceptable that 
a renegade group, with no authority, should take upon 
itself the responsibility of nominating a Caliph, 
especially one of whom the majority in the Muslim 
world know nothing about. 

It is not reasonable that the power of the Caliph is 
limited to those places where ISIS is in control and 
where they can kill and torture people with impunity. 
The Second Caliph Omar, may Allah be pleased with 
him, said in this regard: “If any person gives the 
Pledge of allegiance to somebody (to become a Caliph 
without consulting the other Muslims), then the one he 
has selected should not be granted allegiance, lest 
both of them should be killed” [Narrated by Al-Bukhari], 

The Great Powers, especially the USA, Russia and 
their allies, must reconsider their policies in relation to 
Muslim countries, abandoning their current duplicitous 
approach, and ending the unjustifiable looting of the 
wealth of Muslim nations. Their actions fuel unrest and 
wars among Muslims so that they can sell weapons to 
benefit their economies at the expense of the souls 
and wealth of Muslims. 

Dictatorial secular regimes and political parties must 
give up their monopoly on power and stop the constant 
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repetition of the joys of democracy, liberalism, freedom 
and human rights, none of which they actually put into 
practice. This constant propaganda bewilders and 
confuses many Muslims and leads to resentment and 
disappointment when the promised benefits of 
democracy do not materialize. The resulting frustration 
leads to many using any means they can, legitimate or 
not, to end their misery. 

To clear the way for the more measured and balanced 
Islamic groups that believe in coexistence and the will 
of the people as the cornerstone of societies, they 
must be supported. The moderate groups believe that 
the only legitimate basis for rule is the freely 
expressed will of the people, and only through free will 
can Sharia be established. Any other approach is 
simply oppression, no matter what banner the actions 
are justified under. As it has been said, those who 
have once experienced justice will never accept living 
under an unjust regime. 

Finally, my earnest advice to those secularists who are 
antagonistic towards Islam is that they should not seek 
to advance their agenda by using the excesses 
perpetrated by ISIS to justify their hostility. They must 
realise that their stance towards even the most 
moderate of Islamists only serves to drive naive 
youths into the welcoming arms of extremists. I beg 
Allah to help us all to eliminate violence and extremism 
of whatever kind and in whatever place. 
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An evaluation of the principles and 
actions of ISIS and an account of what 
it is 

Section One: A Historical View 

ISIS is an abbreviation of “Islamic State in Iraq and 
Sham” and it is worth exploring its history if we are to 
understand its motivations and policies. 

In 2004, Abu Musab al-Zarqawi established an 
organization called “Jama'at Al-Tawhid Wal-Jihad”. 
Later, the name was changed to “Qaeda Al-Jihad in 
Mesopotamia” after Abu Musab al-Zarqawi pledged his 
loyalty to Osama Bin Laden. The purpose of the 
organization was to fight American troops and their 
allies in Iraq. 

In 2006, after Abu Musab was killed, Abu Hamza al- 
Muhajir became Al-Qaeda Prince in Iraq, and then Abu 
Omar al-Baghdadi was also nominated as a Prince. 
Following these nominations, the formation of a 
political entity, The Islamic State in Iraq, was 
announced. 

On April 19, 2010, Abu Omar al-Baghdadi and Abu 
Hamza al-Muhajir were both killed when a house in 
Tharthar was bombed. Ten days later, on April 29, 
2010, Abu Bakr al-Baghdadi was nominated a Prince 
of the Islamic State in Iraq. It is worth remembering 
that his real name is Ibrahim Awwad Ibrahim Al-Badri, 
born in Samarra in 1971, not in Baghdad. 
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The next important milestone occurred in 2011 when 
Abu Mohammad al-Julani declared the establishment 
of Al-Nusra Front. He was later subsequently 
nominated as its Secretary General. At that time he 
was in contact with the Islamic State in Iraq. 

On April 9, 2013, Abu Bakr al-Baghdadi announced 
the dissolution of both the Al-Nusra Front led by Abu 
Mohammad al-Julani, and the Islamic State in Iraq, led 
by himself, to announce the establishment of the 
Islamic State in Iraq and Sham, again with himself as 
leader. 

This announcement came after ISIS claimed that Abu 
Mohammad al-Adnani had formally demanded that all 
Islamic groups nominate a Caliph, a demand that was 
left without a response. However, in my opinion, the 
whole series of announcements and demands was all 
a pre-planned set up. If the demand was even true, it 
was only a media campaign because the Caliph 
cannot be nominated in that way. Abu Mohammad al- 
Julani had earlier declared that while they were in 
contact with the Islamic State in Iraq, they were not 
willing to join with ISIS. Consequently, the Al-Nusra 
Front joined Al-Qaeda. 

ISIS remained an independent entity, and later serious 
violent conflict erupted between the two organizations. 
On June 10, 2014, ISIS occupied Mosul and its 
suburbs, and then moved into those Arab regions that 
had Sunni majorities. They occupied vast swathes of 
territory in just a few days. They declared the 
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nomination of Abu Bakr al-Baghdadi as a Caliph for all 
Muslims, and changed the name from “The Islamic 
State in Iraq and Sham - ISIS” to become only “ISIS” 
on June 29, 2014. 
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Section Two: Personal Opinion of ISIS 

ISIS has proclaimed itself to be an Islamic 
organization, an entity dedicated to Islam. However, 
the group does not deny that it holds many views that 
are at best superficial, and at worst completely 
abhorrent, to Sharia, ideas that distort Islam and what 
true Muslims stand for. Their actions provide 
justifications for the enemies of Islam and Muslims, 
including the Great Powers, repressive regimes, and 
other secular groups to seek to destroy Islam in 
general, and moderate Islamists in particular. I do not 
accuse members of ISIS of being infidels; however, I 
do call upon ISIS to refrain from naming their 
opponents of being such. 

It is self-evident that the obligation to defend Islam and 
the lives of our citizens does not need any declaration 
that opponents are infidels, as ISIS does. As Muslims, 
we are obliged to fight any form of injustice. Allah the 
Almighty said: “[Thus] you do no wrong, nor are you 
wronged” [Al-Baqara: 279], Allah the Almighty also 
said: “So whoever has assaulted you, then assault him 
in the same way that he has assaulted you” [Al- 
Baqara: 194], 

The important points relating to ISIS can be summed 
up under five key topics: 

Firstly, the true nature of ISIS is very ambiguous. No 
one really knows the details of its inception, sudden 
growth, management, plans, and enormous access to 
financial resources arms and military hardware. Its 
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strategic objectives are similarly shrouded in mystery. 
It recruits thousands from around the world whose 
backgrounds are unclear. Neither is its leaders known. 
And I have not yet been able to convince myself that 
ISIS is an independent organization, managed by its 
own members. My suspicion is that they are supported 
by international intelligence bodies but whether 
Western, Regional, or Arabic, I could not hazard a 
guess. 

In my opinion, Western countries where the call to 
Islam is most active use the disgraceful actions of ISIS 
to erect a barrier between their own people and Islam, 
to prevent them from embracing Islam. They poison 
the minds of their citizens against Islam by pointing to 
the actions of the extremists and claiming that they are 
only doing what Islamic Scholars authorize them to do. 
They promote fear of Islam by telling them that if Islam 
succeeds then they will be ruled by men such as Abu 
Bakr al-Baghdadi and his followers. It is no surprise 
that so many in the West reject such a possibility. 
Even authoritarian Arab regimes warn their people that 
ISIS is the example of Islam that is on offer and they, 
too, are reluctant to consider the possibility of being 
ruled by such fanatics. 

Certainly, people are free to choose their reality, and 
prefer what they have to any ISIS type of regime. It 
was once said: “A patient would choose fever in case 
he witnesses death”. In other words people are being 
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frightened into accepting the lesser of evils. However, 
there is an alternative, true Islam. 

Secondly, in the opinion of the majority of 
contemporary eminent Scholars, if not all, the violence 
of ISIS has exceeded by far the levels of violence of all 
other extremist and radical groups, whether in the 
past, or today. The actions of ISIS do not stem from 
Islam, or Sharia. Rather, ISIS leads to the death of its 
members, and many others, while Islam is all about 
life. Allah the Almighty said: “O you who have 
believed, respond to Allah and to the Messenger when 
he calls you to that which gives you life” [Al-Anfaal: 
24], 

Thirdly, the main deviation from true Islam is its 
insistence on labelling its opponents as non-believers 
contrary to all that is said on this matter in the Quran. 
Abu Omar al-Baghdadi said in his speech entitled, 7 
work on a clear sign from my Lord’, given on March 
13, 2006: “We believe that countries governed by 
pagan regimes, and resorted to the pagan rulings, and 
abandoned Islamic rulings, are infidel countries”. Abu 
Mohammad al-Adnani said in his speech, entitled 
‘Peace, whose religion?' given on August 31, 2013: 
“We must acknowledge a fact not declared by 
Scholars, which is: Armies that defend oppressive 
regimes are infidels”. Abu Omar al-Baghdadi said in 
his speech, given on March 13, 2007: “We shall 
witness the approach of disbelief of all who 
participated in politics, such as Al-Moutlaq, Al- 
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Daleemy, Al-Hashimy and other parties. As well, in our 
opinion, the approach of the Islamic Party is close to 
apostasy”. 

All of these quotes confirm the position of ISIS which is 
to oppose and label as infidels all those that seek to 
work within existing systems to reform societies and 
promote Islam. 

It is worth noting that whoever reads the book 
Addressing Brutality by Abi Bakr Nagi, and then 
contemplates the actions of ISIS, will come to the 
conclusion that ISIS applies the sick ideas and 
theories contained in that book. 

While refuting the approach of ISIS that declares all 
Islamic Sates and Organizations that participate in 
politics as infidels, I do not wish to elaborate on this 
particular topic any further because time and space 
does not allow, and I have dealt with it in Chapter One 
and Chapter Two. However, I would like to re-enforce 
the point that one of the fundamental rules agreed by 
Muslim Scholars is that, “Certainty may not be 
dispelled by doubt” and, correspondingly, one cannot 
declare a Muslim to be a non-believer unless there is 
clear and unambiguous evidence to support such a 
serious assertion. 

Allah the Almighty revealed to His Prophet PBUH that: 
“Except in case of evident infidelity regarding which 
there is a proof from Allah”. Al-Nawawi said in this 
regard: “Be aware that the righteous path implies that 
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none has the right to declare a Muslim or a heretic as 
a disbeliever, and whoever abandons the teachings of 
Islam is declared as an infidel, unless he recently 
embraced Islam, or was raised in a distant desert. As 
well, whoever practiced adultery, drank intoxicants, 
killed an innocent man, or committed whatsoever 
forbidden actions is considered an infidel”. 

Fourthly, ISIS, as well as causing chaos and 
committing disgraceful actions against Muslims, 
distorts Islam in the eyes of those many people whom 
do not truly know our religion. ISIS has provided 
justifications to our enemies to attack Islam, and 
secular regimes and political opponents have taken 
the opportunities opened up by the actions of ISIS to 
launch attack after attack on moderate Islamists. They 
deceive people by claiming that Islam, as represented 
by ISIS, is not a fit philosophy upon which to base our 
lives, and that the actions of ISIS prove the veracity of 
their claims! 

Fifthly, ISIS declared war on Kurdistan, both the 
Kurdistan Province and Western Kurdistan, without 
any justification and this is yet another example of their 
oppressive methods. 

The Kurdistan Province has become a safe haven in 
which thousands of displaced Arab Sunnis, among 
others, find refuge. 

Kurds in Syria and other countries had apparently 
earned the wrath of ISIS simply by claiming one of the 
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many rights granted by Allah to all people all over the 
world, which is to live freely and with dignity on their 
own land. 

Section Three: Does the term "terrorism” apply to 
ISIS? 

Nowadays, the term “terrorism” has become popular 
but with no clear definition or explanation of what it 
actually means. Maybe the reason it is still such an 
ambiguous term is because it is being used as a 
double-edged sword in political conflicts. For example, 
Russia describes Chechnyans that claim their right to 
an independent country as terrorists, while the USA 
calls them freedom fighters. The interests of the Great 
Powers determine the use of the term. 

However, I think the best definition is: “The use of 
violence and terror during times of peace and the 
targeting of unarmed civilians during times of war and, 
in both cases, the use of power and violence to 
accomplish a political goal”, as defined in the Arabic 
Lexicon, and Al-Mu'jamul Waseet describes those who 
carry out acts of terrorism: “Terrorists are those who 
resort to violence to accomplish their political goals”. 

The Collins-Robert French Dictionary definition is: 
“Terrorism is an approach that applies regular unusual 
violent actions to accomplish political goals”, and the 
Larousse French Dictionaries definition is similar: 
“Terrorism is violent action committed by an 
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organization, to create an environment of terror, or to 
overthrow the government”. 

The term “terrorism” originated during the French 
Revolution of the late 18 th century to describe the 
Government of the French Revolution that initially 
threatened and then visited violence upon those they 
believed were enemies of the Revolution. Its use 
widened in subsequent years to include acts of 
violence carried out in the names of a variety of 
political groups to achieve their political goals. 

It is worth noting that the translation of the word 
“terrorism” as “terrorization” is not accurate because 
terrorization, in the sense of frightening people, may 
be used as a legitimate tactic to prevent your enemy 
from oppressing you. Such an approach may be 
necessary. As Allah Almighty said: “And prepare 
against them whatever you are able of power and of 
steeds of war by which you may terrify the enemy of 
Allah and your enemy” [Al-Anfaal: 60], 

Terrorism, on the other hand, as the use of violence to 
attain political objectives, is a major crime if practised 
in times of peace or against unarmed civilians during 
war. 

Does the term “terrorist” apply to members of ISIS? 
Are they terrorists? In my opinion, they are. Anyone 
who gives serious thought to the actions of ISIS, the 
murders they commit, the terror that they spread 
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amongst ordinary people, and their displacement of 
settled communities can have no doubt about the 
justification for applying the term terrorists to them. 
The fact that they claim to be acting in defence of 
Islam should not blind us to the fact that this 
organization is a truly evil one. 

However, we should not forget that ISIS is not the only 
political entity, group, organization, league, or 
individual that wants to dominate others or impose 
their views through the use of murder, terror or 
intimidation. All of them, whether secular or Islamist, 
Eastern or Western, are terrorists. 

Section Four: The main factors ofISIS's aberrations 

In my opinion, the aberrations and deviancy evident in 
ISIS are caused by the following factors: 

Firstly, excess and the practice of declaring people to 
be non-believers. As I have previously mentioned, and 
explained, the excesses in terms of their beliefs, and 
as expressed by their leaders, lead them to denounce 
all Muslim states as homes for non-believers, and all 
Muslim groups participating in politics and elections as 
apostates. Such an obvious embroidered approach 
would normally be tempered by the reality in which we 
find ourselves but in these times it is vital to 
unequivocally refute the practice of declaring Muslims 
to be non-believers. Some thoughts of Ibnu Taimiyyah 
add weight to this contention: Ibnu Taimiyyah, may 
Allah have mercy on his soul, said: “None has the right 
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to declare a Muslim as an infidel, even if he went 
astray, until it is evidenced. Whomever proven to be a 
Muslim shall not be doubtfully declared an infidel, 
instead, it must be evidenced”. 

Ibnu Taimiyyah also recounted the story of a ruler that 
does not follow the ruling of the Quran, but not 
because he did not wish to do so: “Al-Nagashi, even 
that he was the King of Christians, the majority of his 
people did not obey him to embrace Islam, but only a 
few did. When he died, none prayed in his funeral. We 
surely know that he could not apply the rulings of Islam 
on them. In many instances, there was a judge to rule 
between Tatars and Muslims, as well as an Imam, 
while he wanted to apply justice, he could not. 
Something prevented them. Allah does not over¬ 
burden us with whatever is beyond our capability. 
Omar Ibn Abdul-Aziz was harmed for the justice he 
applied. It was also said that he was poisoned. Al- 
Nagashi and alike, are now happy in the Paradise, 
even if they could not adhere to apply the Sharia 
Rulings of Islam, however, they adhered to the Rulings 
that they could apply”. 

Secondly, there is no consensus among Scholars as 
to whether violence against non-Muslims can be 
justified simply based on the fact that they are not of 
our faith. Allah the Almighty through the Quran does 
not support the concept but rather says: “And fight in 
the Way of Allah those who fight you, but transgress 
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not the limits. Truly, Allah likes not the transgressors” 
[Al-Baqara: 190], Allah the Almighty also said: “So if 
they remove themselves from you and do not fight you 
and offer you peace, then Allah has not made for you 
a cause [for fighting] against them” [An-Nisaa: 90], The 
two Verses provide concrete evidence that Islam 
prohibits violence against unarmed non-Muslims. 

Ibnu Taimiyyah said: “The Biography of the Prophet 
PBUH, upon conclusion of a truce with disbelievers, he 
never fought them. All books of the Prophet’s 
Biography, Hadith, Tafseer, Fiqh and Maghazi 
explained that. It was narrated that the Prophet never 
started a fight against disbelievers”. 

Thirdly, excess and fanaticism, these are the 
underlying factors that lead to the extremism of ISIS 
and other similar groups. Their fanaticism and 
segregation from others leads to them having loyalty 
only to their specific parties or groups. That insularity, 
in the case of ISIS, led to its members initially 
murdering fellow Muslims, before moving on to the 
killing of non-Muslims who failed to pledge allegiance 
to them. Their hands are covered with the blood of 
Muslims from Syria and Iraq, for the sole reason that 
they would not join their illegitimate Caliphate. 

Section Five: What is the fate of ISIS? 

There is no doubt that only Allah knows the future. He 
said: "None in the heavens and earth knows the 
unseen except Allah, and they do not perceive when 
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they will be resurrected” [An-Naml: 65], If we consider 
the laws of Allah as they apply to our lives, we can 
clearly see that injustice and oppression is short-lived. 
Allah Almighty said: “And We would not destroy the 
cities except while their people were wrongdoers” [Al- 
Qasas: 59], Islamic Scholars declared that: “Kingship 
might last with disbelief, but not with injustice”. 

The problem with ISIS is that the members do not 
have an eminent Scholar to guide them, neither do 
they or their leaders listen to any Scholar, even those 
Scholars who call upon those extremist groups that 
adopt violence to reform and change. Such Scholars 
include Abu Muhammad al-Maqdisi, Abu Qatada al- 
Filistini, Abu Bassir, and Ayman al-Zawahiri. Professor 
Abdullah al-Muhaysini said of ISIS: “I swear to Allah 
that I never witnessed so many Scholars of Jihad 
unified in their criticism of an Islamic Project as they 
are in their condemnation of ISIS”. 

I believe that ISIS will eventually fail. However, I was 
surprised when the USA claimed it would defeat ISIS 
in three years. The statement raised the concerns of 
some parties that ISIS would become the basis for 
other objectives in the future. I still wonder how 
America and its allies are to become the saviors of the 
Iraqi and Syrian people! 

My conclusion is that they are not interested in saving 
the Iraqi or Syrian people but, rather, are determined 
to promote their own interests. ISIS provided the USA 



Denunciation Of e x t r e m i s i m | 185 


with the justification for their presence in the region 
proving the adage: “The ignorant may harm himself, 
much more than an enemy can harm him”. 

Everyone, Islamists and Secularists, Muslims and non- 
Muslims alike must learn from the crimes and 
extremist actions of ISIS. There is no doubt that any 
true Muslim will feel resentment and despair at the 
thousands of naive young people being doomed in the 
name of Islam, and the murder of so many people by 
ISIS. In my opinion, ISIS does not fill a gap or repair a 
crack in our world, instead they distort Islam in the 
eyes of those who do not truly know or understand 
Islam. 

We must call people to follow the path of Allah the 
Almighty, encourage our youth to adhere to Islamic 
Sharia, and help them to differentiate between right 
and wrong actions committed by organizations that 
raise the flag of Islam. We must ensure that they are 
not seduced by false rhetoric and make it clear to them 
that for actions to be regarded as legitimate, two 
conditions must be met: the first relates to Following, 
and the second to Devotion. 

The fulfilment of one condition is not acceptable if the 
other is not met, both have to be fulfilled. Allah the 
Almighty said: “Indeed, Allah only accepts from the 
righteous [who fear Him]” [Al-Ma’ida: 27], It is obvious 
that those who fail to avoid polytheism, hypocrisy, and 
deviate from Sharia are not righteous believers. 
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Devotion is necessary before Allah will accept our 
deeds. Moreover, we must be vigilant both in our 
minds, in what we say, and in our writing, so as not to 
fall into the trap of allowing our understanding of Islam 
to be warped by the disgraceful actions of ISIS. We 
must not associate Islam with any of the abhorrent and 
aberrant actions and crimes committed by some 
followers of Islam but rather remember that millions of 
followers of other religions and beliefs have, and do, 
live peacefully under the umbrella of Islam. 


Captivity of human nowadays is a crime 
against the Sharia 

The purpose of this section is to explain that the 
crimes committed by ISIS against Yazidis, including 
the enforced captivity and enslavement of Yazidi 
women, are enormous sins of oppression and are 
actions that are in contradiction to Sharia. These 
actions, if practised in the name of Islam, and on the 
pretext of establishing a Caliphate, have no relation to 
Islam. 


ameer.maktab@yahoo.com 

/AliBapir /AliBapir /MediaAmeerOffice 

www.alibapir.net 



Denunciation Of e x t r e m i s i m | 187 


Section one: Historical View 

All available historical resources tell us that slavery 
was once prevalent amongst the peoples of many 
nations: Egyptians, Babylonians, Brahmans, Persians, 
Romans and Arabs. As an institution it was 
acknowledged by the Jews, the Christians, all the 
major Greek philosophers, including Plato and 
Aristotle, and the Roman jurists Cicero and Seneca 
considered it a natural and necessary state. The first 
we know of to enslave prisoners and conquered 
people on a large scale were the Romans. 

For example, it was mentioned in the Old Testament of 
the Bible of the Jews and the Christians that “When 
you march up to attack a city, make its people an offer 
of peace. If they accept and open their gates, all the 
people in it shall be subject to forced labor and shall 
work for you”. 

It was also written in the New Testament, the Bible of 
the Christians, the following: “Slaves, obey your 
earthly masters with respect and fear, and with 
sincerity of heart, just as you would obey Christ” 
[Epistle to the Ephesians], 

These extracts are among many from the Jewish and 
Christian Bible on the subject of slavery and servitude. 
Let us now review the texts of the Holy Quran on the 
same subject. 
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Section Two: Islam and slavery 

Islam, the last Divine Revelation to Man, was revealed 
at a time when slavery was already a well-established 
and legitimate institution, as well as being a vital 
political and economic activity in all societies. An 
analogy might be the position of capitalism today in 
Western societies where it underpins most political 
and social entities. At the time it was not possible to 
immediately change the slave-based nature of society 
dependent, as it was, on the oppression of human 
beings by words alone. 

Islam prohibited the enforced servitude of human 
beings because they were not animals or goods to be 
bought or sold, and gradually initiated changes to 
eliminate the bitter reality of slavery. This was 
achieved by addressing the issue, in the first instance, 
on an intellectual level. 

There is no doubt that the actions of man result from 
his conceptions. If an action is to be corrected, we 
must start by correcting the conception from which the 
action resulted. This was, and is, the approach of 
Islam to the phenomenon of slavery. 

Allah, the All Knowing, the Most Wise revealed the fact 
that all humans are descended from two parents, 
Adam and Hawwa. All humans have equal rights, and 
those who are most blessed are those who are most 
righteous. Allah the Almighty said: “O mankind, indeed 
We have created you from male and female and made 
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you peoples and tribes that you may know one 
another. Indeed, the most noble of you in the sight of 
Allah is the most righteous of you. Indeed, Allah is 
Knowing and Acquainted” [Al-Hujurat: 13]. Allah 
revealed the Verse for Slaves to make them feel 
spiritually free, before they were physically and legally 
freed, to eliminate their sense of inferiority before their 
Masters. Allah wanted Masters to realize that they 
were not better than slaves in the eyes of Allah but all 
were equal before Him. 

The second key to the elimination lies in the ending 
the reasons for slavery. 

Before Islam there were many such origins other than 
the enslavement of prisoners of war. In some societies 
debtors who could not pay their debts could be 
enslaved by the person to whom the debt was owed. A 
woman who fled from her husband could be enslaved 
by her husband after he had captured her. A thief 
might be enslaved by the person from whom he stole. 
Some even offered or sold themselves into slavery if 
their situation was so desperate that it was their only 
choice. Finally, many fugitives from war were 
enslaved. 

However, Islam prohibited slavery, whatever the 
reasons, except for the temporary enslavement of 
prisoners of war. 

Islam offers many ways to manumit slaves: 
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• Manumission of slaves is one of the eight ways that 
a Muslim can meet his obligations to give a portion 
of his wealth to the needy, known as Zakah, which 
is one of the Five Pillars of Islam. Allah Almighty 
said: “Zakah expenditures are only for the poor and 
for the needy and for those employed to collect 
[Zakah] and for bringing hearts together [for Islam] 
and for freeing captives [or slaves] and for those in 
debt and for the cause of Allah and for the 
[stranded] traveler - an obligation [imposed] by 
Allah. And Allah is Knowing and Wise” [At-Tawba: 
60], This Verse proves conclusively that Islam is not 
a religion that enslaves people. It is a religion that 
motivates Muslims to free slaves by including the 
freeing of captives as a way to fulfil an obligation 
placed on them by Allah. 

• Another is through a written agreement between the 
slave and his master for the first party to pay a sum 
of money to the second party to free him from 
slavery. Allah the Almighty said: “And those who 
seek a contract [for eventual emancipation] from 
among whom your right hands possess - then make 
a contract with them if you know there is within them 
goodness and give them from the wealth of Allah 
which He has given you” [An-Nur: 33], 

• Manumission of slaves can be used as an expiation 
of sins. For example, in the case of manslaughter 
one way of making reparation is through the freeing 



Denunciation Of e x t r e m i s i m | 191 


of a slave. Allah Almighty said: “And whoever kills a 
believer by mistake - then the freeing of a believing 
slave” [An-Nisaa: 92], Manumission can also be 
used to expiate an oath. Allah the Almighty said: 
“So its expiation is the feeding of ten needy people 
from the average of that which you feed your [own] 
families or clothing them or the freeing of a slave. 
But whoever cannot find [or afford it] - then a fast of 
three days [is required]” [Al-Ma’ida: 89], Similar to 
above is the use of manumission to make amends 
for the oaths. As Allah Almighty said: “And those 
who pronounce Thihar from their wives and then 
[wish to] go back on what they said - then [there 
must be] the freeing of a slave before they touch 
one another” [Al-Mujadila: 3], Thihar is when a 
husband tells his wife that he is prohibited to touch 
her and looks on her as he would his mother. 

• Manumission can also simply be an act of kindness 
to the slave. The Prophet PBUH ordered his 
Companions to call their slaves “my boy”, or “my 
girl” instead of “my slave”: “None of you should say: 
My bondman and my slave-girl, for all of you are the 
bondmen of Allah, and all your women are the 
slave-girls of Allah; but say: My servant, my girl, and 
my young man and my young girl” [Narrated by Abu 
Dawood], And “Your slaves are brothers of yours. 
Allah has placed them in your hand, and he who 
has his brother under him, he should feed him with 
what he eats, and dress him with what he dresses 
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himself, and do not burden them beyond their 
capacities, and if you burden them, (beyond their 
capacities), then help them.” 

The Prophet PBUH in these excerpts reminds us that 
slaves are the brothers of their masters, and as such 
he teaches masters that they should deal kindly with 
their slaves, feeding and clothing them, as well as 
helping them with all aspects of their lives. 


Section Three: The ruling to prohibit slavery 

Islam wisely and gradually prohibited slavery and 
aimed at putting an end to the bitter reality of slavery 
over time. Unfortunately, as a result of the change in 
the way of nominating the Muslim Caliph, from 
Consultation with the people to Hereditary Monarchy, 
one of many deviations from Sharia, Muslims were 
influenced by the obsolete and retarded cultures of 
other nations, which resulted in the expansion of slave 
markets. One of the core values of Islamic Sharia, that 
of the duty to preserve the dignity of mankind, was 
consequently undermined. The slave trade was 
outlawed by Great Britain in 1807 and all the European 
powers at the Congress of Vienna in 1815 A.D 
followed suit. Slavery itself was not abolished in 
Europe until 1833. The Geneva Conference on 
September 7, 1956 confirmed the abolition of slavery 
and criminalized slavery and the slave trade. It is worth 
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noting that the Ottoman Empire, in 1815, supported 
the abolition of the slave trade. 

Section Four: The ruling on slavery nowadays 

Of course, today, it is absolutely forbidden to enslave 
human beings for the following reasons: 

• Earlier, I referred to the fact that Islam rejected 
slavery and began its elimination by ending the 
rationalisations for enslaving others, with the 
exception of those captured in war. This exception 
existed as enemies of Islam treated Muslim 
prisoners of war as slaves. On that basis, it was 
thought reasonable to treat non-Muslim enemy 
prisoners in the same way. 

• There is no text in the Quran or the Sunnah that 
orders Muslims to enslave people but there are 
many that prompt and inspire them to free slaves. It 
is fair to say that Islam is about freeing those 
enslaved, not enslaving those already free. Allah 
Almighty said on the subject of freeing slaves: “But 
he has not broken through the difficult pass. And 
what can make you know what is [breaking through] 
the difficult pass? It is the freeing of a slave” [Al- 
Balad: 11-13], This confirms that freeing men from 
slavery is of the utmost importance in Islam, as 
much as is “breaking through the difficult pass”. 

• As I mentioned earlier, Islam only permitted the 
slavery of prisoners of war, only on the basis of 
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reciprocity for the similar treatment of Muslims by 
their enemies. The Holy Quran includes only one 
Verse that explains how to deal with prisoners of 
war, and that Verse constitutes the definitive and 
final ruling of Islam on that issue. Allah the Almighty 
said: “So when you meet those who disbelieve [in 
battle], strike [their] necks until, when you have 
inflicted slaughter upon them, then secure their 
bonds, and either [confer] favor afterwards or 
ransom [them] until the war lays down its burdens” 
[Muhammad: 4], 

Allah Almighty enjoined Muslims to fight against their 
enemies in military confrontations and then, if 
possible, exhaust them, and then take them 
prisoner. 

Allah identifies only two ways to deal with prisoners, 
releasing them with no ransom, or redemption, 
releasing them when an exchange of prisoners or a 
monetary ransom is arranged. If it is not possible for 
whatever reason to free a slave in exchange for 
money, an acceptable alternative should be found. 
Ibn Abbas said: “Some of the prisoners on the day 
of Badr did not have any ransom, so the Messenger 
of Allah PBUH made it their ransom to teach the 
children of the Ansar how to write” [Narrated by 
Ahmad in Al-Musnad: 2216. Al-Hakim said the 
Isnad is correct. Approved by Al-Zahabi and 
Corrected by Ahmad Shaker], 
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Some Scholars take the view that the words of Allah 
the Almighty, “secure their bonds”, means to 
“enslave them” but I contend that such an 
interpretation is against the concept contained in the 
Verse, which is that Muslims are allowed to capture 
prisoners, but there is nothing in the Quran that 
legitimizes enslaving or subjugating them. 

• The question can be asked that since the Quran 
orders Muslims to release prisoners of war, whether 
as a mercy, or after the payment of a ransom, how 
can slavery be justified in the Biography of the 
Prophet PBUH? 

The first point to be made is that the Prophet PBUH 
never enslaved any grown male in all his forays 
against infidels, the Jews, or the Christians, and 
even with those who broke the treaties and charters 
with him the Prophet PBUH. However, he did 
enslave women and boys, as referenced by Ibn Al- 
Qayyim in his book, Zad Al-Ma'ad Fi Huda Khayr II- 
'Ibad. However, the enslavement of women and 
boys was as much about bringing them into the 
homes of Muslims, after their own families had 
either been killed or scattered, and when there was 
no other solution. It must also be remembered that 
he released the women and boys of the warriors 
who embraced Islam. For example, the Prophet 
PBUH set free 6,000 Hawazen women and boys 
who had been captured and allowed them to go 
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back to their husbands after they embraced Islam 
[as referenced in Sahih Al-Bukhari: 2851 and Sahih 
Muslim: 1744], 

The Prophet PBUH pardoned the people of Mecca by 
saying: “Go your way, for you are free” [Narrated by 
Al-Bayhaqi: 9/118], Similarly, the Prophet PBUH 
also pardoned the people of Khaibar and released 
them. On another occasion the Prophet PBUH 
pardoned Banu Mustaliq after he married their 
daughter, Juwairiyah Bint Al-Harith, may Allah be 
pleased with her, and he released 100 imprisoned 
families [as narrated by Abu Dawood: 3931.3931], 

Section Five: Reasons why mankind cannot be 

ENSLAVED 

I wish to stress is that, and as I have previously 
mentioned, the approach of the Prophet PBUH and the 
Four Righteous Caliphs was temporary and the 
inevitable result of a state imposed by the political and 
social conditions of the people at that time. However, 
slavery is an institution that conflicts with two beliefs 
rooted in Islam: monotheism, and equality before 
Allah. Allah Almighty said: “So know, [O Muhammad], 
that there is no deity except Allah” [Muhammad: 19] 
and Allah honored mankind, as He said: “We have 
certainly honored the children of Adam” [Al-lsra: 70], 
Monotheism implies that all of mankind is equal before 
Allah and there should be no masters or slaves. This, 
in itself, implies that no man should enslave another 
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and confirms Islam’s stance that all are born free and 
should remain so. 

There are 11 reasons why no man should be 
enslaved: 

First: Islamic Sharia and Doctrine prohibit it. 

Second: There is no single text in the Quran that 
orders Muslims to enslave infidel prisoners of war. 

Third: The actions of the Prophet PBUH and the Four 
Righteous Caliphs were on the basis of reciprocity, 
which was the norm only in those times. 

Fourth: Islam is a religion that speaks to the mind 
through reason, as Allah the Almighty said: “So direct 
your face toward the religion, inclining to truth. [Adhere 
to] the fitrah of Allah upon which He has created [all] 
people. No change should there be in the creation of 
Allah. That is the correct religion, but most of the 
people do not know” [Ar-Rum: 30], Reason and basic 
humanity compel us to reject the concept of the 
enslavement of one person by another. 

Fifth: When the son of Amr Ibn al-’As, Wali of Egypt 
slapped a son of a Coptic Egyptian who won a horse 
race against the son of the Wali, the Caliph Omar Ibn 
Al-Khattab told him: “Since when have you turned men 
into slaves, whereas they are born free of their 
mothers?!” It is obvious that all people are born free 
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and equal in their rights that entitle them to freedom 
and dignity. 

Sixth: Islamic Scholars are agreed that Sharia favors 
justice and the maintenance of human interest. 
Consequently, it follows that it is obligatory to take 
those actions that fulfill the interests of people. Ibn Al- 
Qayyim said: “If the signs of justice have appeared, 
and if its character has shined in whatever manner, in 
such way, as is in keeping with Allah’s law and 
religion” The spread of justice and the fulfillment of 
people’s interests implies not only the prevention of 
slavery, but also the fight against any injustice or 
oppression suffered by mankind. Slavery is the 
greatest of all examples of oppression against 
mankind. 

Seventh: The Holy Quran, in many Verses, 
commanded Muslims to free slaves. For example: 

• “...and gives wealth, in spite of love for it, to 
relatives, orphans, the needy, the traveler, those 
who ask [for help], and for freeing slaves” [Al- 
Baqara: 177], 

• “And whoever kills a believer by mistake - then the 
freeing of a believing slave and a compensation 
payment presented to the deceased's family [is 
required” [An-Nisaa: 92], 

• “...but He will impose blame upon you for [breaking] 
what you intended of oaths. So its expiation is the 



Denunciation Of e x t r e m i s i m | 199 


feeding of ten needy people from the average of 
that which you feed your [own] families or clothing 
them or the freeing of a slave” [Al-Ma’ida: 89], 

• “Zakah expenditures are only for the poor and for 
the needy and for those employed to collect [Zakah] 
and for bringing hearts together [for Islam] and for 
freeing captives [or slaves]” [At-Tawba: 60], 

• “And those who seek a contract [for eventual 
emancipation] from among whom your right hands 
possess - then make a contract with them if you 
know there is within them goodness and give them 
from the wealth of Allah which He has given you” 
[An-Nur: 33], 

• “And those who pronounce Thihar from their wives 
and then [wish to] go back on what they said - then 
[there must be] the freeing of a slave before they 
touch one another” [Al-Mujadila: 3], 

• “But he has not broken through the difficult pass. 
And what can make you know what is [breaking 
through] the difficult pass? It is the freeing of a 
slave” [Al-Balad: 11-13]. 

Islam strictly prohibits the phenomenon of slavery and 
has always incentivized Muslims to free slaves 
whenever possible. 

Eighth: Allah the Almighty praised Himself for weeding 
out the roots of oppression and said: “So the people 
that committed wrong were eliminated. And praise to 
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Allah, Lord of the worlds” [Al-An’am: 45]. There is no 
doubt that enslaving people is a great sin. 

Ninth: Allah the Almighty admonished Muslims 
capable of Jihad to save those who are oppressed, yet 
extremists refrain from that instruction. Allah said: “And 
what is [the matter] with you that you fight not in the 
cause of Allah and [for] the oppressed” [An-Nisaa: 75], 

Tenth: The Pharaoh, perhaps the worst tyrannical and 
oppressive ruler ever, enslaved Bani Isra'il, but Musa 
told him: “And is this a favor of which you remind me - 
that you have enslaved the Children of Israel? [Ash- 
Shu’ara: 22], Musa told him: “If not my mother feared 
that you would kill me, as you used to slaughter the 
sons of Bani Isra'il, she would not have put me in the 
wooden box, and she would have not thrown me in the 
River Nile, and I would have never grown up in your 
palace!” 

Slavery was commonplace under the Pharaohs, but 
the freeing of slaves is characteristic of all the 
Prophets, PBUT, as Musa PBUH told the Pharaoh: 
“So send with us the Children of Israel and do not 
torment them” [Taha: 47], 

Allah the Almighty explained that freeing Bani Isra'il 
from humiliation and slavery was one of His greatest 
blessings, saying: “And We wanted to confer favor 
upon those who were oppressed in the land and make 
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them leaders and make them inheritors. And establish 
them in the land” [Al-Qasas: 5-6], 

Eleventh: Allah, thirteen centuries after the revelation 
of the Quran, acknowledged the freeing of mankind 
from slavery. 

For all these reasons, Islam prohibits the enslavement 
of mankind and prohibits the practices of ISIS against 
Yazidis. Islam repudiates these actions. 

The practice of capturing and trading Yazidi women is 
prohibited and a great sin. Intercourse with them is 
both a kind of adultery and rape. There are a number 
of major sins involved in this vile practice but the most 
significant is that the defilement of these women is 
being done in the name of Islam. 

The justification that it is in accordance with Sharia is 
abhorrent and has no foundation. The Prophet PBUH 
explained that the enslavement of a free man, whether 
a Muslim or non-Muslim, is an atrocity. Abu Hurairah, 
may Allah be pleased with him, told us the Prophet 
PBUH said: “Allah Almighty said: I will contend on the 
Day of Resurrection against three (types of) people: 
One who makes a covenant in My Name and then 
breaks it; one who sells a free man as a slave and 
devours his price; and one who hires a workman and 
having taken full work from him, does not pay him his 
wages” [Narrated by Al-Bukhari: 227 and 2270], 
Trading free Yazidi women is a crime for which Allah 
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will punish in the most severe ways on the Day of 
Resurrection. 

Finally, I would like to recap and answer two specific 
questions. 

The first is: “If slavery was permissible at the time of 
the Prophet PBUH and the Righteous Caliphs, how 
can we claim that it is prohibited now, and is there a 
valid text from the Quran and the Sunnah that 
abolishes that previous acceptance of slavery?” 

The answer lies in the point that I made earlier that the 
Prophet PBUH and the Righteous Caliphs dealt with 
the phenomenon of slavery in the context of the 
political reality of peoples and nations at that time. 
Furthermore, it was a temporary acceptance at a 
period in history when such practices were prevalent 
and reciprocal. However, the institution of slavery was 
not an “unalterable” aspect of Islam. 

Sharia rulings are divided into two types, unalterable 
and alterable. An unalterable aspect of Sharia is a 
general permanent ruling, such as the obligation to 
pray, Zakah, and the prohibition of intoxicants and 
usury. Alterable special temporary rulings, such as 
those relating to political jurisprudence, management 
and judicial sentences, can be amended due to 
changing circumstances. The Righteous Caliphs, for 
example, considered certain matters in a different way 
than the Prophet PBUH had. 
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The Prophet PBUH divided the land of Khaibar but 
Omar Ibn Al-Khattab, may Allah be pleased with him, 
refrained from dividing the land of Iraq. Ibn Qudamah 
said: “The Prophet PBUH did what he considered best 
at his time, and Omar did what he considered best at 
his time”. 

Ibn Al-Qayyim said: “Rulings are divided into two 
types: Type One: An unalterable general permanent 
ruling, neither related to time or place, nor the efforts 
of Imams, such as the obligation to do good deeds and 
the prohibition from doing bad deeds, as well as the 
Sharia Boundaries against crimes, and alike. Type 
Two: An alterable special temporary ruling, as required 
by public interest, to be changeable according to time, 
place and the surroundings, such as the judicial 
sentences, which can be modified by the lawgiver to 
be consistent with the public interest”. 

In this regard, Al-Qarafi referenced a vital matter, 
saying: “Rulings based on traditions shall change in 
case the traditions change: Otherwise, such actions 
are considered a violation of the consensus and an 
ignorance of the religion. Sharia is based upon 
traditions, and thus, when a tradition changes, the 
ruling changes to fit the new traditions... As well, in 
case the customs changed, the rulings on the 
commandments, faith and all sides of Fiqh in relation 
to customs shall change”. 
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Nowadays, political and international conventions in 
relation to dealing with prisoners of war in general, and 
with slavery in particular, have changed compared to 
what was the accepted norm in the time of the 
Prophets PBUT. I referred to the Resolution of the 
Geneva Conference held in 1956 on the abolition of 
slavery and slave trade. Today, then, the situation is 
very different from previous times, and the promotion 
of the freedom of mankind and the rejection of slavery 
is the accepted norm. Muslims have always been 
obliged to refrain from enslaving prisoners of war, 
even in cases of reciprocity. Al-Qarafi has said that the 
consensus and the proper understanding of Islam led 
Muslims to reconsider their positions of slavery, and to 
adopt a new position consistent with Sharia Law and 
the customs prevalent nowadays. There is no need for 
a ruling that annuls the previous one because the 
previous ruling was not an unalterable permanent 
legitimate ruling, but rather an alterable temporary 
ruling, based on necessity occasioned by a reality that 
was not legitimate. As soon as that illegitimate reality 
changed, the justification for the existence of the 
alterable temporary necessary ruling expired, and a 
new approach evolved from the customs and traditions 
of society. 

The second question I wish to tackle is: “If the infidels 
enslave Muslim prisoners today, is it permissible for 
Muslims to enslave infidel prisoners on the basis of 
reciprocity?” 
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I say unequivocally that Islam inherently prohibits the 
phenomenon of slavery. The Prophet PBUH and the 
Four Righteous Caliphs, however, enslaved infidel 
prisoners as a reaction and as a necessity. Muslims 
are permitted to follow the concept of reciprocity these 
days, as Allah the Almighty said: “So whoever has 
assaulted you, then assault him in the same way that 
he has assaulted you” [Al-Baqara: 194], It must be 
remembered that the purpose of such retaliatory action 
was to maintain the interests of Muslims, and that such 
action was more beneficial than harmful, otherwise 
Muslims are not permitted to imitate the actions of 
non-Muslims, even in retaliation. 


Every assault on safe non-Muslims is a 
great oppression 
My dear brothers and sisters! 

On June 10, 2014, in a surprise attack, ISIS occupied 
Mosul and the vast majority of the areas under the 
control of Sunnah Arabs. They perpetrated numerous 
other actions that are against Islamic Sharia, such as 
forcing people to commit illegal acts and forcing 
people to wear particular types of clothes. ISIS killed 
and captured many Yazidis, enslaved Yazidi women, 
and displaced Christians from their homes, resulting in 
their dispersal throughout the world, on the grounds 
that they did not pay Jizya. ISIS claim that these 
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actions were all in accordance with Islam and we have 
to ask if there is any basis to their claims. 

If ISIS is correct, does that mean that every Islamic 
political entity is obliged to follow in its footsteps in the 
way it treats non-Muslims living in their areas of 
influence? On the other hand, is there conclusive proof 
that the actions of ISIS are abhorrent and a deviation 
from the Sharia? 

In this section, Allah Willing, I will answer these 
questions in five paragraphs, under the following 
headings: 

1. An Islamic entity’s obligation to treat non- 
Muslims in a righteous and just manner. 

2. The reason we fight non-Muslims is because of 
their assault on us, not because they are not of our 
faith. 

3. The Quran encouraged Muslims to free non- 
Muslim prisoners of war, whether as a kindness or 
after they had paid a ransom, but nowhere does it 
authorize their killing or enslavement. 

4. Forcing non-Muslim citizens to choose between 
paying Jizya or displacing them is oppression of the 
worst kind and the seizure of their property is theft. 

5. An Islamic political entity’s foremost obligation is 
to provide for the welfare of its citizens, not to 
increase the number or severity of their problems. 
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1. An Islamic entity’s obligation to treat non- 

Muslims IN A RIGHTEOUS AND JUST MANNER. 

I referred earlier to the words of Allah the Almighty: 
“Allah does not forbid you from those who do not fight 
you because of religion and do not expel you from 
your homes - from being righteous toward them and 
acting justly toward them. Indeed, Allah loves those 
who act justly” [Al-Mumtahanah: 8], The Verse 
establishes the relationship between an Islamic entity 
and citizens, whether Muslims or non-Muslims. 

The Muslim State must treat non-Muslim citizens in a 
just manner, as long as they are good citizens and do 
not harm Muslims. 

Consequently, any Islamic political body that violates 
this injunction and assaults non-Muslim citizens in any 
way is deviating from Islamic Sharia. Having the 
outward appearance of being Islamic will not pardon 
such wrongdoers since appearance without substance 
in terms of proper behaviour does not constitute 
observance of Sharia. 
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2. The reason we fight non-Muslims is because of 

THEIR ASSAULT ON US, NOT BECAUSE THEY ARE NOT OF OUR 
FAITH. 

I referred to this matter earlier but wish to re-enforce 
some points and add others. 

Allah the Almighty said: “And fight in the Way of Allah 
those who fight you, but transgress not the limits. 
Truly, Allah likes not the transgressors” [Al-Baqara: 
190], 

He also said: “Except for those who take refuge with a 
people between yourselves and whom is a treaty or 
those who come to you, their hearts strained at [the 
prospect of] fighting you or fighting their own people. 
And if Allah had willed, He could have given them 
power over you, and they would have fought you. So if 
they remove themselves from you and do not fight you 
and offer you peace, then Allah has not made for you 
a cause [for fighting] against them” [An-Nisaa: 90], 
And: “And if they incline to peace, then incline to it 
[also] and rely upon Allah. Indeed, it is He who is the 
Hearing, the Knowing” [Al-Anfaal: 61]. 

These three Verses make it absolutely clear that an 
Islamic entity is only authorized to fight enemies of 
Islam and Muslims. This conclusion is the consensus 
of Scholars such as Abi Hanifa, Malik and Ahmad, but 
not Al-Shafa’ie. 

Shaikh ul-lslam Ibnu Taimiyyah explained this matter 
further in a chapter titled, The ruling in fighting infidels, 
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is it fighting or infidelity?’ He provided eight proofs to 
back up the consensus the Scholars had reached that 
it is not permissible to fight infidel unless they are 
attacking Islam. 

Allah the Almighty’s instructions and guidance, as 
given in these quotations, are unambiguous. Attacks 
on infidels are only justified if they have first attacked 
Muslims, and then it is permitted to fight them in the 
same way that they have attacked Islam. 

It was said in the Sunnah that the Prophet PBUH in 
one foray passed by a deceased woman, and said: 
“This woman should have not fought” [Narrated by 
Ahmad, Abu Dawood and Ibn Majah], Why was she 
killed? The reason for killing her was that she was 
fighting against Muslims. 

Allah the Almighty said: “There shall be no compulsion 
in [acceptance of] the religion” [Al-Baqara: 256], If an 
infidel is killed or threatened with death for not 
embracing Islam, this is compulsion of the worst 
sought and negates any acceptance of Islam. 

Allah the Almighty said: “So when you meet those who 
disbelieve [in battle], strike [their] necks until, when 
you have inflicted slaughter upon them, then secure 
their bonds, and either [confer] favor afterwards or 
ransom [them] until the war lays down its burdens” 
[Muhammad: 4], The point here is that if non-belief 
was only the reason for “striking” people’s necks, then 
that it is not permitted. 
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The Prophet PBUH never declared war on peaceful 
infidels. If the position of the Prophet PBUH was that 
non-belief was the only reason for fighting infidels, the 
guidance he gave us would have been very different. 

If the mere fact of being an infidel was enough to 
justify murder, the Prophet PBUH would not have 
appointed Saad Ibn Mou’az a judge for Bani Quraizah 
to decide their fate. In that case, Saad’s judgment was 
to spare them and he was correct. However, as they 
were infidels, if the interpretation that being infidels 
was sufficient justification for killing them, then he 
would not have reached the decision he did. 

If it is permitted to kill infidels, it would not be permitted 
to collect Jizya from them. 

Allah the Almighty has permitted the killing of people to 
the extent that such action helps reform society 
otherwise, in all other circumstances, the killing of a 
fellow human being is not permitted. Killing an infidel 
without justification, who has not harmed Muslims, and 
is not corrupt, is an evil act rejected by Allah and the 
Prophet PBUH. 

Ibnu Taimiyyah said: “Allah the Almighty neither 
wanted to exterminate people, nor did He create 
people to be killed, but Allah did permit the killing of 
people in cases where they corrupted society. 
However, such an action is not a punishment for being 
infidels. The Worldly Life is not a Life of Punishment, 
but it is the Hereafter”. ISIS killed and enslaved 
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Yazidis, they then forced Christians to pay the Jizya or 
be displaced, for the sole reason that they were not 
Muslims. However, no offence had been shown to 
Muslims; therefore, the treatment by ISIS was in 
violation of the Quran and the Sunnah of the Prophet 
PBUH. 
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3. The Quran encouraged Muslims to free non- 

Muslim PRISONERS OF WAR, WHETHER 45 A KINDNESS OR 
AFTER THEY HAD PAID A RANSOM, BUT NOWHERE DOES IT 
AUTHORIZE THEIR KILLING OR ENSLAVEMENT. 

I mentioned earlier that it is not permitted to hurt 
peaceful law abiding non-Muslims, however, in a 
situation where Muslims were subject to an assault by 
non-Muslims they would have the right to retaliate. 
Remember, Allah the Almighty said: “So whoever has 
assaulted you, then assault him in the same way that 
he has assaulted you” [Al-Baqara: 194], It is known 
that in times of war, many people are killed or 
captured. What, then, is the definitive ruling of Islam 
on how to deal with infidel prisoners of war? I am 
going to answer this question in five sections: 

1. How to treat the prisoners properly. 

Allah the Almighty said: “And they give food in spite of 
love for it to the needy, the orphan, and the captive, 
[Saying], We feed you only for the countenance of 
Allah We wish not from you reward or gratitude’” [Al- 
Insan: 8, 9], The Prophet PBUH said: “I enjoin you to 
treat the captives well” [Narrated by Al-Tabarani in Al- 
Saghier: 409], 

Scholars agree that appropriate care must be provided 
to all prisoners, including food, drink, clothes, housing 
and other basic needs while also generally treating 
prisoners well. Al-Qadhi Abu Youssef said: “The infidel 
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prisoner must be fed and treated in a good way until 
he is sentenced”. 

2. Releasing non-Muslim prisoners of war, 
whether as an act of charity, or after they have paid 
a ransom. 

Allah Almighty said: “So when you meet those who 
disbelieve [in battle], strike [their] necks until, when 
you have inflicted slaughter upon them, then secure 
their bonds, and either [confer] favor afterwards or 
ransom [them] until the war lays down its burdens” 
[Muhammad: 4], In this Verse, Allah commands us to 
treat infidel prisoners of war in one way only, which is 
by releasing them. Whether as a charitable act, or 
after having received a ransom, releasing a prisoner 
as an act of charity implies that no ransom is exacted, 
while a release based on a ransom assumes that the 
prisoner has been able to raise a particular sum of 
money to secure his release or has provided an 
acceptable alternative, such as a prisoner exchange or 
the fulfilment of a specified task, or in a prisoner 
exchange. For example, in the case of the prisoners 
taken in the Battle of Badr who could not pay a ransom 
the Prophet PBUH required them to teach ten Muslim 
children how to write in exchange for their freedom. It 
was told that Ibn ‘Abbas said: “Some of the prisoners 
on the day of Badr did not have any ransom, so the 
Messenger of Allah PBUH made it their ransom to 
teach the children of the Ansar how to write” [Narrated 
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by Ahmad in Al-Musnad: 2216. Al-Hakim said the 
Isnad is correct. Approved by Al-Zahabi], 

Some Scholars have argued Verse no. 4 of Surat 
Muhammad was overturned by the Sword Verse, 
when Allah the Almighty said: “And when the sacred 
months have passed, then kill the polytheists wherever 
you find them” [At-Tawba: 5]. 

This interpretation is wrong, because the Sword Verse 
in Surat At-Tawba was revealed in the context of Arab 
Infidels who had concluded treaties with Muslims and 
then reneged on them, and went on to harm the 
Muslims with whom they had made agreements. The 
Muslims involved gave them a four month period of 
grace to return to those agreements under pain of 
retaliation. Such retaliation was not because they were 
infidels but because they had violated the treaties they 
had concluded with Muslims. 

There is no contradiction whatsoever in the two Verses 
and the claim that Verse no. 4 of Surat Muhammad 
was overturned by the Sword Verse is incorrect and 
based on a misunderstanding of the latter Verse. The 
Verse in Surat Al-Tawba relates specifically to war and 
fighting, whereas the Verse in Surat Muhammad 
relates to contexts beyond war and fighting and the 
imprisonment of infidel warriors. 

Some Scholars have declared that there is a conflict 
between Verse no. 4 of Surat Muhammad and Verse 
no. 67 of Surat Al-Anfaal, but they are also wrong. 
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Allah the Almighty said: “It is not for a prophet to have 
captives [of war] until he inflicts a massacre [upon 
Allah's enemies] in the land” [Al-Anfaal: 67], It is not 
permitted to imprison enemy warriors, unless by so 
doing the enemy is weakened. This Verse was not 
revealed to address the issue of how to treat prisoners 
of war, but to provide a ruling on, and the 
circumstances under which, infidel warriors could be 
imprisoned. Consequently, there is no conflict between 
the two Verses, as they dealt with the matter in two 
entirely different contexts. To summarise these are: 
the ruling on the circumstances under which infidel 
warriors can be imprisoned; and the ruling on how 
prisoners should be treated in captivity. 

However, we can say that Verse no. 67 of Surat Al- 
Anfaal and Verse no. 4 of Surat Muhammad 
complement one another. Verse no. 67 of Surat Al- 
Anfaal explains that Muslims are not permitted to 
capture enemy combatants with the intention of 
holding them for ransom: “It is not for a prophet to 
have captives [of war] until he inflicts a massacre 
[upon Allah's enemies] in the land” [Al-Anfaal: 67], 

In the Verse in Surat Muhammad it is says that: 
“...after battling the enemy and conquering its army, 
capture prisoners from them and release them 
whether as a mercy, or for ransom: So when you meet 
those who disbelieve [in battle], strike [their] necks 
until, when you have inflicted slaughter upon them, 
then secure their bonds, and either [confer] favor 
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afterwards or ransom [them] until the war lays down its 
burdens” [Muhammad: 4], 

3. The ruling on executing War criminals. 

The Prophet PBUH excluded some infidels from 
pardon and authorized their execution if they were 
guilty of war crimes. Similarly, he excluded the 
warriors of Bani Quraizah because they broke their 
treaties and charters with the Prophet PBUH and 
figuratively stabbed Muslims in the back [as was 
narrated in Sahih Al-Bukhari: 4043 and Sahih Muslim: 
1767], 

4. Scholars have long debated the issue of how to 
treat prisoners of war, which, in itself, is proof that 
there is no immutable ruling on this matter. 

Many Scholars concluded that the Commander of the 
Believers has the right to choose how to treat 
prisoners of war in one of four ways: release without 
ransom, release with ransom, enslavement, or death. 
Other Scholars disagree and believe that it is not 
permitted to kill or enslave a prisoner, and argue that 
the prisoner must be released either without ransom, 
or after paying a ransom, citing the words of Allah the 
Almighty: “either [confer] favor afterwards or ransom 
[them]...” [Muhammad: 4], Among the many Scholars 
who favour this interpretation are Abdullah Ibn Omar, 
Abdullah Ibn Abbas, Hassan al-Basri, Ata'a, Al-Dahak, 
Al-Sadi, Saeed Ibn Jubair, - Ibn Sirin, Al-Sha’abie, 
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and Omar Ibn Abdul-Aziz, all of whom are well-known 
and eminent in their fields. 

As this matter has been a source of contention among 
Scholars, the ruling has to be determined according to 
international political customs, since Sharia provisions, 
as indicated earlier, are of the two types identified by 
Ibn Qayyim al-Jawziyya and al-Qarafi as being an 
unalterable permanent ruling, and an alterable 
temporary ruling that changes according to the 
customs and traditions of societies related to time, 
place and culture, and as necessitated by the need to 
maintain justice. 

International Conventions, especially the Geneva 
Convention on August 12, 1949, have prohibited any 
kind of assault on prisoners, including verbal or 
physical, humiliation, or killing. The honoring of 
mankind is one pillar of Sharia and as Allah the 
Almighty said: “We have certainly honored the children 
of Adam” [Al-lsra: 70], Murdering or enslaving fellow 
human beings are clearly actions that break this 
injunction to honour mankind. 

Interactions with prisoners of war are meant to benefit 
mankind, not to harm fellow human beings. A Muslim 
must treat prisoners properly, as dictated in the Holy 
Quran, which ordered Muslims to release prisoners of 
war. International Customs and Conventions 
consistently call on the need for prisoners of war to be 
respected and reject any actions that cause them 
harm. Accepted norms have changed over the years 
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and now require that prisoners are well treated. Al- 
Qarafi referred to “Opposition of the consensus and 
ignorance of the religion” in making the point that 
Muslims must adhere to those norms. 

True Muslims must adhere to the concept of the 
obligation to maintain an individual’s rights, freedom, 
happiness and the dignity of mankind. 

5. How should Muslims react to a situation in 
which an enemy has enslaved or killed Muslim 
prisoners of war? 

Earlier, I referred to the fact that the Prophet PBUH 
used to deal with an imposed reality in terms of a 
“reaction and reciprocity”, which was unlike normal 
instructions. In this specific case, Muslims do have the 
right to deal with enemy prisoners in the same way 
they have been treated, unless a Sharia Text 
expressly prohibits the action being considered. As 
already indicated, Allah the Almighty said: “So 
whoever has assaulted you, then assault him in the 
same way that he has assaulted you” [Al-Baqara: 194], 
However, the caveat remains that this course of action 
is only permissible when the benefit outweighs the 
harm. 
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4. Forcing non-Muslim citizens to choose between 

PAYING JlZYA OR DISPLACING THEM IS OPPRESSION OF THE 
WORST KIND AND THE SEIZURE OF THEIR PROPERTY IS 
THEFT. 

Non-Muslim citizens of the Islamic State, whether they 
are People of the Book, as identified by Scholars, such 
as the Jews, or the Christian, or the Sabeans, or they 
are not People of the Book, such as the Magi, of whom 
the Prophet PBUH said: “Treat them like the people of 
the book, but neither eat their slaughtered meat, nor 
marry their women” [as confirmed by Abdulrahman Ibn 
O’uf, may Allah be pleased with him Narrated by Malik 
in al-Muwatta: 42, Ibn Abi Shaybah in al-Musannaf: 
10765 and 42640 and Al-Bayhaqi: 19167 in Al-Sunan 
al-Kubra], as long as those non-Muslims neither did no 
harm to Muslims or make war on them, Muslims must 
treat them well. 

Allah the Almighty said of The People of the Covenant: 
“Excepted are those with whom you made a treaty 
among the polytheists and then they have not been 
deficient toward you in anything or supported anyone 
against you; so complete for them their treaty until 
their term [has ended]. Indeed, Allah loves the 
righteous [who fear Him]” [At-Tawba: 4]. 

Any assault on non-Muslim citizens which harms them, 
their women, their properties, or undermines their 
safety is a clear oppression that Allah the Almighty 
indicates will be dealt with in the most severe 
retribution in this life and in the hereafter. In cases 
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where treaties have been broken and Muslims 
harmed, only the perpetrators of the crimes should be 
punished. Allah the Almighty said: “And no bearer of 
burdens will bear the burden of another” [Fatir: 18]. 

I have one or two points to make about collecting Jizya 
from Christians nowadays. In my opinion, ISIS has 
been established on a basis of oppression and 
coercion and, consequently, their decisions have no 
validity whatsoever. As I indicated in Part Four of my 
book, Islam and Ruling , it is obvious that Jizya should 
not be collected from all peaceful non-Muslims. The 
evidence for this contention is that none of the three 
Jewish Tribes in Medina, Banu Qaynuqa, Banu Nadir, 
and Bani Quraizah paid the Jizya. Jizya is only 
collected from those warriors who are defeated in war, 
abandon their weapons and then wish to live in the 
Islamic State. 

Contemporary Scholars, including myself, have 
concluded that non-Muslim citizens in Islamic States in 
the past, who undertook military service to defend their 
homes, should not pay Jizya, as paying Jizya is to 
express citizenship and loyalty towards the homeland. 
By completing military service, that loyalty was 
deemed to have been proven. This point is evident 
from the actions taken by Islamic States themselves 
with non-Muslim citizens. For example, the 
agreements concluded between Abu Ubaidah ibn al- 
Jarrah and al-Jarajimah, Suwaid Ibn Muqrin, an Army 
leader at the time of the Caliph Omar bin al-Khattab, 
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and the people of Murzban, Dahstan and all the 
people of Jarjan, and between Uqba Ibn Farhad and 
the people of Azerbaijan to remove Jizya in exchange 
for military service and help in defending the 
homeland. 

I shall conclude by referring to the Hadith of the 
Prophet PBUH that deals with those who break a 
covenant, trade with free people, and illegally take the 
property of other people. Abi Hurrariah, may Allah be 
pleased with him, said: “The Messenger of Allah 
(Peace be upon him) said: Allah Said: I will contend on 
the Day of Resurrection against three (types of) 
people: One who makes a covenant in My Name and 
then breaks it; one who sells a free man as a slave 
and devours his price; and one who hires a workman 
and having taken full work from him, does not pay him 
his wages” [Narrated by Al-Bukhari: 2227 and 2270], 

In the light of this text the actions of ISIS against non- 
Muslims, whether the People of the Book such as the 
Christians, or others such as Yazidis and the 
imprisonment of free people, and generally treating 
them as if they were slaves, all done in the name 
Sharia, are vile sins that merit the severest 
punishment. 
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5. Any Islamic Political Entity is obliged to provide 

CITIZENS WITH THE NECESSITIES OF LIFE AND ACTIONS 
WHICH HEAP BURDENS UPON THEM ARE REPREHENSIBLE 
AND, CONSEQUENTLY, THAT ENTITY MUST MAKE EVERY 
EFFORT TO MEET ITS OBLIGATIONS TO ITS CITIZENS 

It does not matter whether those citizens are Muslims 
or non-Muslims, the needs of all must be met. Allah 
the Almighty said of His Prophet PBUH: “And We have 
not sent you, [O Muhammad], except as a mercy to 
the worlds” [Al-Anbya: 107], Allah wants all mankind to 
feel safe and secure, to pray to Him, and for society to 
be blessed with kindness and consideration not for 
people to live in fear and anxiety. He does not want 
people to pray to Him for the end of communities or to 
curse them. The Prophet PBUH said: “The best of your 
rulers are those whom you love and who love you, 
who invoke God's blessings upon you and you invoke 
His blessings upon them. And the worst of your rulers 
are those whom you hate and who hate you and whom 
you curse and who curse you” [Narrated by Muslim: 
1855 and Ahmad in Al-Musnad: 23981], 

The Hadith provides the best basis upon which to 
evaluate any political entity that claims to be operating 
under the banner of Islam. How it interacts with people 
is the true measure of its Islamic credentials. On that 
basis, ISIS has sinned more than once, distorted the 
image of Muslims, and has singularly failed to meet 
the standards set by Sharia on how to interact with 
others. 
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There is no power or strength except through Allah the 
Almighty. 

It is legitimate that the Kurds, or any 
other oppressed people, defend 

themselves. 

It was foolish of ISIS to attack Kurdistan, particularly 
as there was no justification for such an act of 
aggression. As a result of the fierce fighting that 
ensued, many innocent lives were loss and great 
amounts of material destroyed. In this section I will 
explore the obligation placed on Muslims to defend 
their homeland and society when they are subjected to 
attack. I will do so in the light of what the Holy Quran 
and the Hadiths of the Prophet PBUH tell us and I will 
emphasise the moderate Islamic perspective on this 
issue following five points: 

1. Defending oneself is inbred in all creatures. 
Allah created everything with an instinct to defend 
itself, and protect itself from any threats. This is a 
Divine Law that applies to all creatures, from the 
smallest single-celled organisms, such as the 
amoeba, to the largest animals, such as the 
elephant and the blue whale. Moses, when the 
Pharaoh asked him, "So who is the Lord of you two, 
O Moses?" [Taha: 49], replied saying: “Our Lord is 
He who gave each thing its form and then guided 
[it]" [Taha: 49], This is evidence of what I previously 
referred as part of the guidance that Allah gave to 
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His creatures involved self-defence and self¬ 
protection against threats. 

2. Allah Almighty keeps some people in check 
through others, as a grace from Him to the two 
worlds, as in the story of Talut and Jalut. Allah the 
Almighty said, when the Prophet Dawood PBUH 
killed Jalut: “And if it were not for Allah checking 
[some] people by means of others, the earth would 
have been corrupted, but Allah is full of bounty to 
the worlds” [Al-Baqara: 251], Allah checks the 
injustice of oppressors and assaults on peaceful 
societies, and citizens, through people that He 
inspires to sacrifice all they have to defend their 
homes and refuse to surrender. That self-sacrifice is 
a great blessing from Allah in this earthly life. 
Without the willingness of some to fight oppression, 
life would be much harsher. Allah the Almighty 
expects all of humankind, not just believers, to fight 
against oppressors, and therefore defending 
oppressed people and fighting against those who 
oppress them is a good deed and a blessing from 
Allah. 

3. Allah the Almighty praised Himself for cutting off 
the roots of oppression, saying: “So the people that 
committed wrong were eliminated. And praise to 
Allah, Lord of the worlds” [Al-An’am: 45], This 
destruction of those who oppress others is an 
indication of the greatness of the blessings of Allah 
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to man. Allah the Almighty said: “And whatever you 
have of favor - it is from Allah. Then when adversity 
touches you, to Him you cry for help” [An-Nahl: 53], 

4. Allah Almighty ordered us to fight back against 
those who fight us and to fight against 
transgressors. I will remind you again of what Allah 
the Almighty said: “And fight in the Way of Allah 
those who fight you, but transgress not the limits. 
Truly, Allah likes not the transgressors” [Al-Baqara: 
190]. By “transgression” Allah meant the oppression 
of citizens and the killing of women, children, and 
non-combatants. 

“So whoever has assaulted you, then assault him in 
the same way that he has assaulted you” [Al- 
Baqara: 194], Again, this is an excerpt that I have 
referred to on several occasions with reference to 
other points but, in relation to this issue, what Allah 
the Almighty meant by using the word “assault” was 
the necessity of using all means to oppose any 
attack as fiercely as possible in defence of those 
being wronged. 

“Thus you do no wrong, nor are you wronged” [Al- 
Baqara: 279], It is known to everyone that the order 
in the Quran is an obligation, and therefore just as 
much an individual can be considered to be a sinner 
if he assaults others, he can also be considered a 
sinner if he fails to fight against oppressors. 
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5. The Prophet PBUH declared that whoever is 
killed while defending his religion, money, 
homeland, or household, is a martyr: “Whoever is 
killed while protecting his property then he is a 
martyr” [Narrated by Al-Bukhari: 2480 and Muslim: 
141]. 

“He who is killed in defence of his property is a 
martyr. He who is killed in self-defence is a martyr” 
[Narrated by Ahmad: 1652, Abd Ibn Hamid: 106, 
Abu Dawoud: 4772, At-Tirmidhi: 1421 and said it 
was of good Isnad, An-Nisa’i: 4095 and Abu Ya’lie: 
949, about Abi Dawoud. Al-Albani said that it is a 
Sahih Haidth], 

Abu Huraira reported: “A man came to the 
Messenger of Allah, peace and blessings be upon 
him, and he said, “O Messenger of Allah, what do 
you think if a man comes to seize my wealth?” The 
Prophet said, “Do not give up your wealth.” The 
man said, “What if he fights me?” The Prophet said, 
“Then fight him.” The man said, “What if he kills 
me?” The Prophet said, “You will be a martyr.” The 
man said, “What do you think if I kill him?” The 
Prophet said, “He will be in the Hellfire” [Narrated by 
Muslim: 1915], 

The excerpts quoted above leave no doubt that people 
have the right to defend their religion, money, and 
safety, and they are blessed from Allah for doing so. 
However, those people who do not defend their 
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religion, money, and personal safety will be punished 
by Allah the Almighty. 

I have a related point to make on this issue. The Kurds 
are among the only people today that are deprived of a 
united, independent, and recognized political entity 
partly because they try to defend their rights 
throughout Kurdistan. The Kurds believe that 
defending their rights is a legitimate obligation and 
believe that whoever is killed defending those rights is 
a martyr who has tried to fulfill that legitimate 
obligation. 

In the following section, Allah Willing, I will highlight 
and explore what is meant by martyrdom and what are 
the characteristics of a martyr. 

As I have already explained, defending one’s 
household, possessions, homeland, honor and society 
is seen as a good deed by Allah, whatever the motive. 
Allah the Almighty promised the oppressed that He 
would aid them against oppressors, as a grace from 
Him. Allah the Almighty said: “And if it were not for 
Allah checking [some] people by means of others, the 
earth would have been corrupted, but Allah is full of 
bounty to the worlds” [Al-Baqara: 251], 

It is obvious that the virtues are virtues, whether they 
are present in Muslims, or non-Muslims. The truest 
values are absolute and applicable to all mankind; 
such values are not relative. The Prophet PBUH said 
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to Ashaj Abdul-Qais, who wanted to embrace Islam: 
“You possess two qualities that Allah loves, clemency 
and tolerance” [Narrated by Muslim: 117]. 

A Muslim, if was killed while defending 
his religion, life and homeland, is a 
martyr 

Allah Willing, I will discuss this topic in four 
paragraphs, under the following titles: 

1. The origins and meaning of the word “martyr”. 

2. Martyrdom in the cause of Allah. 

3. The believer who is killed defending his 
household, homeland, honor or possessions. 

4. The Muslim Peshmerga killed defending his 
household and homeland. 


ameer.maktab@yahoo.com 

/AliBapir /AliBapir /MediaAmeerOffice 

www.alibapir.net 



Denunciation Of e x t r e m i s i m | 229 


1. The origins and meaning of the word 
"martyr" 

The word martyr is an Arabic word that is used in the 
Quran and the Sunnah and has been defined by many 
Arabic Scholars in Arabic Dictionaries as follows: “A 
martyr is someone who witnessed an incident”. 

The word “martyr”, which is of course the root of the 
word “martyrdom”, has a number of meanings for us. A 
martyr is a witness to something important or has been 
given a specific message. In this case, he may have 
witnessed a fact about something or someone. The 
word can also be used to denote someone who bears 
witness to Allah or bears witness to the truth that has 
been revealed to him, either because he was present 
and heard, or saw, the revelation, or it was revealed to 
him by Allah. 

Specifically, however, the word “martyr” in the Arabic 
Language has three distinct meanings and refers to 
those killed in the cause of Allah, is a witness, and 
who is present. 

These are the linguistic roots of the term “martyr”. 
However, the legitimate modern usage of the term is to 
denote someone who is killed in the cause of Allah. 
Some scholars define a martyr as, “Whoever Muslim is 
killed during and as a result of fighting infidels”, while 
others define the term as any “...adult male Muslim 
who is killed unjustly”. 
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Why, then, are those who are killed in the cause of 
Allah called martyrs? 

Al-Raghib Al-lsfahani said: “A martyr is someone who 
is in the presence of the angels, in reference to the 
Verse, “the angels will descend upon them, [saying], 
"Do not fear” [Fussilat: 30], And Allah Almighty also 
said: “the martyrs, with their Lord. For them is their 
reward and their light” [Al-Hadid: 19], At that moment, 
they witness what Allah has prepared for them, or they 
witness their souls in the presence of Allah. 

Allah the Almighty said: “And never think of those who 
have been killed in the cause of Allah as dead. Rather, 
they are alive with their Lord, receiving provision, 
Rejoicing in what Allah has bestowed upon them of 
His bounty” [Aali Imran: 169, 170], It is evident from 
the text that the martyrs enjoy especial favour in 
Allah’s sight: “the martyrs, with their Lord. For them is 
their reward and their light” [Al-Hadid: 19]. 

Al-Raghib Al-lsfahani named those killed in the cause 
of Allah as martyrs for three reasons: 

1. the presence of angels while the martyr is 
dying. Allah the Almighty promised “the angels will 
descend upon them, [saying], "Do not fear” 
[Fussilat: 30], 

2. they witness what Allah has prepared for them 
in the next life. 
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3. their souls are in the presence of Allah. Allah 
the Almighty said: “And never think of those who 
have been killed in the cause of Allah as dead. 
Rather, they are alive with their Lord, receiving 
provision, Rejoicing in what Allah has bestowed 
upon them of His bounty” [Aali Imran: 169, 170], 

AN Ibn Hassan, Author of Al-Munjed Dictionary 
provided a fourth reason: “It was said that a martyr is 
someone who testified the truth in fear of Allah.” 

If we consider the first reason, which defines the 
martyr as, “Those whom are dying in the presence of 
angels”, in more detail it can be looked as indicating 
that the martyrs are, in grammatical terms, “accusative 
objects”. If we consider the second reason, which 
defines the martyr as, “Those who witness what Allah 
has prepared for them”, using the same grammatical 
concept it can be seen that the martyrs are the 
“subject”. It is the same for the third and fourth 
definitions, which, again, have the martyrs as the 
subject of the sentence. 


Types of martyrdom: 

First: Scholars place martyrs into one of three 
categories. 

A martyr in this life and in the Hereafter is someone 
who is killed while fighting infidels to establish the 
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Word of Allah, while not seeking to gain any earthly 
advantage; a martyr in this life is someone who is 
killed during fighting infidels in battle, while seeking 
earthly goals; and a martyr in the Hereafter is 
someone who has been killed unjustly during the fight 
against infidels, including those who are drowned, 
burned to death, stabbed, killed by a collapsed 
building, and women who die in pregnancy - all are 
martyrs if their deaths have been caused by the unjust 
actions of infidels fighting against Islam. 

Second: To be martyred while fighting for the victory of 
Islam and the promotion of Allah’s path is the highest 
level of faith. 

The first paragraph provides clear evidence that this is 
the case and is confirmed by the use of the phrase, “in 
the cause of Allah”, which is repeated in most of the 
Verses and Hadiths where the words Jihad, fighting, 
fight and spend are used. For example: 

• “Indeed, those who have believed and those 
who have emigrated and fought in the cause of 
Allah” [Al-Baqara: 218], 

• “And fight in the cause of Allah and know that 
Allah is Hearing and Knowing” [Al-Baqara: 244], 

• “The example of those who spend their wealth 
in the way of Allah” [Al-Baqara: 261 ]. 

• “For it was said to them, "Come, fight in the way 
of Allah or [at least] defend” [Aali Imran: 167], 
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• “So let those fight in the cause of Allah who sell 
the life of this world for the Hereafter” [An- 
Nisaa: 74], 

• “Those who believe fight in the cause of Allah” 
[An-Nisaa: 76], 

• “So fight, [O Muhammad], in the cause of Allah; 
you are not held responsible except for yourself’ 
[An-Nisaa: 84], 

• “...and the mujahideen, [who strive and fight] in 
the cause of Allah with their wealth and their 
lives” [An-Nisaa: 95], 

• “...they strive in the cause of Allah” [Al-Ma’ida: 
54], 

• “...they strive with their properties and their lives 
in the cause of Allah” [Al-Hujurat: 15]. 

• “...and strive in the cause of Allah with your 
wealth and your lives” [As-Saff: 11 ]. 

• “As for those who are slain in the cause of 
Allah, He will not render their works vain” 
[Muhammad: 4], 

• “Here you are - those invited to spend in the 
cause of Allah” [Muhammad: 38], 

• “And do not say about those who are killed in 
the way of Allah, "They are dead." Rather, they 
are alive, but you perceive [it] not” [Al-Baqara: 
154], 

The Messenger of Allah PBUH said: “He who fights so 
that Allah's Word (Islam) should be superior, then he 
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fights in Allah's cause” [Narrated by Al-Bukhari: 123 
and Muslim: 1904], 

The prophet PBUH was asked about the issue of how 
it could be determined whether someone was fighting 
for Allah: “The Messenger of Allah (if) was asked 
about who fights in the battlefield out of valour, or out 
of zeal, or out of hypocrisy, which of this is considered 
as fighting in the cause of Allah? He said: "He who 
fights in order that the Word of Allah remains the 
supreme, is considered as fighting in the cause of 
Allah". 

It is clear then that “in the cause of Allah” means to 
fight as required by the Sharia of Allah, and the phrase 
“the Word of Allah remains the supreme” means to 
work in the cause of Islam to maintain and promote it. 
Pulling all this information together, a reasonable 
summary is that a martyr is someone who has three 
specific characteristics: He has died in Allah’s cause; 
has striven to act in ways that are pleasing to Allah; 
and has actively worked to promote the Word of Allah 
and secure its ultimate victory. 

Third: Every believer who is killed defending his 
household, homeland, honor and possessions is a 
martyr. 

I mentioned in the second paragraph that the martyr is 
“a martyr in this life and in the Hereafter”. Those who 
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lose their lives in the cause of Allah are very close to 
Him. 

A “martyr”, however, in general, is not limited to those 
that fall into that category. There is another type of 
martyrdom, possibly one that might be described as 
being of the second degree. Scholars named those 
types of martyrs as “ Martyrs of the Hereafter”. They 
are Muslims who have been unjustly killed while 
defending themselves, their homes, or their 
possessions. It also includes those who have perished 
in the other ways that I described above. 

The differences between the first and second type of 
martyrdom, or a “martyr in the earthly life and the 
Hereafter” and a “martyr in the Hereafter” lie in degree, 
with the former being of a higher status than the latter. 
The former is not subject to the rulings on the Rituals 
of Worldly Funerals, such as Ghusl, Kafan and the 
recital of specific Funeral Prayers, as stated by Al- 
Nawwawi: “The reward of martyrs in the Hereafter, to 
be subject to Ghusl and Funeral Prayers, unlike those 
martyrs killed during fighting infidels” [Narrated by Al- 
Nawwawi in Riyad As-Salihin, Chapter 235]. 

He then referenced a number of Hadiths: “The 
following five are martyrs: the one who dies after being 
stabbed is a martyr, the one who dies from a belly 
disease is a martyr, the one who dies beneath a 
collapsed building is a martyr and the one who is killed 
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in the Cause of Allah” [Al-Bikhari: 2829 and Muslim: 
1914]. 

Abi Hurrariah, may Allah be pleased with him, reported 
that the Messenger of Allah PBUH said: "Whom do 
you reckon to be martyr amongst you?" The 
Companions replied: "The one who is killed in Allah's 
way." He said, "In that case, the martyrs among my 
people would be few." The Companions asked: "O 
Messenger of Allah! Then who are the martyrs?" He 
replied, "He who is killed in the way of Allah is a 
martyr; he who dies naturally in the Cause of Allah is a 
martyr; he who dies of plague is a martyr; and he who 
dies of a belly disease is a martyr; and he who is 
drowned is a martyr” [Narrated by Muslim: 1915], 

“He who dies while defending his property is a martyr” 
[Narrated by Al-Bukhari: 2840 and Muslim: 1410], 

“He who dies while defending his property is a martyr; 
he who dies in defence of his own life is a martyr; and 
he who dies on defense of his faith is a martyr, he who 
dies in defence of his family is a martyr” [Narrated by 
Abi Dawoud: 4772 and Al-Tirmidhi: 1421], 

These Hadiths explain that martyrs that are killed in 
the Cause of Allah are the Highest Rank of Martyrs. 
However, the Second Highest Rank Martyrs include 
those who stood up against injustice and fought 
oppression until they were killed. This kind of 
martyrdom differs according to the historical time and 
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context. Nowadays, for example, there are many 
victims of road accidents, however, there were few, or 
none at all, in past times. 

Fourth: Every Muslim Peshmerga who is killed 
defending his household and homeland is a martyr. 

A careful perusal of the previous three paragraphs will 
enable anyone to draw out the explanation and 
justification for this conclusion as used in the title of 
this section. The concept of considering those who 
defend their homes, household, beliefs, and 
themselves as martyrs is not limited to those Kurds 
who defend those aspects of their lives, but rather it 
includes all Muslims who do so. 

Anyone who wants to understand the previous three 
paragraphs must realize that the term “martyr” has 
layered meanings. There is: (1) the martyr in both this 
earthly life and in the Hereafter; (2) the martyr in the 
Hereafter; and (3) the martyr in this earthly life which is 
confined to Muslims. This is logical because, as I 
explained in the second of those paragraphs, the term 
martyr in this context refers specifically to those who 
have died in the Cause of Allah. 

My conclusion is that martyrs are believers who 
sacrifice themselves to please Allah and to defend 
their religion, homes, and households. In this regard, I 
was surprised when some Yazidis criticized me for not 
naming Yazidi victims as martyrs in a press release 
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from the media officer of Upper Lalish in Dahuk on 
November 02, 2014. The reason for my differentiation 
is straightforward. Allah promised martyrs Paradise, 
provided that they believed in Allah, His angels, His 
books, the Judgment Day, Fate and Destiny. The only 
exception to that condition was in the situation that 
those who had died had not had the opportunity to 
learn about Islam, or those who through no fault of 
their own were are ignorant about the message sent 
by Allah. 

Allah the Almighty said: “And never would We punish 
until We sent a messenger” [Al-lsra: 15]. It is known 
that Muhammad PBUH was the Seal of the Prophets, 
with no subsequent Prophet to come. However, those 
who are not properly aware of Islam are described by 
Allah: “And there is not upon the Messenger except 
the [responsibility for] clear notification” [An-Nur: 54], 
As for those to whom a Prophet was not sent, there is 
some justification for ignorance. 

It is known that the term “martyr”, much like many 
other terms, has become an integrated part of the 
cultural heritage of non-Muslims living in Muslim 
countries. They have a different outlook on what 
constitutes a martyr. Even some atheists call their 
adherents who have lost their lives unjustly martyrs but 
they do not believe in Allah or Judgment Day and so 
their use of the term is totally inappropriate. However, 
this is a discussion for another day. Muslims, however, 
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must use Islamic Terms, according to their legitimate 
Islamic meanings, even if others deliberately misuse 
those terms for their own purposes. 

It is important to stress two points. The first is that 
there can be no doubt that defending oneself and 
fighting against oppression and aggression are heroic 
actions. Those who aspire to a noble morality must be 
appreciated and applauded. The Seal of the Prophets 
PBUH said to Ashaj Abdul-Qaisn before he embraced 
Islam: “You possess two qualities that Allah loves: 
clemency and tolerance” [Narrated by Muslim: 118]. 
Clemency is the opposite of rage, just as tolerance is 
the opposite of hate. Hateful qualities and shameful 
attitudes are dishonorable, whether found in Muslims, 
or non-Muslims. 

The second is that Muslims must realize that Allah the 
Almighty did not give anyone a “veto” against His 
Sharia. Islam will not intercede for anyone if it is not 
properly and fully embraced. Allah the Almighty said: 
“Paradise is not [obtained] by your wishful thinking nor 
by that of the People of the Scripture. Whoever does a 
wrong will be recompensed for it, and he will not find 
besides Allah a protector or a helper. And whoever 
does righteous deeds, whether male or female, while 
being a believer - those will enter Paradise and will not 
be wronged, [even as much as] the speck on a date 
seed” [An-Nisaa: 123, 124], 
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We must not be seduced or fooled by the attractive 
slogans or trite phrases used by ISIS or other extreme 
groups. “The Islamic State”, “Application of Sharia”, 
“The Caliphate” and “There is no God but Allah” are all 
laudable in and of themselves but if they are not being 
propounded by moderate groups, who understand 
their true meanings and, instead, are shouted from the 
mouths of extremists they become devoid of any 
meaning at all. The Peshmerga must avoid killing 
innocent people, seizing their property or, indeed, 
taking any action that is contrary to Sharia. Such 
improper actions carried out by the few result in the 
suffering of many. Officials must put an end to these 
actions to prevent the distortion of the image of the 
Kurds and to ensure that Allah the Almighty does not 
turn His face from us in anger. 


Wrongful Actions in the name of Jihad 
must not force us to abandon Jihad 
The reprehensible practices of extremist groups 
carried out in the name of Jihad, in the Cause of Allah, 
alienates those who do not understand our faith from 
Islam. They believe that Islam permits, and even 
encourages, such behaviour. In consequence, I have 
found myself obliged to highlight how Jihad was 
explained in the Quran and the Sunnah. I have done 
this in seven sections: 
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1. The concept and meaning of Jihad and war in 
Islam. 

2. The illegalities of extremism and aberration in 
Jihad and warfare as practiced by some groups. 

3. The true status of Jihad and warfare in Islam 
and the rewards due to Mujahedeen. 

4. The specific goals of Jihad and war in the 
Cause of Allah. 

5. The actual rulings on Jihad and warfare. 

6. The nature of Jihad in terms of being a means, 
not an end in itself. 

7. The ethics of Jihad and warfare. 

In my comments I draw on the observations in the 
book, Fiqh Al-Jihad, by Dr. Yusuf Al-Qaradawi, which I 
consulted before writing about this topic, so may Allah 
reward him. 
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1. The concept and meaning of Jihad and fighting in 
Islam. 

Many people argue that Jihad and war have the same 
meaning. This is an error, although there are 
occasions when both can be used as a legitimate term 
with a similar, or even the same, meaning: 

• Jihad is an Arabic word that literally means to “work 
hard”. To perform Jihad is to do your best to defend 
and try to spread the faith. Al-Raghib Al-lsfahani 
said: “Jihad is to do your best in fighting your 
enemy”. 

• “Fighting” or warfare refers to the struggle between 
two or more parties. It follows, then, that the 
concept of Jihad is a much broader one than that of 
fighting or warfare. 

In the Quran and the Sunnah Jihad as a term means 
to reform the behaviour of Muslims, spread the word of 
Islam and refute the claims of the enemies of Islam, 
and offer oneself and ones wealth in the Cause of 
Allah. These characteristics of Jihad are explained in 
several Verses: 

• “And strive for Allah with the striving due to Him” [Al- 
Hajj: 78], 

• “So do not obey the disbelievers, and strive against 
them with the Qur'an a great striving” [Al-Furqan: 
52]. 
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• “Go forth, whether light or heavy, and strive with 
your wealth and your lives in the cause of Allah” [At- 
Tawba: 41]. 

• “The one who strives in Jihad in the way of Allah is 
he who strives against his lower self’ [Narrated by 
Ahmad: 23958, At-Tirmidhi: 1621 and said it is 
Hassan Hadith, Al-Tabarani in Al-Kabeer: 18/1309, 
Al-Hakim: 1/11 and corrected it, while Al-Zahabi 
omitted it]. 

• Allah the Almighty also said: “Fight the polytheists 
with your wealth, lives and tongues” [Narrated by 
Ahmad: 12246, Abu Dawod: 2504, An-Nisa’i: 3096, 
Ibn Habban: 4708, Al-Hakim: 2/8 corrected it and 
agreed by Al-Zahabi], 

We can see that the meaning of Jihad in Medinan 
Surahs is broader than the meaning of fighting. Jihad 
covers many areas, such as Jihad against ourselves 
and Satan, the Jihad of the Call, Intellectual and Media 
Jihad, and Jihad with wealth and souls. 

However, the concept of Jihad in Meccan Surahs did 
not include fighting as fighting was obligatory in 
Medina, but not in Mecca. 

The concept of Jihad has consistently been used in 
the sense of fighting, offering oneself and one’s 
personal wealth in the Cause of Allah. Such a concept 
was dominant in Mecca, and as a result the majority of 
people came to use the term as used there. However, 
we all must realize that the word “Jihad” was 
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mentioned in Medinan Surahs in the sense of fighting 
and offering one’s self and wealth in the Cause of 
Allah. 

If I wanted to provide a brief definition of Jihad, I would 
say Jihad is the giving of one's best efforts with an 
honest heart, speaking honestly, using whatever 
wealth you have, and offering yourself in the Cause of 
Allah, to establish the religion and the Sharia of Allah 
in our societies. 

2. Extremism and the aberrations associated with 

ITS INTERPRETATION OF JlHAD IN RELATION TO COMBAT 
ARE EXAMPLES OF UNACCEPTABLE BEHAVIOR. 

Nowadays, Muslim Scholars have different opinions on 
“Jihad” and “combat” that can be broken down into 
three specific stances. The first, the extreme point of 
view, contends that Muslims must declare war on the 
whole world in all cases. The second is one based on 
the aberration that Jihad is a thing of the past and has 
no place at all in the modern world. These opinions are 
examples of viewpoints based on action and reaction. 
The third position is the moderate one and suggests 
that Jihad must be considered outside of any reactive 
or emotional states. 

Any application of reason leads any Muslim to the 
understanding that Islam does not require them to 
declare Jihad against the whole world, but on the other 
hand, neither does Islam allow Muslims to abrogate 
their responsibilities to counter the Zionist political 
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entity or other infidel regimes that can be found in 
some Islamic countries. 

From the Holy Quran and the Sunnah, we can see that 
combat and Jihad are obligatory wherever Muslims are 
subject to oppression. However, Jihad must be waged 
only when authorized by eminent Scholars who have 
studied the matter seriously and have weighed up the 
potential benefits and disadvantages of such action. It 
is unreasonable and inappropriate that some 
individuals who do not have the insight, knowledge, or 
understanding to analyse these issues should make 
decisions, often based on emotion and an excess of 
zeal, that invariably lead to chaos and irreparable 
damage. 

3. The status of Jihad and fighting in Islam and the 

REWARD OF MUJAHEDEEN. 

There are many Verses and Hadiths on Jihad and I will 
refer to a few of them in this section: 

• “Not equal are those believers remaining [at home] - 
other than the disabled - and the mujahedeen, [who 
strive and fight] in the cause of Allah with their 
wealth and their lives. Allah has preferred the 
mujahedeen through their wealth and their lives 
over those who remain [behind], by degrees. And to 
both Allah has promised the best [reward]. But Allah 
has preferred the mujahedeen over those who 
remain [behind] with a great reward. Degrees [of 
high position] from Him and forgiveness and mercy. 
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And Allah is ever Forgiving and Merciful” [An-Nisaa: 
95-96]. 

• “Have you made the providing of water for the 
pilgrim and the maintenance of al-Masjid al-Haram 
equal to [the deeds of] one who believes in Allah 
and the Last Day and strives in the cause of Allah? 
They are not equal in the sight of Allah. And Allah 
does not guide the wrongdoing people. The ones 
who have believed, emigrated and striven in the 
cause of Allah with their wealth and their lives are 
greater in rank in the sight of Allah. And it is those 
who are the attainers [of success]. Their Lord gives 
them good tidings of mercy from Him and approval 
and of gardens for them wherein is enduring 
pleasure. [They will be] abiding therein forever. 
Indeed, Allah has with Him a great reward” [At- 
Tawba: 19-22], 

“The ones who have believed, emigrated and striven 
in the cause of Allah with their wealth and their lives 
are greater in rank in the sight of Allah. And it is 
those who are the attainers [of success]” [At-Tawba: 
20 ], 

• “Shall I tell you of the root of the matter, its pillar and 
its highest point?" I replied: "Yes! Certainly, O 
Prophet of Allah." He said, "The root of this matter 
(foundation) is Islam, its pillar (mainstay is) As-Salat 
(the prayer) and its highest point is Jihad (fighting in 
the Cause of Allah)” [Narrated by Ahmad: 22016, 
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At-Tirmidhi: 2166 and Ibn Majah: 3973 on the 
authority of Mou’az Ibn Jabal], 

• It has been told that Ibn Massoud said: ”1 asked the 
Messenger of Allah: 'O Messenger of Allah! Which 
is the most virtuous of deeds?' He said: 'Salat 
during its appropriate time.' I said: 'Then what, O 
Messenger of Allah?' He said: 'Being dutiful to one's 
parents.' I said: 'Then what, O Messenger of Allah?' 
He said: 'Jihad in the cause of Allah” [Narrated by 
Al-Bukhari: 527 and Muslim: 85], 

• Abu Sa'id Al-Khudri said that someone asked the 
Messenger of Allah PBUH: "Who is the best man?" 
He PBUH answered, "A believer who strives in the 
Cause of Allah with his life and his wealth." The 
man asked: "Who is the next?" He said, "One who 
retires into a narrow valley and worships his Rubb” 
[Narrated by Al-Bukhari: 2786 and Muslim: 1888], 

Scholars, in light of those Verses and Hadiths, issued 
a Fatwa that the best form of submission to Allah, 
other than the performance of individual duties, is 
Jihad in the Cause of Allah. Ahmad Ibn Hanbal said: 
“Jihad is the second best duty after individual duties.” 

4. The goals of Jihad and fighting in the Cause of 
Allah. 

Islam defines five distinct purposes for combat and 
Jihad, and does not permit a Muslim to resort to force 
to accomplish any other purpose. The five acceptable 


reasons are: 
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1. Defending Muslims who are subjected to 
assaults on their religion, or lives. 

In this case, Muslims are explicitly obliged to defend 
themselves and fight against oppression. Remember, 
once again, that Allah the Almighty said: “And fight in 
the Way of Allah those who fight you, but transgress 
not the limits. Truly, Allah likes not the transgressors” 
[Al-Baqara: 190], and “So whoever has assaulted you, 
then assault him in the same way that he has 
assaulted you” [Al-Baqara: 194], 

2. To ensure the freedom of Muslims to come 
to Allah. 

Allah the Almighty said: “Fight them until there is no 
[more] fitnah and [until] worship is [acknowledged to 
be] for Allah. But if they cease, then there is to be no 
aggression except against the oppressors” [Al-Baqara: 
193], Again, it can be seen that Islam permits the use 
of force only against those oppressors who prevent 
people from freely embracing their beliefs. 

Any Islamic entity is obliged to pave the way for all to 
come to Allah, and certainly no political entity is 
allowed to prevent people approaching Allah, or 
prevent people from embracing Islam. This position is 
known as “Fitnah” and includes the concept that it 
holds good, provided that such a political entity is not 
an ally of an Islamic State. In such a case, the Islamic 
State is entitled to break the covenant to secure that 
believers that are prevented from embracing Islam, 
emerge victorious. Allah the Almighty said: “And if they 
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seek help of you for the religion, then you must help, 
except against a people between yourselves and 
whom is a treaty. And Allah is Seeing of what you do” 
[Al-Anfaal: 72]. 

Today’s technical and technological advances have 
facilitated the spread of Islam all over the world. The 
call to embrace Islam no longer requires an army to 
remove the obstacles to learning about our faith. The 
condition requiring the defence of oppressed believers 
against oppressor infidel regimes applies only if that 
oppressor regime is not an ally of an Islamic State. In 
my opinion, nowadays, membership of the United 
Nations organization is a type of alliance and involves 
a covenant between the member states. 

3. Defending the oppressed against the 
injustice of the oppressors. 

Allah the Almighty said: “And what is [the matter] with 
you that you fight not in the cause of Allah and [for] the 
oppressed among men, women, and children who say, 
"Our Lord, take us out of this city of oppressive people 
and appoint for us from Yourself a protector and 
appoint for us from Yourself a helper?” [An-Nisaa: 75], 
The Holy Verse demonstrates that an Islamic State is 
obliged to defend the oppressed, whether they are 
Muslims or non-Muslims, against the oppressors to the 
fullest extent possible. Allah the Almighty said: “Allah 
does not charge a soul except [with that within] its 
capacity” [Al-Baqara: 286], 



Denunciation Of e x t r e m i s i m | 250 


4. Disciplining those who break the covenants. 
Allah the Almighty said: “The ones with whom you 
made a treaty but then they break their pledge every 
time, and they do not fear Allah. So if you, [O 
Muhammad], gain dominance over them in war, 
disperse by [means of] them those behind them that 
perhaps they will be reminded” [Al-Anfaal: 56-57], 

This Verse explains why the Prophet PBUH punished 
Bani Quraizah, as outlined in the following Hadith. It 
was narrated on the authority of Ibn Omar: “Bani An- 
Nadir and Bani Quraiza fought (against the Prophet 
PBUH violating their peace treaty), so the Prophet 
exiled Bani An-Nadir and allowed Bani Quraiza to 
remain at their places (in Medina) taking nothing from 
them till they fought against the Prophet PBUH again). 
He then killed their men and distributed their women, 
children and property among the Muslims, but some of 
them came to the Prophet PBUH and he granted them 
safety, and they embraced Islam. He exiled all the 
Jews from Medina. They were the Jews of Bani 
Qainuqa', the tribe of 'Abdullah bin Salam and the 
Jews of Bani Haritha and all the other Jews of Medina” 
[Narrated by Al-Bukhari: 4028, Muslim: 1766, Ahmad: 
6367 and Abu Dawod: 3005], 

The Prophet PBUH punished the Bani Quraizah 
because they broke their treaties twice and stabbed 
Muslims in the back. In other words, they committed 
high treason and that is punishable by death. 
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5. In the preservation of internal security. 

This is limited to only Muslims, putting an end to the 
fighting and disputes between them. Allah the Almighty 
said: “And if two factions among the believers should 
fight, then make settlement between the two. But if 
one of them oppresses the other, then fight against the 
one that oppresses until it returns to the ordinance of 
Allah. And if it returns, then make settlement between 
them in justice and act justly. Indeed, Allah loves those 
who act justly” [Al-Hujurat: 9], 

Prophet Muhammad PBUH said: “Help your brother, 
whether he is an oppressor or is oppressed" A man 
enquired: O Messenger of Allah! I help him when he is 
oppressed, but how can I help him when he is an 
oppressor?" He PBUH replied, "You can keep him 
from committing oppression. That will be your help to 
him" [Narrated by Al-Bukhari: 6952, Ahmad: 11949 
and At-Tirmidhi: 2255 on the authority of Anas], 

These are the five purposes of Jihad and combat 
defined by Islamic Sharia. There is no reason to 
criticize any of them. 

Eventually, we must accept that Jihad and warfare are 
obligations imposed on an Islamic State or political 
entity, but they cannot be declared by individuals, or 
separate groups. This does not mean that there can 
be no Jihad without an Islamic entity, as it is an 
obligation until the Day of Resurrection. However, 
practising Jihad must only come after careful 
consideration of its consequences by Islamic Scholars. 
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The Prophet PBUH said of Jihad and combat: “This 
religion will continue to exist, and a group of people 
from the Muslims will continue to fight for its protection 
until the Hour is established” [Narrated by Muslim: 
1922 and Ahmad: 20985 on the authority of Jabir b. 
Samura], 

5. The ruling on Jihad, fighting and their types 

A- The ruling on Jihad and combat 
The majority of Scholars agree that Jihad and combat 
are collective duties. Some other scholars believe that 
even if some Muslims engage in Jihad, the remainders 
do not have to. There are Scholars who contend that 
Jihad is an obligatory duty placed on each individual 
capable of taking up the fight. 

I agree with the majority of Scholars on this matter. 
Allah the Almighty said about Jihad: “Not equal are 
those believers remaining [at home] - other than the 
disabled - and the mujahedeen, [who strive and fight] 
in the cause of Allah with their wealth and their lives. 
Allah has preferred the mujahedeen through their 
wealth and their lives over those who remain [behind], 
by degrees. And to both Allah has promised the best 
[reward]” [An-Nisaa: 95], 

He also said: “And it is not for the believers to go forth 
[to battle] all at once. For there should separate from 
every division of them a group [remaining] to obtain 
understanding in the religion and warn their people 
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when they return to them that they might be cautious” 
[At-Tawba: 122]. 

The majority of Scholars agree that Jihad is an 
individual duty in four instances: 

1. In the case where Muslim countries are subject 
to invasion, as was the case in the Battle of the 
Trench when infidels surrounded Medina. The 
Prophet PBUH urged everyone to fight, and Allah 
warned those who wanted to flee the battle: 
"Indeed, our houses are unprotected," while they 
were not exposed. They did not intend except to 
flee” [Al-Ahzaab: 13]. 

2. In cases where Muslims were called to Jihad. 
Allah Almighty said: “O you who have believed, 
what is [the matter] with you that, when you are told 
to go forth in the cause of Allah, you adhere heavily 
to the earth? Are you satisfied with the life of this 
world rather than the Hereafter? But what is the 
enjoyment of worldly life compared to the Hereafter 
except a [very] little” [At-Tawba: 38], Al-Kamal Ibn 
Al-Humam said: “In case the Imam urged people to 
Jihad, it is then an individual duty, and 
correspondingly, all people must follow the orders of 
the Imam.” 

3. In cases where the Muslim forces need the 
expertise of soldiers, the Prophet PBUH said: “A 
Muslim is a brother of another Muslim. So he should 
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not oppress him nor should he hand him over to (his 
Satan or to his self which is inclined to evil” 
[Narrated by Al-Bukhari: 442 and Muslim: 2580]. 

4. In cases where it is the right time to fight. Allah 
the Almighty said: “O you who have believed, when 
you meet those who disbelieve advancing [for 
battle], do not turn to them your backs [in flight]. And 
whoever turns his back to them on such a day, 
unless swerving [as a strategy] for war or joining 
[another] company, has certainly returned with 
anger [upon him] from Allah, and his refuge is Hell - 
and wretched is the destination” [Al-Anfaal: 15-16]. 

B- Types of Jihad and Combat 

Briefly, the definitions of Jihad as either “Jihad to 

defend” or “Jihad to attack” are not mentioned in the 

Holy Quran or the Sunnah, but are the work of 

Scholars. 

What we know of the necessity of establishing an 
Islamic State through Jihad is entirely from the 
analysis of Scholars. There was, in the past, no 
conventions or treaties that organized the relationships 
between organisations and states, as is the case 
today. In the modern world, we have, for example, the 
Conventions of the United Nations that prohibits one 
country from attacking another. The foundation of the 
relationship between Muslims and non-Muslims in the 
past was peace. 
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Allah the Almighty said: “And fight in the Way of Allah 
those who fight you, but transgress not the limits. 
Truly, Allah likes not the transgressors” [Al-Baqara: 
190], 

“And if they incline to peace, then incline to it [also] 
and rely upon Allah. Indeed, it is He who is the 
Hearing, the Knowing” [Al-Anfaal: 61]. 

“Allah does not forbid you from those who do not fight 
you because of religion and do not expel you from 
your homes - from being righteous toward them and 
acting justly toward them. Indeed, Allah loves those 
who act justly” [Al-Mumtahanah: 8], 

An Islamic State must not become a threat to other 
non-lslamic countries and entities. The circumstances 
that made some Muslim Scholars issue Fatwas 
allowing such action have changed and, accordingly, 
those Fatwas that were pronounced were products of 
an obsolescent reality. To put it figuratively, they were 
like a wall whose foundations have been demolished. 
This interpretation is based on Sharia, and an analysis 
of the interests of Islam. 

6. Jihad and combat are means to an end, not ends in 

THEMSELVES 

This is an evident fact that can be inferred from the 
following Verse: “And Allah repelled those who 
disbelieved, in their rage, not having obtained any 
good. And sufficient was Allah for the believers in 
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battle, and ever is Allah Powerful and Exalted in Might” 
[Al-Ahzaab: 25], 

Allah considered ending the blockade imposed by 
infidels on Muslims without resorting to combat as a 
blessing for believers. This implies that in Islam 
combat is not something desirable but simply, on 
occasion, something that is necessary. It can never be 
an end in itself. There has been considerable debate 
about one particular Quranic Verse and two Hadiths 
on the issues of combat and Jihad. 

Extremists, who consider Jihad an end in itself and not 
just a means, point to texts from the Sharia to 
substantiate their argument, most notably: “the Sword 
Verse in Surat At-Tawba” and two texts from the 
Sunnah. I would like to analyse those three texts to 
provide a correct interpretation of their meaning and 
refute the erroneous understanding of Islamic attitudes 
propounded by groups such as ISIS. 

The Sword Verse 

Extremists have argued about which Verse exactly is 
the Sword Verse! The majority of them contend that it 
is the fifth Verse of Surat At-Tawba: “And when the 
sacred months have passed, then kill the polytheists 
wherever you find them and capture them and besiege 
them and sit in wait for them at every place of ambush. 
But if they should repent, establish prayer, and give 
Zakah, let them [go] on their way. Indeed, Allah is 
Forgiving and Merciful” [At-Tawba: 5], 
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Some have argued that this Verse takes precedence 
over all the other 140 Verses that command believers 
to exercise patience, forgiveness, and the ways 
outlined by Allah to promote and maintain peace. The 
extremists interpret this Verse, and the other two texts, 
in a completely spurious way. 

In interpreting Surat Al-Baqara, I have already 
explained that there is no question of the Quran being 
inconsistent as Sharia evolves as circumstances and 
evidence evolve. The Companions and Salafi 
Scholars have explained that such evolution is 
“customization of general rulings”, and, of course, 
there is a difference between aspects of our faith that 
do evolve and others that are immutable and form the 
very core of our belief. 

If we think carefully about the context of the fifth Verse 
of Surat At-Tawba, we find that it is about fighting 
against infidels who have breached their treaties. It is 
not about fighting against all infidels. 

The Prophet PBUH, following instruction and guidance 
from Allah, looked very harshly on non-believers who 
failed to meet the terms of treaties they had freely 
negotiated with Muslims and sanctioned their 
punishment. However, He gave Muslims no 
authorization to attack non-believers who maintained 
their treaties in good faith. Similarly, Allah instructed 
Muslims to respect those polytheists who repented of 
their evil ways, even to the extent of offering them 
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protection and providing places of safety where they 
might learn of the true faith. Al Tawba 1-6, provides a 
full explanation of Allah’s guidance in this regard and it 
is valuable at this stage to explore this text in some 
detail to determine what exactly Allah’s instructions to 
us are: 

“[This is a declaration of] disassociation, from Allah 
and His Messenger, to those with whom you had 
made a treaty among the polytheists. So travel freely, 
[O disbelievers], throughout the land [during] four 
months but know that you cannot cause failure to Allah 
and that Allah will disgrace the disbelievers. And [it is] 
an announcement from Allah and His Messenger to 
the people on the day of the greater pilgrimage that 
Allah is disassociated from the disbelievers, and [so is] 
His Messenger. So if you repent, that is best for you; 
but if you turn away - then know that you will not cause 
failure to Allah. And give tidings to those who 
disbelieve of a painful punishment. Excepted are those 
with whom you made a treaty among the polytheists 
and then they have not been deficient toward you in 
anything or supported anyone against you; so 
complete for them their treaty until their term [has 
ended]. Indeed, Allah loves the righteous [who fear 
Him], And when the sacred months have passed, then 
kill the polytheists wherever you find them and capture 
them and besiege them and sit in wait for them at 
every place of ambush. But if they should repent, 
establish prayer, and give Zakah, let them [go] on their 
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way. Indeed, Allah is Forgiving and Merciful. And if any 
one of the polytheists seeks your protection, then grant 
him protection so that he may hear the words of Allah. 
Then deliver him to his place of safety. That is 
because they are a people who do not know” [At- 
Tawba: 1-6]. 

The Verses here mention, specifically, infidels who 
had concluded treaties with Muslims, and 
differentiated between those who breached their 
agreements and those who did not. 

Even those who breached the treaties were given four 
months to reflect on their decision, giving them the 
opportunity to adhere to the treaties, embrace Islam, 
or declare war, irrespective of whether they took 
advantage of such generosity to act against Muslims 
(see Verses 2 and 3). 

Muslims must respect and adhere to the treaties they 
have concluded with those who, for their part, keep to 
their obligations and do not attack Muslims (see Verse 
4). 

However, Muslims do have the right to fight against 
those who do not adhere to the treaties made and 
have attacked Muslims in breach of those treaties. 
However, the point must be stressed that such 
retaliation is justified because they have acted in bad 
faith, not because they are infidels, and not because 
they have refused to embrace Islam (see Verse 5). 
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The infidel must be given protection and the 
opportunity to hear the words of Allah, and then, if he 
has not embraced Islam, delivered to a place of safety 
(see Verse 6). 

There is absolutely no justification to call this Verse the 
“Verse of the Sword”. It does not contain a declaration 
of war against infidels, as is evident in the injunction to 
maintain peace with those infidels who honour their 
treaty obligations. Moreover, there is a duty placed on 
Muslims to protect those infidels who seek protection 
from Muslims, to give them the opportunity to learn of 
Allah and Islam, and to ensure their safety, even if 
they do not choose to embrace our faith. 

"I was sent with the sword - close to the Day of 
Judgment" 

This test is another one used by extremists to justify 
violence and Jihad. In full it reads: “I have been sent, 
close to the Last Hour, with the sword to fight for the 
truth, until Allah is worshipped alone without partners. 
My sustenance has been allocated under the shade of 
my spear. Humility and defeat have been allocated to 
whoever strays from my command. And whoever 
imitates a people is one of them” [Narrated by Ahmad: 
5114 and corrected by Al-Albani in Al-Jaami As- 
Sagheer: 2831], 

Scholars have discussed this Hadith and whether it 
has authoritative Isnad, or text: 
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A- The Isnad: Some Scholars have argued that this 
Hadith is well authenticated, such as Ahmad Shaker 
and Al-Albani, while other Scholars argue that its 
provenance is weak, such as Shu'aib Al-Arnaut, 
Mohammad Nai’em, Al-lrqsoussi and Ibrahim Al- 
Zaibaq, all of whom who discussed the Isnad of Imam 
Ahmad Ibn Hanbal Hadiths and said that the Hadith is 
not sufficiently well authenticated to conclude that it 
has acceptable Isnad. 

The argument has arisen because of disagreement 
about one narrator, Abdulrahman Ibn Thabet Ibn 
Tahwban. For example, Al-Hafiz Al-Mazzi, in his book, 
Tahzeeb Al-Kamal , quoted a variety of comments 
made by Scholars about Ibn Thawban: 

• Ahmad Ibn Hanbal: “The Hadiths narrated by Ibn 
Thawban are of no Isnad.” 

• Yehia Ibn Mou’in: “The Hadiths narrated by Ibn 
Thawban are poor.” 

• An-Nasa'i: “The Hadiths narrated by Ibn Thawban 
are poor, of not good Isnad.” 

• Abu Dawood: “The Hadith is good.” 

• Ibn Kherash: “The Hadith is moderate.” 

• Ibn Al-Jawzi: “The Hadith is poor.” 

• Al-Hafiz Ibn Hajar: Ibn Thawban is a believer who 
makes mistakes. 

Based on these assessments, it is clear that we 
cannot accept such a Hadith from this narrator as a 
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proof that Islam is a religion of the sword and that the 
Prophet PBUH spread Islam by force. 

B- The Text: Allah Almighty did not mention that He 
sent the Seal of the Prophets with a sword. Rather, He 
said that He sent His Honored Prophet PBUH with the 
Holy Quran: 

a. “As a guidance and a truthful religion.” 

b. “As a mercy for the two worlds.” 

c. “As a reminder and a cure.” 

d. “As a delight for everything.” 

e. “As a truth.” 

f. “As a Prophet of both glad tidings and warnings.” 

• Allah Almighty said: “It is He who has sent His 
Messenger with guidance and the religion of truth to 
manifest it over all religion, although they who 
associate others with Allah dislike it” [At-Tawba: 33], 

• “It is He who sent His Messenger with guidance and 
the religion of truth to manifest it over all religion. 
And sufficient is Allah as Witness” [Al-Fath: 28], 

• “It is He who sent His Messenger with guidance and 
the religion of truth to manifest it over all religion, 
although those who associate others with Allah 
dislike it” [As-Saff: 9]. 

• “And We have not sent you, [O Muhammad], except 
as a mercy to the worlds” [Al-Anbiya: 107], 
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• “O mankind, there has to come to you instruction 
from your Lord and healing for what is in the breasts 
and guidance and mercy for the believers” [Yunus: 
57]. 

• “And We have sent down to you the Book as 
clarification for all things and as guidance and 
mercy and good tidings for the Muslims” [An-Nahl: 
89]. 

• “Indeed, We have sent you, [O Muhammad], with 
the truth as a bringer of good tidings and a warner, 
and you will not be asked about the companions of 
Hellfire” [Al-Baqara: 119]. 

It follows logically that we cannot rely on the Hadith 
quoted by extremists, nor its Isnad or text. 

"I was ordered to fight people until they declare: 
There is not God but Allah." 

This is the third text on which extremists rely to justify 
their actions: “I have been commanded to fight against 
the people till they testify La ilaha illAllah (There is no 
true god except Allah) and that Muhammad PBUH is 
His slave and Messenger, and to establish As-Salat 
Iqamat-as-Salat), and to pay Zakat; and if they do this, 
then their blood and property are secured except by 
the rights of Islam, and their accountability is left to 
Allah” [Narrated by Al-Bukhari: 25 and Muslim: 22]. 
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Extremists interpret this Hadith as a declaration of war 
by the Prophet PBUH against all mankind to force 
them to embrace Islam! Many Scholars have 
discussed the Hadith because its overt meaning is 
contrary to many other Verses and Hadiths, as well as 
being contrary to what we know of the approach of the 
Prophet PBUH. 

We know that Allah prohibited Muslims from fighting 
infidels who had not attacked them. Allah the Almighty 
said: “And fight in the Way of Allah those who fight 
you, but transgress not the limits. Truly, Allah likes not 
the transgressors” [Al-Baqara: 190], 

We also know that if infidel warriors incline to peace 
and want to conclude treaties, Muslims must make 
peace with them. Allah the Almighty said: “And if they 
incline to peace, then incline to it [also] and rely upon 
Allah. Indeed, it is He who is the Hearing, the 
Knowing” [Al-Anfaal: 61]. 

It is clear that Muslims must not fight peaceful non- 
Muslims or those who do not take a side, whether 
Muslim or infidel. Allah the Almighty said: “Except for 
those who take refuge with a people between 
yourselves and whom is a treaty or those who come to 
you, their hearts strained at [the prospect of] fighting 
you or fighting their own people. And if Allah had 
willed, He could have given them power over you, and 
they would have fought you. So if they remove 
themselves from you and do not fight you and offer 
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you peace, then Allah has not made for you a cause 
[for fighting] against them” [An-Nisaa: 90], 

As we have learned, Muslims are not permitted to fight 
non-Muslims with whom they have concluded treaties, 
as long as they do not renege on their commitments. 
Allah the Almighty said: “Indeed, those who have 
believed and emigrated and fought with their wealth 
and lives in the cause of Allah and those who gave 
shelter and aided - they are allies of one another. But 
those who believed and did not emigrate - for you 
there is no guardianship of them until they emigrate. 
And if they seek help of you for the religion, then you 
must help, except against a people between 
yourselves and whom is a treaty. And Allah is Seeing 
of what you do” [Al-Anfaal: 72], 

Islam acknowledges the rights of non-Muslims who are 
citizens of an Islamic State, in relation to the payment 
or non-payment of Jizya. The best proof of the correct 
approach is the three Jewish tribes in Medina: “Banu 
Qaynuqa, Banu Nadir and Bani Quraizah” that were 
never required to pay Jyzia. Scholars have had to 
explain the meaning of the Hadith in a way that did not 
conflict with the huge number of Verses and Hadiths 
that explain that Islam did not, and would not, declare 
war on mankind. Some tried to reconcile the apparent 
conflict. For example: 

• AAI-Hafiz Ibn Hajar Al-Asqlani responded to the 
conflict by making six points. However, in my 
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opinion, the most acceptable and rational 
interpretation is that the meaning of “people” in the 
Hadith is “infidel warriors” and, thus, its meaning 
becomes: “I have been commanded to fight against 
infidel warriors till they testify “There is no true god 
except Allah”. 

• Ibn Taymiyyah interprets the Hadith as meaning 
that a Muslim is commanded to fight for that specific 
purpose but not to fight mankind in general. This 
interpretation differs from that of a majority of 
Scholars. The Prophet PBUH never did that; his 
approach was that he did not fight against anyone 
who wanted to make peace with him. 

• Al-San’aani said of the Hadith: “The Hadith was 
meant to explain the purpose from the permission to 
fight. We were commanded to fight people until they 
testify that there is no God but Allah, and in this 
case, it is prohibited to fight them...” 

7 . The ethics of Jihad and combat 

The ideals and values of Islam promote good works 
and exemplary behaviour. Those ideals and values 
apply to Jihad as much as to any other aspect of life, 
and because that is the case, the very highest 
standards of behaviour are necessary when waging 
Jihad. I want to explain some of the standards and 
aspirations that are related to Jihad. 

A sincere intention to gain Allah’s blessing: 
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A sincerely held conviction that any Jihad or combat is 
engaged in only when those so involved do so in the 
belief and desire to please Allah and do His will. Even 
the best of good deeds are rendered meaningless 
unless the motivation behind them is sincerely and 
genuinely held. Allah the Almighty said: “And they 
were not commanded except to worship Allah, [being] 
sincere to Him in religion, inclining to truth” [Al- 
Bayyinah: 5], 

Prophet Muhammad PBUH said: “The deeds are 
considered by the intentions, and a person will get the 
reward according to his intention” [Sahih Al-Bukhari: 1 
and Sahih Muslim: 1907], 

The Messenger of Allah PBUH said of Jihad: “He who 
fights so that Allah's Word (Islam) should be superior, 
then he fights in Allah's cause” [Narrated by Al- 
Bukhari: 123 and Muslim: 1904], 

It is certain that man, if motivated by sincere intentions 
and love of Allah, will be guided to the right path, and 
helped to avoid the slippery slope into a world of sin. 
When I see people practice oppression and 
aggression in the name of Jihad in the Cause of Allah, 
I ask myself about their intentions and goals. Allah 
Almighty said: “And those who strive for Us - We will 
surely guide them to Our ways. And indeed, Allah is 
with the doers of good” [Al-Ankabut: 69], 
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For me the misery extremists create is evidence that 
they have deviated from the righteous path set out by 
Allah. 

Avoiding oppression and aggression: 

Allah the Almighty prohibited oppression, and as 
recorded many times in this text, said: “And fight in the 
Way of Allah those who fight you, but transgress not 
the limits. Truly, Allah likes not the transgressors” [Al- 
Baqara: 190], This particular extract is worthy of both 
repetition and further exploration. 

Transgression has, I believe, two specific meanings in 
the context of Jihad: fighting non-Muslims who do not 
fight Muslims and killing non-combatants, such as 
women, children, the elderly, the sick and workers, 
who have not participated in the fight, in any way. 

The word “transgression” includes both these cases, 
as they are examples of oppression, which is 
expressly forbidden. Allah the Almighty said: “O My 
servants, I have forbidden oppression for Myself and 
have made it forbidden amongst you, so do not 
oppress one another” [Narrated by Muslim: 4674, 
Ahmad: 21420 on the authority of Abu Dharr al- 
Ghifari], 

Avoiding killing non-combatants: 

While I have previously discussed this matter, I would 
like to return to it again, because the unlawful killing of 
anyone is such a serious matter and, in relation to 
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non-combatants, there are two Hadiths that are 
particularly relevant. 

1. “Ibn 'Umar (RAA) narrated that The Messenger of 
Allah PBUH saw a woman who was killed in one of his 
expeditions, so he disapproved the killing of women 
and children. Agreed upon” [Narrated by Al-Bukhari: 
3014 and Muslim: 1744], 

2. “Do not kill a decrepit old man, or a young infant, or 
a child, or a woman” [Narrated by Abu Dawood: 2614, 
Ibn Abi Shaibah: 33790 on the authority of Anas], 

It is worth noting that the Hadith below has been the 
subject of considerable debate among Scholars, many 
of whom claimed that it nullified previous Hadiths such 
as those above. 

3. It was narrated by Ibn ‘Abbas that Al-Sa’b Ibn 
Gathammah said: “The Prophet PBUH passed by me 
at a place called Al-Abwa or Waddan, and was asked 
whether it was permissible to attack the pagan 
warriors at night with the probability of exposing their 
women and children to danger. The Prophet PBUH 
replied, "They (i.e. women and children) are from them 
(i.e. pagans)" [Narrated by Al-Bukhari: 3012 and 
Muslim: 1745], 

As Al-Khattabi said, actually there is no need to claim 
that this Hadith nullified earlier ones because what we 
must look to is what was actually meant. “They are 
from them”, for example, means while they are asleep, 
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a time when it would not be possible to differentiate 
between pagans their women and their children. 

Avoiding mayhem and mutilation of the bodies of 
dead enemies: 

Mayhem is prohibited in Islam, even if it is the result of 
an apparently justifiable reaction or retaliation for 
excessive action on the part of enemies. I dealt with 
the concept of mayhem in some detail in Chapter Two 
but in this section I would like to concentrate on two 
Hadiths: 

• “Make a holy war, do not embezzle the spoils; do 
not break your pledge; and do not mutilate (the 
dead) bodies” [Narrated by Muslim: 1731 and 
Ahmad: 22978], 

• “The most merciful of the people in respect of 
killing are believers (in Allah” [Narrated by Ahmad: 
3728, Abu Dawood: 2666, Ibn Majah: 2682 among 
others]. 

Respecting treaties, and the avoidance of breaking 
pledges: 

Respecting treaties is one of the many good qualities 
promoted in Islam in general, and during war in 
particular. On the other hand, breaking one’s pledges 
is one of the vilest characteristics and is one that 
should be confined to infidels and hypocrites. Allah the 
Almighty said: “Indeed, those who exchange the 
covenant of Allah and their [own] oaths for a small 
price will have no share in the Hereafter, and Allah will 
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not speak to them or look at them on the Day of 
Resurrection, nor will He purify them; and they will 
have a painful punishment” [Aali Imran: 77], 

The Messenger of Allah PBUH said of such treachery: 
“The protection granted by Muslims is one and must 
be respected by the humblest of them. And he who 
broke the covenant made by a Muslim, there is a curse 
of Allah, of his angels, and of the whole people upon 
him, and neither an obligatory act nor a 
supererogatory act would be accepted from him as 
recompense on the Day of Resurrection” [Narrated by 
Al-Bukhari: 1870], The breaking of a covenant is not 
permitted under any circumstances, including as a 
reaction to similar treatment visited on Muslims. Allah 
the Almighty said: “If you [have reason to] fear from a 
people betrayal, throw [their treaty] back to them, 
[putting you] on equal terms. Indeed, Allah does not 
like traitors” [Al-Anfaal: 58], 

The Prophet PBUH taught the prohibition on breaking 
a covenant, even if it was concluded with the enemy: 
“Pay the deposit to him who deposited it with you, and 
do not betray him who betrays you” [Narrated by Abu 
Dawood: 3535, At-Tirmidhi: 1264, Al-Darami: 2597 
and Al-Hakim: 2/46 and corrected on the authority of 
Muslim, approved by Al-Zahabi and corrected by Al- 
Albani in Sahih Abi Dawood: 3019]. 
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Here we conclude our discussion on Jihad and combat 
in Islam and the Third and Final Chapter of this book. 

All Praise be to Allah, the Lord of the Worlds. 

11 Raby’al-Thaany 1436A.H. 

5 February 2015 A.D. Erbil 
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Further References 

By the Author: Books in the Arabic 
Language 

Encyclopedia: “Islam as explained in the Holy 
Quran”, written while I was imprisoned in the United 
States of America from: 10/07/2003 to 28/04/2005. 

The Second Edition contains the following twelve 
books: 

Islam: A proper knowledge of the Creator and the 
Creation. 

Definition of Faith. 

Faith in Allah Almighty: The Creator, The Sovereign 
Lord, The Lord. 

Faith in the Angels and in the Jinn. 

Faith in the Holy Quran. 

Faith in the Prophets of Allah. 

The Seal of the Prophets Muhammad: A 
summary of the Biography of the Prophet and 
evidence of the Prophecy. 

Belief in the Day of Resurrection. 

Man is guided by Allah; or individual adherence to the 
Sharia of Allah. 

Community adherence to the Sharia of Allah. 
Characteristics of the State in Islam. 

An Islamic view of relationships among people. 
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Who are the Scholars in Islam and what are their 
characteristics? 

The Path of righteousness and the Way to Allah. 
Common Contemporary Issues. 

A Prince behind the Bars (narrating the story 
of my arrest in the United States and the 
suffering during my imprisonment). 

Denouncement of Extremism. 

By the Author: Books in Kurdish 
An introduction to Islam. 

The Conflict between Islam and Ideologies. 

Reciting Allah Almighty and its effect on human 
life. 

Knowing Allah, Islam and faith: Facts of Islam 
are highlighted and falsehoods of innovations 
are manifested. 

Encyclopedia: Faith and Islamic Dogma (Six 
Volumes). 

Encyclopedia: Islamic Worship / Four Volumes. 
Encyclopedia: Woman and Family in the Sharia. 

Encyclopedia: Islam, Ruling and State (Four 
Volumes). 

Encyclopedia: Islamic manners and behavior. 
The essence of the Biography of the Prophet 

PBUH. 
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Islam and Political Work in light of the Quran 
and the Sunnah. 

Islamic and Secular Currents: Points of accord 
and discord. 

Singing, Music and Arts in light of the Quran 
and the Sunnah. 

Feasts and Special Occasions in balance of 
Sharia and Logic. 

National Passion and Thought in light of Islam. 

Repentance to Allah. 

Reform Manners of Oneself. 

Let us be in service of the Quran. 

Hyperbole and Aberration in the Sunnah. 

Political Issues in light of reason and revelation. 

The Interpretation of Allah Almighty: Volumes: 

1-8 of Surat Al-Fatiha to Surat At-Tawba. 

The Intellectual Approach of Islamic Work. 

Interpretation of Sharia Assets and General 
Outline of the Islamic Community. 

Solution of the Kurdish Issues from points of 
view of Faith and the Parliament. 

Explanation ofAI-Aqidah al-Tahawiyyah. 

Do not transgress the prohibited deeds. An 

interview by: Dr. Hussein Mohammad Aziz. 

Memories from my early life: 1961 - 1991 A.D. 
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By the Author: Brochures 

Fundamental Rules in how the Wise Sharia 
addressed controversial sub-issues. 

How Allah afflicts His worshippers. 

Objectives and Positions of the Islamic 
Community. 

The Sharia Rights and Duties of Muslim Kurdish 
Woman. 

Woman and Family in the Sharia. 

Guidelines for our brothers abroad. 

How to deal with people. 

Who is the martyr and what is his bounty? 

What is the Jihad in the Cause of Allah?; Why 
and how do we practice Jihad? 

So we do not regret the Jihad. 

Jihad in the Cause of Allah, reviews and 
warnings. 


"Our Islamic Project" - A speech at the 
first conference of the Islamic 
Community: 

A view of our current reality. 

Our youth between originality and imitation. 
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What do we lose if we alienated women from 

Islam? 

Clarification on Islamic Politics. 

How to become a role model and how to found 
a fan base. 

Instructions and guidelines to Sharia Students. 
Fundamentals of Elocution. 

Good manners are the standard of adherence 
to Islamic morality. 

The call to Allah, what is it, how is it done, why 
we call to Allah and who is entitled to call to 
Allah? 

How should students be in this reality, and what 
are their duties? 

The nature and pillars of the family and the 
question of polygamy in light of Sharia and 
reason. 

Moral collapse is affecting our society. Be 
cautious! 

An interview on contemporary concepts of 

youth. 

Islamic Action and eliminating the fogs of 
uncertainty. 

Sharia Assets and a General Outline of the 
Islamic Community. 

Evaluation of the Issue of apostasy from Islam. 
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Evaluation of the existence or non-existence of 
overruling in the Quran. 

The ruling on the recourse to the tyrant 
regimes. 

Interpretation of Al-Mullah Al-Kabir Al-Kawi: A 
Concise Explanation. 

Who is a Muslim Peshmerga orJihadi Muslim? 

Why Iraqi Kurdistan was destroyed, and how 
can we build it again? 

A bright future of the Islamic movement. 

Pros and Cons of Islamic Current. 

Directions to Muslim Kurds. 

Islam and contemporary issues. 

Destruction and reconstruction of the Mosques 
in Kurdistan. 

Justifications and arguments on the declaration 
of the Islamic Group. 

Our roles abroad: “Two lessons in London and 

Berlin”. 

Spending money in the Cause of Allah. 

Research on the vision of Allah in the Worldly 
Life and in the Hereafter. 

Secularism and Democracy in Kurdistan 
(Debate in: 2016 A.D.) 
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E) Pending printing 

The Interpretation of Allah Almighty: Volumes: 9, 10, 
11 and 12- Surat: Yunus, Hud and Yusuf. 
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Islam is the religion of mercy, forgiveness, hope, moderation 
and even-handedness, and is the path throught which secular and 
eschatological happiness can be achieved for all human beings. 
However, it is badly weakened by die extremism attributed to 
some fanatic and deviant Muslim groups. These radical 
extremists give a false and distorted image of Islam to those who 
have no knowledge about our gaith. Sadly, that number, these 
days, even amongst Muslim Communities, accounts for the vast 
majority of people. 

The Moderate Islamic Current that believes in tolerance and 
coexistence with all segments of society from the ideas and 
actions of extremists and their practices,which are in direct 
conflict with the tolerance taught in Islamic Sharia. 
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